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PREFACE. 



To the Christian mind^ the JetA are peculiarly in- 
teresting, in yarious points of yieir. TlMir History^ 
which occupies so large a portion of the Holy Scrip- 
tures^ will naturally lead us to take an historical 
interest in the outcast and scattered remnant of that 
people, whom the Lord their God had chosen *' to be 
a special people unto Himself, above all people that* 
are upon the face of the earth." (Deut. vii. 6.) The 
Prophecies that haye been, and still are, so manifestly 
fulfilled in them, will lead us to look upon them with 
peculiar feelings, as living toitnmses to the Truth and 
Inspiration of the Sacred Volume. The Prcphecies 
which yet remain to he ftdJiUed will induce eyery 
careful student of that portion of God's Word to 
take a prophetical interest in those, whose future 
glory and blessedness is so plainly predicted. But 
the writer of the following Tracts has ever felt, and 
feels more deeply with increasing years and longer 
consideration and experience, that the interest which 
we should feel in them as perishing sinners^ — ^under 
peculiar circumstances of darkness and difficulty, 
A 2 
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guilt and condemnation, — ought to rise far above 
all other interest which we can possibly feel in them. 
This ought to constrain us to more earnest prayer, and 
more diligent exertions, for their spiritual welfare ; and 
this should lie at the foundation of all our efforts on 
their behalf. To this Christian and spiritual interest 
in their spiritual condition, and in what concerns their 
souls' salvation, all our historical^ and evide?itial, and 
prophetical interest in them should be secondary and 
subservient. 

Under this impression the following Tracts were 
written. The ,/ShJi will show, that the writer was 
not unmindiol of ihe prophecies which relate to their 
future restoration and glory,, or to the hope and en- 
couragement which those prophecies supply. But 
the remaining Tracts, which form by far the larger 
portion, and demanded much more thought and 
labour, have reference to their spiritual state, and to 
the salvation of their souls. They consist of attempts 
to direct their attention to *^ the glorious Gospel of 
the blessed God," as that which alone can bring 
them peace and salvation. 

As a missionary to the Jews, the writer considered, 
that his first endeavour, in studying the Scriptures, 
should be, to discover how far he could go in preach- 
ing the Gospel to " the lost sheep of the house of 
Israel," out of the Old Testament only. The three 
latter Tracts may be considered as the immediate 
result of his studying the Bible with that view. 

He had first to trace the harmony between the 
Old Testament and the New, on the grand, fun- 
damentalj and indispensable points of practical E^ 



iigion. Of this he has given a condensed and 
summary view, in the Tract entitled " The Essentials 
of Religion;" while, in the two following, "The 
Promised Covenant/' and "The City of Refuge," 
he has more especially laboured to carry out the 
idea of preaching the Gospel to the Jews from those 
Scriptures which they themselves acknowledge as 
divinely inspired. " The Promised Covenant" is the 
more laboured effort to show how this may be done ; 
and will, probably, be considered, by the student 
x)f the Bible, as more full of instruction : but " The 
City of Refuge " is more populaif and experimental 
— ^more adapted for general use and extended cir- 
culation* The writer endeavoured to make use of 
all the information he had been able to obtain re- 
specting the character of the Jews, and the feelings 
and impressions with which they are affected when 
the prospect of death is before them. And he has 
received, from various quarters, many striking assu- 
rances and pleasing testimonies of its peculiar adap- 
tation to the Jewish mind ; and this, more especially, 
from converted Israelites. 

In conclusion, he would only observe, that — ^while 
these Tracts were written expressly for the Jews 
— ^they may, nevertheless, he humbly hopes, be 
usefril to others. They were written, indeed, under 
a very deep conviction, that, if they did not contain 
so much of Scriptural and saving truth as to be 
calculated to be useful to any one into whose hands 
they might fall, they could not be expected to be 
really useful to the Jew. For, with regard to the 
great truths on which our eternal all depends, " there 



is no difference between the Jew and the Greek: 
for the same Lord over all is rich unto all that call 
upon Him. For whosoever shall call upon the Name 
of the Lord shall be saved." (R©m. x. 12, 13.) All 
the children of Adam are involved in the same guilt 
and misery ; all need the same Saviour to redeem, 
and the same Spirit to sanctify and comfort them. 
It is, for substance, and in all important points, the 
same preaching which is the power of God unto 
salvation, both to Jew and Gentile (Rom. i. 16, 17 ; 
1 Cor. i. 18, 21—25); though it is lawful and right, 
and truly Scriptasal, in regard to the form and 
manner in which the truth is proposed, to become 
^^ all things to all men," that *^ by all means " we may 
'^save some." (1 Cor. ix. 19—22.) 
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A BRIEF VIEW, 

ETC. 



In every question concerniDg the path of duty, or the 
grounds of encouragement, it is always most satisfying to 
a Christian mind, to waive the endless disputations of 
human reason, and to come at once to the plain declarations 
of Scripture, simply enquiring How " it b written ?" and 
What " the Lord hath spoken ?" 

The cause of the Liondon Society can never be put. 
upon stronger grounds than when this principle is adopted. 
Our duty to proclaim the tidings of Salvation to the Jews 
can never be questioned, while the commandment stands, 
in unequivocal language, ** Go ye into all the world, and 
preach the Gospel to every creature." (Mark xvi. 15.) 
Here the London Society stands exactly upon the same 
broad and firm ground, which is the basis equally of all 
endeavours to promote the eternal interests of our fellow- 
sinners at home, and of all missionary exertions abroad. 
The Jews ''are by nature children of wrath, even as 
others," — they are living and dying, not merely in igno- 
rance of that '< only Name under heaven given among 
men, whereby we must be saved," (Acts iv. 12,) but in 
direct and positive enmity against it They are guilty of 
a more awful rejection of the great and only Salvation 
than the heathen can be. Their state is therefore more 
dangerous, and claims our deeper interest and compassion. 
And, — if there be any priority of claim, upon Scriptural 
grounds, which should serve to direct and determine our 
Jirsi endeavours to a particular people, — surely no nation 
can dispute it with the Jew, so long as we find it written, 
" Thus it behoved Christ to suffer, and to rise from the 
dead the third day : And that repentance and remission of 
sins should be preached in his Name among all nations, 
BEGINNING AT JERUSALEM," (Lukc xxiv. 46, 47,) and 
while the uniform practice of even " the Apostle of the 
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Gentiles" stands on record for our instruction. (Actsxiii. 
5, 14, 46, xiv. 1, xvii. 1 — 3, 10, 17, xviii. 4—6, 19, xix. 8, 
xxviii. 17—23.) 

** But," it is objected, " the Jews are so hardened, de- 
graded, and perverse, — so prejudiced and sunk in unbelief 
and sin, — so enslaved to the world and the flesh, — that it 
seems impossible we should succeed.** Truly " with men 
it is impossible, but not with God : for with God all things 
are possible," (Mark x. 27,) and "the Gospel of Christ is 
THE POWER OF Gou uuto salvation to everyone that believ- 
eth ; TO THE Jew first, and also to the Greek/* (Rom. i. 
i6>) Our encouragement, therefore, to labour among 
the Jews, stands, thus far, upon exactly the same grounds 
as that to labour among Gentiles : and it is remarkable 
that, even here, the priority of the Jew is acknowledged. 
We must go forth, then, among them preaching the word 
in faith — in dependence upon the power and Spirit of God 
to make it efl^ectual to some. 

But it is desirable, that Christians should search their 
Bibles yet further on this subject. They would then find 
some special grounds of encouragement to labour among 
the Jews ; and, each for himself, would be enabled to an- 
swer the doubts and difficulties arising in his own mind 
(from human infirmity, or from the suggestions of Satan) 
and the objections brought forward by others, upon this 
simple principle, " I the Lord have spoken tV, and I will 
do it:* (Ez. xxxvi. 36.) 

" And what has the Lord spoken concerning Israel ?** 
We may give a brief and comprehensive answer to this 
question, by referring to a single passage of Scripture. 
Take, for instance, £z. xxxvi. and xxxvii. 
V Here we shall find three things especially promised 
concerning Israel. 

1. Restoration to their men land. " I will take you from 
among the heathen, and gather you out of all countries, 
and will bring you into your own land." (Ez. xxxvi. 24.) 
"And ye shall dwell in the land that I gave to your 
fathers." (v. 28.) "Thussaith the Lord God; In the 
day that I shall have cleansed you from all your iniquities 
I will also cause t/ou to dwell in the cities, and the wastes 
shall be builded. And the desolate land shall be tilled, 
W;bereas it lay desolate in the sight of all that passed by. 
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And tfaey shall say, This land that was desolate is become 
like the garden of Eden ; and the waste and desolate and 
ruined cities are become fenced, and are inhabited. Theo 
the heathen that are left round about you shall know 
that I the Lord build the ruined places^ and plant that 
that was desolate : I the Lord have spoken iU and I will 
do it" (Ver. 33 — 36.) And xxxvii. 19 — 22 is equally 
clear and decisive : " Say unto them. Thus saith the Lord 
God ; Behold, I will take the stick of Joseph, which is in 
the hand of Ephraim, and the tribes of Israel his fellows, 
and will put them Writh him, even with the stick of Judah, 
and make them one stick, and they shall be one in mine 
hand. And the sticks whereon thou writest shall be io 
thine hand before their eyes. And say unto them. Thus 
saith the Lord God ; Behold, I will take the children of 
Israel from among the heathen, whither they be gone, and 
will gather them on every side, and bring them into their 
own land ; And I will make them one nation in the land 
upon the mountains of Israel; and one King shall be 
king to them all : and they shall be no more two nations, 
neither shall they be divided into two kingdoms any more 
at all." Whereon it should be observed, that the promise 
extends to Ephraim as well as to Judah; to the tert 
tribes, as well as to the two. 

2. Spiritual Conversion. << Then will I sprinkle clean 
water upon you, and ye shall be clean : from all your 
filthinesss, and from all your idols, will I cleanse you. A 
new heart also will I give you, and a new spirit will I put 
within you : and I will take away the stony heart out of 
your flesh, and I will give you an heart of flesh. And I 
will put my Spirit within you, and cause you to walk in 
my statutes, and ye shall keep my judgements, and do 
them" (xxxvi. 25—27.) " Neither shall they defile them- 
selves any more with their idols, nor with their detestable 
things, nor with any of their transgressions: but I will 
save them out of all their dwelling-places, wherein they 
pinned, and will cleanse them : so shall they be my peo- 
ple, and I will be their God. And David my servant shall 
he King over them ; and they shall all have one Shepherd : 
and they shall also walk in my judgements, and observe my 
statutes, and do them." (xxxvii. 23, 24-.) Where it is, 
ei^dently, the mystical David that is intended : that is to 
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say, David's Son and David's Lord, who is frequently- 
spoken of by the prophets under this name. The amount 
of these promises, therefore, is. That the whole nation of 
Israel shall become spiritual worshippers under the go- 
Ternment of Jesus Christ ; or, in other words, That they 
shall become Christians both in profession and practice. 

S. That this restoration and conversion of the children 
of Israel, shall ultimately bring about the Conversion of 
the World, " I will sanctify my great Name, which was 
profaned among the heathen, which ye have profaned in 
the midst of them ; and the heathen shall know that I am 
the Lord, saith the Lord God, when I shall be sanctified 
in you before their eyes." (xxxvi. 23.) The expression, 
^* They shall know that I am the Lord," is sometimes a 
threatening of judgement, (as xiii. 9, 21, 23,) for '* the Lord 
b known by the judgement which He executeth :" (Ps. ix. 
16,) or a promise of true conversion, (as xx. 42, 44,) by 
which alone evcmgelkaily we come to the knowledge of 
the Lord. This is the more general sense ; and, that it is 
expressly the sense in this place, is evident from a com- 
parison of the verse above quoted, with Rom. xi. 12, 15» 
in which we are explicitly taught, that the Conversion of 
the Jews will prove an abundant source of spiritual bless- 
ings to the world at large. "If the fall of them be the 
riches of the world, and the diminishing of them the 
riches of the Gentiles, how much more their fulness ?" 
" For if the casting away of them be the reconciling of the 
world, what shall the receiving of them be, but life from 
the dead ?" 

Such is the substance of the gracious and important 
truths which the Lord has spoken concerning Israel. But it 
will probably be said, ** All this is undeniable ; yet we do 
not think that hereby any encouragement is afforded to la- 
bour among the Jews. We expect these events to be brought 
about, not by any human agency, but by some miraculous 
interposition of God on behalf of his ancient people." 

To this it might be replied, " This, then, yow are bound 
to prove. If you assert, that God will go out of his 
accustomed method, and use extraordinary and miraculous 
means in the conversion of a particular people, — while it 
is evident, that generality *it has pleased Him by the fool- 
ishness of preaching to save them that believe,' (1 Cor. 
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i 21,) and that this is His usual and appointed way of 
making known the Gospel of His Son, — you must produce 
your authority for such an assertion. Till this is plainly 
done from the Scriptures of Truth, it is more consistent, 
both with duty and wisdom, to proceed in the diligent use 
of the ordinary means." 

This might be sufficient for every humble Christian; 
but the Holy Spirit does not appear to have left us in any 
doubt or question respecting the means by which this 
wonderful conversion is to be brought about. We have 
direct instruction on this point, in the remarkable vision at 
the beginning of ch. xxxvii. In which thepresent condition 
of the people of Israel is most exactly and emphatically 
described, ** The hand of the Lord was upon me, and car- 
ried me out in the Spirit of the Lord, and set me down in 
the midst of a valley which was full of bones, And caused 
me to pass by them round about : and behold, there were 
very many in the open valley ; and, lo, they were very dry." 
(xxxvii. 1, 2.) Which the Lord himself graciously ex« 
plains in ver. 11, '* Son of man, these bones are the whole 
HOUSE OF IsRABL." (Not the Iiouse ofjudah Only.) There 
can, therefore, be no doubt as to the application of the pasr 
sage. And what means are to be used to quicken these 
dry bones ? None other than the ordinary means which 
God has appointed for awakening dead sinners. The 
prophet is commanded, 

1. To preach the word to them. ''He said unto me. 
Prophesy upon these dry bones, and say unto them, O ye 
dry bones, hear the word of the Lord;" (v. 4.) And 
again, '' Prophesy and say unto them, Thus saith the 
Lord God ; Behold, O my people, I will open your graves, 
and cause you to come up out of your graves, and bring 
you into the land of Israel. And I shall place you in your 
own land : then shall ye know that I the Lord have 
•poken t7, and performed ii, saith the Lord." (ver. 12 — 14.) 
On which we need only remark, that the word '< prophesy," 
is used for the declaration of the will and truth of God in 
general, and not merely in the sense of foretei. So also 
we find the word used, 1 Cor. xiv. 1, &c. And upon this 
preaching of the word, wonderful effects will follow : ** So 
1 prophesied as I was commanded : and as I prophesied, 
there was a noise, and behold a shaking, and the bones 
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came together, bone to his bone. And when I beheld, lo, 
the sinews and the flesh came up upon them, and the skin 
covered them above : but there was no breath in them." 
(xxxvii. 7, 8.) 

The work, therefore, is not yet done : we have the form 
of godliness, but not the life and power of it ; and, in 
order that this may be communicated, the prophet is com- 
manded, 

2. To pray for the life-giving influences of the Holy 
Spirit. •* Then said He unto me. Prophesy unto the 
wind, prophesy, son of man, and say to the wind. Thus 
saith the Lord God, Come from the four winds, O breath, 
and breathe upon these slain, that they may live.'* The 
wind, we know, is an emblem of the Holy Spirit, — and, in- 
deed, the same word is used> in the original Hebrew, to 
express the wind, breath, and the Spirit, (ver. 14.) To pro- 
phesy unto the wind, therefore, can signify nothing else but 
to pray for the Spirit, whom the Lord hath promised to put 
within the people of Israel, (xxxvi. 27,) but with the express 
declaration, (ver. 37,) " Thus saith the Lord God, I will 
yet for this be enquired of by the house of Israel to do it 
for them." And when that prayer is earnestly offered up, 
in faith and obedience, it shall also be abundantly^ 
answered. " So I prophesied as He commanded me, and 
the breath came into them, and they lived, and stood up 
upon their feet, an exceeding great army.*' " Ye shall 
know that I am the Lord, when I have opened your graves, 
O my people, and brought you up out of your graves. And 
shall put my Spirit in you, and ye shall live." (xxxvii. 
10, 13, 14.) 

. We understand, then, from this vision, that the means 
to be used for the spiritual conversion of the whole house 
of Israel are, The Preaching of the Word, and Prayer for 
the influences of the Spirit; — the very means which 
the London Society is now using, and in the use of 
which they earnestly call upon all Christians to unite with 
them. The event is plainly and faithfully promised ; the 
means to be used are appointed. Let us, therefore, arise 
and be doing, '* For thus saith the Lord ; Sing with glad- 
ness for Jacob, and shout among the chief of the nations : 
publish ye, praise ye, and say, O Lord, save thy people, 
the remnant of Israel." (Jer. xxxi. 7-) 
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On the foregoing scriptural statement it may be ne- 
cessary to offer a few remarks : 

I. With the Restoration of the Jews to their own land, 
the London Society have no concern. That is left to be 
brought about in God's own time and way. Their con- 
cern is only with the spiritual welfare of these outcast and 
perishing sinners. But it was needful, in taking a Scrip- 
tural view of the question, to insist upon the prophecies 
of their restoration, — because these are usually connected 
with the prophecies of their spiritual conversion ; and they 
serve distinctly, to determine and limit the reference of 
those prophecies to Israel after the flesh, and to a future 
period of the Church's history. 

IL Neither have they any immediate concern with the 
connexion between the promised conversion of the Jews 
and the subsequent conversion of the world. It does not, 
and cannot, affect their plans : nor are they concerned to 
show, in what manner the blessings promised to Israel will 
operate in conveying such abundant blessings to the 
Gentiles. But they desire that the Scriptures should be 
justly and soberly interpreted ; and that so much of the 
Divine plan as is plainly revealed, should be clearly under- 
stood and humbly acknowledged, to the glory of His wis- 
dom and His grace. Only it maybe remarked on this head, 

1. That the connexion between these great events im- 
plies, that the conversion of the Jews is an event exceed- 
ingly to be desired by the Gentiles ; an event which they 
ought not to regard with jealousy and ill-will, but 
to look forward to with special rejoicing. This also 
is agreeable to the representations of the Scriptures, 
which frequently call upon the Gentiles, in express terms, 
to rejoice in the mercies bestowed upon Israel. 

And, 2. That this connexion sufficiently accounts for 
the weight and importance attached in prophecy to the 
conversion of Israel, and for the vast multitude of 
passages in which it is referred to. The event is glo- 
rious and important, not only for itself, but still more 
on account of the glory which will follow, and which 
will be introduced by it. It is, probably, a neglect 
of this important connexion, which has induced Chris- 
tians in general, to consider many of these passages 
as too glorious to refer to a single people, few in number ; 
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— and they have, therefore, been accustomed to apply them 
altogether, in a spiritual and figurative sense, to the Church 
at large, — without considering, in the first instance, their 
proper prophetic reference to Israel after the flesh. 

in. In reading the prophecies with a reference to the 
Jews, it is needful to distinguish between those which 
were fulfilled at the time of their restoration from Baby- 
lon, and those which were yet to be accomplished. Some 
have been disposed to limit all the prophecies, relating to 
their restoration to their own land, to that period of their 
history ; and, hereupon, have taken occasion to reason 
away, as unfounded, all our hopes, not merely of their 
future restoration, but of their conversion also. The fol- 
lowing marks are, therefore, to be attended to, which will 
generally enable the ordinary reader to distinguish those 
prophecies, which have yet to receive their full accom- 
plishment. 

1. Sometimes the glorious terms y which are used upon 
this subject, sufficiently declare that some far greater 
event than the return from Babylon is intended. For that 
was only a restoration of a small number of the people, 
from a single country, and under many circumstances of 
poverty, oppression, and lasting distress. This is appa- 
rent from the books of Ezra and Nehemiah, and also from 
the subsequent history of the Jews, as collected from un- 
inspired sources. No doubt some of the prophecies were 
then expressly and literally fulfilled : but an attentive 
consideration of the general strain of prophecy will 
convince us, that, with respect to most of the passages, the 
restoration from Babylon was nothing more than a pledge 
and earnest of the far distant, and far more glorious resto- 
ration, which was specially in the mind of the Holy Spirit. 
That restoration, therefore, is not properly to be consi- 
dered as a fulfilment of those prophecies at all, but only 
as a gracious encouragement vouchsafed us, to stimulate 
and confirm our hope of their fulfilment 

2. Accordingly, when peace and saf^ are promised in 
connexion with restoration, we may surely afiirm, << This 
prophecy has never been fulfilled.** For example, it is 
written, Ez. xxxiv. 28, '' They shall dwell safely, and none 
shall make them afraid." This is not true if referred to 
.any period of their past history. From the restoration 



19 

from Babylon, till the destruction of Jerusalem by the 
Romans, the Jews were always an oppressed and tributary 
people, surrounded by powerful enemies, dependent upon 
different heathen governments for support, and harassed 
with many invasions. The Scripture, however, cannot be 
broken ; and we look forward to a real and positive fulfil- 
ment of every promise, which has not been clearly, and 
according to a fair and judicious interpretation, fulfilled 
already. 

3. The promise of perpetual possession of their land, is 
equally, and even more obviously, decisive ; as when it is 
said, " They shall dwell in the land that I have given 
unto Jacob my servant, wherein your fathers have dwelt ; 
and they shall dwell therein, even they, and their children, 
and their children's children for ever : and my servant 
David shall be their Prince for ever. — And I will place 
them, and multiply them, and will set my sanctuary in 
the midst of them for evermore.*' (£z. xxxvii. 25, 26.) 
This was, evidently, not true of the restoration from Baby- 
lon ; — for, after a few hundred years, the temple was ut- 
terly destroyed by the Romans, the Jews were cast out 
from their own land in a more fearful manner than before; 
and, ever since, they have been outcasts and wanderers on 
the face of the whole earth. 

4. It is evident, that the Ten Tribes have never yet been 
restored. Whenever, therefore, the promise extends to 
Ephraim or Israel^ in connexion taithy and as distinguished 

from Judahy we may rest assured, that afuture^BMd. not any 
pcLsty restoration is spoken of. Upon this point the whole 
passage £z. xxxvii. 15 — 22, may be considered, in which 
the future union and restoration of Judah and Ephraim is 
first symbolically represented, (ver. 15 — 17,) and then 
clearly predicted, (ver. 18 — 22.) With this may be com- 
pared Jer. xxxi. 15 — SI. But nothing can be more clear 
and decisive than Isa. xi. 12, IS, *<He shall set up an 
ensign for the nations, and shall assemble the outcasts of 
Israel, and gather together the dispersed of Judah, 
from the four corners of the earth. The envy also of 
Ephraim shall depart, and the adversaries of Judah shall be 
out off: Ephraim shall not envy Judah, and Judah shall 
not vex Ephraim.*' 

5. A restoration from all countries ia ^oixi^Mwsvsa ^ckl- 
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phatically promised. " It shall come to pass in that day, 
that the Lord shall set his hand again the second time to 
recover the remnant of his people, which shall be left, 
from Assyria, and from Egypt, and from Pathros, and 
from Cush, and from Elam, and from Shinar, and from 
Hamath, and from the islands of the sea." (Is. xi. 11.) 
" Behold, the days come, saith the Lord, that they shall no 
more say, The Lord liveth, which brought up the children 
of Israel out of the land of Egypt ; But, the Lord liveth, 
which brought up, and which led the seed of the house 
of Israel out of the north country, and from all coun- 
tries whither I had driven them ; and they shall dwell 
in their own land." (Jer. xxiii. 7, 8 ; see also xxxii. 37,&c.) 
The former restoration was almost exclusively from Babylon 
and Chaldea. 

6. Sometimes we meet with a promise of a better state 
than any former. The promise, " I will cause to return 
the captivity ofthe land, AS at the first, saith the Lord," 
(Jer. xxxiii. 11,) has never yet been fulfilled : still less the 
express declaration, "I will settle you after your old 
estates, and will do better unto you than at your begin- 
nings.'* (Ez. xxxvi. 11.) This could never be said of 
the restoration from Babylon, in respect of either spiritual 
or temporal things. It remains, therefore, to be acoom* 
plished in i\ie future restoration of Israel. 

7. Nor can any thing be more decisive of the reference 
of a prophecy of the restoration of Israel to events yet 
future, than its connexion with promises of universal 
spiritual conversion^ and a life of godliness^ under the 
government of David their King. To Him it is promised 
that they shall return, after their present dispersion. (Hos. 
iii. 4, 5.) And it is very evident, that to His government 
they have never yet submitted. Nor was it possible that 
these promises should be fulfilled, till after the mystical 
David, there spoken of, had been revealed — that is, till 
the time of the Christian dispensation ; — during which it 
is clear, that, thus far, there has been neither spiritual con- 
version, nor restoration, of the Jews as a nation. They 
continue, to this day, in obstinate rebellion against that 
King: but we wait for a time, when "they shall teach no 
more every man his neighbour, and every man his brother, 
saying, Know the Lord : for they shall all know Me, from 
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the least of them unto the greatest of them, saith the 
Lord : for I will forgive their iniquity, and I will remem- 
ber their sin no more." (Jer. xxxi, 34.) " And I will 
set up one Shepherd over them, and He shall feed them, 
even my servant David ; He shall feed them, and He shall 
be their Shepherd. And I the Lord will be their God, 
and my servant David a Prince among them ; I the Lord 
have spoken it,** (Ez. xxxiv. 2S, 24.) 

IV. Lastly, it may be observed, that a right under- 
standing of the principal prophecies, relating to the future 
glory of Israel, is a matter of interest and importance to 
the Christian, with regard to the concerns of his own soul* 
Some, perhaps, might imagine, that explaining so many 
passages of Scripture in reference to a particular nation, 
which have hitherto been generally regarded merely in 
the light of spiritual promises of undefined and unlimited 
application, would have a tendency to deprive the Church 
at large of the consolations and encouragements, which 
believers have hitherto been accustomed to derive from 
those passages. But the contrary is really the case. And, 
in this sense, as well as in reference to the blessings which 
will result to the world at large from the conversion of 
Israel, it may justly be said, that the cause of Israel is the 
cause of the Chureh, For, when the real meaning and 
prophetic reference of those passages is ascertained, then^ 
and not till then, are we properly prepared to make a 
practical application of them to the concerns of our own 
souls, for comfort and edification. Then shall we have 
before our eyes, not only the promise and declarationy but 
also the wonderful example of God's unchanging faith- 
fulness and love, — of His tender compassion and bound- 
less mercy. All this will be embodied^ so to speak, when 
even rebellious and outcast Israel is restored to God, and 
to His covenant mercies, and made an example and monu- 
ment of Redeeming Grace, before the eyes of all nations. 
And, if events clearly foretold in God's Word are as sure 
as those which are already past, then may we derive as 
wonderful consolation and encouragement from God's fu- 
ture mercies to Israel, as we have hitherto been enabled 
to derive instructive warnings from their abuse of His 
goodness, and the awful punishment and rejection whlck 
have ensued, " Behold, I will bring \l V\e^\X\ >8*i^ ^\ix^> 
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mnd I will cure them, and will reveal unto them the 
abundance of peace and truth. And I will cause the cap- 
tivity of Judah ar.d the captivity of Israel to retui*n, and 
will build them, as at the first. And I will cleanse them 
from all their iniquity, whereby they have sinned against 
Me ; and I will pardon all their iniquities, whereby they 
have sinned, and whereby they have transgressed against 
Me. And it shall be to Me a name of joy, a praisb 

AND AN HONOUR BEFORE ALL THE NATIONS OF THE 

EARTH, which shall hear all the good that I do unto them : 

and THET SHALL FEAR AND TREMBLE FOR ALL THE 
GOODNESS AND FOR ALL THE PROSPERITY THAT I PRO- 
CURE UNTO IT." (Jer. xxxiii. 6 — 9.) Such will be the 
deep feelings of the nations on beholding these things I — 
which we also are allowed to anticipate, as another pro- 
phet did, who, (in the prospect of these very events,) 
exclaims, << Who is a God' like unto Thee, that pardoneth 
iniquity, and passeth by the transgression of the remnant 
of his heritage ? He retaineth not his anger for ever, be- 
cause He delighteth in mercy. He will turn again, He will 
have compassion upon us ; He will subdue our iniquities ; 
and Thou wilt cast all their sins into the depths of the sea. 
Thou wilt perform the truth to Jacob, and the mercy to 
Abraham, which Thou hast sworn unto our fathers from 
the days of old." (Mic. vii. 18—20.) 

Amsterdam, April, 1823. 



The following Chapters are recommended for perusal^ in 
reference to the Jewish Question ; and will throiv much 
light upon it, if taken in connexion with^ the preceding 
observations : 

Exodus XV. 

Leviticus xxvi, 

Deuteronomy xxviii. xxx. xxxii. 

Psalms Ixxviii. Ixxix. Ixxx. cv. cvi. 

Isaiah xi. xii. xxiv.-— xxvii. xxxii. xxxiv. xxxv. xlix. 

lix. Ix. — Ixvi. 
Jeremiah xxx. xxxi. xxxii. 37— 44 ; xxxiii. 1. li. 
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Ez. xvi. 60 — 63 ; xx. 33 — i-i ; xxxiv. xxxvi. xxxvii. 

xxxix. xivii. 
Daniel ix. compared with Ezra ix. and Nehemiah ix. 

will suggest suitable arguments to be used in prayer; 

€ts also several of the Psalms. 
Hosea iii. xiv. 
Amos ix. 
Micab iv. v. vii. 
Zephaniah iii. 
Zechariah viii. x. xii. xiv. 
Romans xi. and 2 Corinthians iii. 



THE 

ESSENTIALS OF EELIGION 

IN CONNEXION WITH THAT DIVINE HARMONY WHICH 
PERVADES THE WHOLE SERIES OF THOSE 

KEVELATIONS 
WHICH GOD HAS MADE TO MAN. 



* Thus saith the Lord, Stand ye in the ways and see, and ask for the 
OLD PATHS, where is the good way, and walk therein, and ye 
shall find rest for your souls." — Jer. vi. 16. 



THE ESSENTIALS OF RELIGION, 



ETC. ETC. 



Descendants of the illustrious Abraham I 
It may surely be reckoned among the signs of the 
times in which we live, that many persons, wholly uncon- 
nected with your nation by any human ties, are yet 
influenced by so deep concern for your spiritual and 
eternal welfare, as to use every endeavour to awaken your 
earnest attention to the principles and duties of Religion. 
In the name of many such, I request your patient perusal 
of this Tract; and, as we cannot be charged with any 
selfish motive in addressing you, surely it is but reasonable, 
on your part, to accept the exhortation, as it is given, in 
lovcy — and with that solemnity of spirit which is suitable 
to the importance of the subject. We may the rather 
expect this, as we do not desire you to take for granted 
what we say. No, we entreat you earnestly to consider 
the subject, and to compare what we advance with the 
declarations of that Volume which both you and we ac- 
knowledge to be given by inspiration of God. We refer 
to the Scriptures of the Old Testament for the proof of 
those things which we assert ; and our language among 
you is, " To the Law, and to the Testimony : if we speak 
not according to this Word, it is because there is no light 
in us." (Is. viii. 20.) 

But, while we acknowledge, as fully as you can do, the 
authority of Moses and the Prophets, there is another 
important portion of Holy Scripture, which you reject, as if 
it were inconsistent with that which you receive ; though it 
is, in truth, nothing more than the completion of that seriea 
of communications which it pleased God to make to your 
fathers. From the fall of Adam to the present day, God 
has revealed only one Religion to men, — but in different 
degrees of clearness and fulness, in successive ages, till the 
Divine System was fully developed. Hence, while you 
B 2 



receive that portion of the series which extends from 
Moses to Malachi, you are not consistent in rejecting what 
follows, from Matthew to Revelation, — which is, in fact, 
only the continuation and completion of the same Sacred 
Volume. To prove this, it will be necessary to lay aside all 
human systems, and simply to institute a comparison be- 
tween these two portions of Scripture, upon such points as 
are manifestly fundamental in Religion. Search them, then, 
for yourselves. Compare the language and declarations of 
the one with those of the other; and then answer, from 
your own enquiries and convictions, the following ques- 
tions : — 

I. Do they give different views of the Character of the 
Divine Being? 

II. Do they give different views of the natural state and 
moral condition of man ? 

III. Or of the way by which alone man can draw near 
to God with any hope of acceptance ? 

IV. Or, lastly, of the necessity of a great spiritual 
change, a renewal of his heart and mind, wrought in him 
by a Divine power and influence, without which man 
cannot, and will not, serve God in spirit and in truth ? 

On each of these points, I propose to compare the 
most remarkable declarations of the Old and New Testa- 
ments : and then to make a few practical remarks. 



CHAPTER L 



Of the Divine Character, as revealed in the Scriptures— That this is 
widely distinguished from the views of idolaters and philosophers— 
The exact agreement of the Old and New Testaments on this point. 

Let us first enquire. Whether these two volumes give us 
different views of the Divine Character? 

There is something peculiar in the moral character of 
the Divine Being as revealed to us in the Scriptures. It 
is remarkably distinguished from all the representations of 
mere philosophers, and from all the vain imaginations of the 
heathen, who have ever been willing to suppose, that God 
is such an one as themselves. The God of the Scriptures 
is at once unspeakably more holy than even the purest phi- 



losophy (unassisted by revelation) has ever represented its 
imaginary Deity ; and yet He is more wonderful also in 
grcu:e and mercy. He is '*a just God, and a Saviour; 
there is none beside him/' (Is. xlv. 21.) Mankind, either 
in attempting to magnify the mercy of the Deity, lose sight 
of his justice altogether ; or else, in endeavouring to estab- 
lish his justice, so circumscribe his mercy as to leave the 
sinner hopeless. But the Scripture represents to us, in the 
Divine Being, an awful justice and holy abhorrence of all 
sin, in wonderful and harmonious combination with bound- 
less mercy — even to the chief of sinners. The whole 
history of God's dealings with your nation, from the call 
of Abraham to this day, might be aptly considered in 
illustration of this character : as indeed is remarkably 
pointed out in many passages of Scripture, particularly 
Ps. cv. cvi. and Ez. xx., to which I refer you. When the 
Lord proclaims his Name to Moses, observe how He cha- 
racterizes Himself by this very union of wonderfully con- 
trasted attributes. '< The Lord passed by before him, 
and proclaimed. The Lord, The Lord God, merciful and 
gracious, . long suffering, and abundant in goodness and 
truth, Keeping mercy for thousands, forgiving iniquity and 
transgression and sin, and that will by no means clear the 
guilty; visiting the iniquity of the fathers upon the 
children, and upon the children's children, unto the third 
and fourth generation,^* (Ex. xxxiv. 6, 7.) He is de- 
clared to be "glorious in holiness, fearful in praises." 
(Ex. XV. n.) " He is the Rock, his work w perfect : for 
all his ways prejudgement : a God of truth and without 
iniquity, just and right is he" (Deut. xxxii. 4); and yet 
He exhausts the images of tenderness and love in his promises 
of mercy to his people, " Can a woman forget her sucking 
child, that she should not have compassion on the son of 
her womb? yea, they may forget, yet will I not forget 
thee." (Is. xlix. 15.) ** As one whom his mother com- 
forteth, so will I comfort you ; and ye shall be comforted 
in Jerusalem." (Is. Ixvi. 13.) Hear his proclamations to 
the guilty, " Come now, and let us reason together, saith 
the Lord : though your sins be as scarlet, they shall be as 
white as snow ; though they be red like crimson, they shall 
be as wool. — I, even I, am he that blotteth out thy trans- 
gressions for mine own sake, and will not xevsveroXi^^ ^^ 



sins. — I hare blotted out, as a thick cloud, thy trans- 
gressions, and, as a cloud, thy sins : return unto me ; 
for I have redeemed thee. — Let the wicked forsake 
his way, and the unrighteous man his thoughts : and 
let him return unto the Lord, and he will have mercy 
upon him ; and to our God, for he will abundantly pardon. 
For my thoughts are not your thoughts, neither are your 
ways my ways, saith the Lord. For as the heavens are 
higher than the earth, so are my ways higher than your 
ways, and my thoughts than your thoughts." (Is. i. 18, 
xliii. 25, xliv. 22, Iv. 7—9.) 

Take also the following passages from other prophets^ 
** Thou art of purer eyes than to behold evil, and canst 
not look on iniquity." (Hab. i. 13.) ** Who can stand 
before his indignation ? and who can abide in the fierce- 
ness of his anger ? his fury is poured out like fire, and the 
rocks are thrown down by him," (Nah. i. 6,) which may be 
contrasted with the next verse, "The Lord is good, a 
strong hold in the day of trouble ; and he knoweth them 
that trust in him," (Nah. i. 7)) and with that remarkable 
expression, ** Who w a God like unto thee, that par- 
don eth iniquity, and passeth by the transgression of 
the remnant of his heritage? he retaineth not his 
anger for ever, because be delighteth in mercy. He will 
turn us again, he will have compassion upon us ; and thou 
wilt cast all their sins into the depths of the sea." (Mic. 
vii. 18, 19.) 

That the views of the sweet psalmist of Israel were 
nothing different, appears from the following representa- 
tions of the holiness and righteousness of the God whom 
he adored : " My voice shalt thou hear in the morning, O 
Lord ; in the morning will I direct my prayer unto thee, 
and will look up. For thou art not a God that hath 
pleasure in wickedness : neither shall evil dwell with thee. 
The foolish shall not stand in thy sight : thou hatest all 
workers of iniquity. Thou shalt destroy them that speak 
leasing: the Lord will abhor the bloody and deceitful 
man. — The Lord is in his holy temple, the Lord's throne 
is in heaven : his eyes behold, his eyelids try, the children 
of men. The Lord trieth the righteous : but the wicked 
and him that loveth violence his soul hateth. Upon the 
wicked he shall rain snares, fire and brimstone, and an 
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horrible tempest : this shall be the portion of their cup. 
For the righteous Lord loveth righteousness ; his counte- 
nance doth behold the upright." (Ps. v. 8 — 6, xi. 4 — 7.) 
And these, and similar passages, should be viewed in con- 
nexion with such adoring views of his mercy as the fol- 
lowing: — ^The Lord is merciful and gracious, slow to 
anger, and plenteous in mercy. He will not always chide : 
neither will he keep his anger for ever. He hath not dealt 
with us after our sins ; nor rewarded us according to our 
iniquities. For as the heaven is high above the earth, so 
great is his mercy toward them that fear him. As far as 
the east is from the west, so far hath he removed our 
transgressions from us. Like as a father pitieth his chil- 
dren, so the Lord pitieth them that fear him. For he 
knoweth our frame ; he remembereth that we are dusU — 
The mercy of the Lord is from everlasting to everlasting 
upon them that fear him, and his righteousness unto chil- 
dren's children ; To such as keep his covenant, and to those 
that remember his commandments to do them." (Ps. 
ciii. 8 — 14*, 17, 18.) And, in contemplating the harmony 
of the Divine attributes, as displayed in his dealings with 
his people, we find him exclaiming, " Mercy and truth are 
met together; righteousness and peace have kissed each 
other.** " Justice and judgement are the habitation of thy 
throne : mercy and truth shall go before thy face.** (Ps. 
Ixxxv. 10, Ixxxix. 14.) 

Such is the view of the Divine Character presented to 
us in the Old Testament. Let us now turn to the pages of 
the New. Have we not here the same remarkable and 
glorious character displayed ? What can be more awful 
in judgement than the views which are given us of the 
fearful doom of the impenitent and unbelieving ? "Depart 
from me, ye cursed, into everlasting fire, prepared for the 
devil and his angels.*' (Matt. xxv. 41.) And yet we find 
the holy God, who awards this doom, represented as con- 
triving, out of His own overflowing grace and mercy, a 
plan of salvation with eternal glory, adapted to the case 
and necessities of sinful rebels — even the chief I And such 
are freely invited to experience its power, and to accept of 
its consolations I 

We are plainly told of His holy indignation against sin : 
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** For tbe wrath of God is reTealed from heaven against 
all ungodliness and unrighteousness of men, who hold the 
truth in unrighteousness." (Rom. i. 18.) Of his strict 
and equal justice : " Who will render to every man accord- 
ing to his deeds : To them who by patient continuance in 
well-doing seek for glory and honour and immortality, 
eternal life : But unto them that are contentious, and do 
not obey the truth, but obey unrighteousness, indignation 
and wrath, tribulation and anguish, upon every soul of 
man that doeth evil, of the Jew first, and also of the Gen- 
tile; But glory, honour, and peace, to every man that 
worketh good, to the Jew first, and also to the Gentile : 
For there is no respect of persons with God. For as many 
as have sinned without law shall also perish without law : 
and as many as have sinned in the law shall be judged 
by the law." (Rom. ii. 6 — 12.) **We know him that 
hath said. Vengeance belongeth unto me, I will recompense, 
saith the Lord. And again, The Lord shall judge his 
people. It is a fearful thing to fall into the hands of the 
living God." " For our God is a consuming fire." (Heb. 
X. 30, 31, and xii. 29.) The holiness of God is matter of 
unceasing praise to the blessed companies of heaven : << They 
rest not day and night, saying. Holy, holy, holy. Lord 
God Almighty, which was, and is, and is to come." (Rev. 
iv. 8.) And the enemies of his kingdom, unable to endure 
the terrors of his righteous anger, are represented as crying 
out << to the mountains and rocks, Fall on us, and hide us 
from the face of him that sitteth on the throne, and from 
the wrath of the Lamb : For the great day of his wrath is 
come ; and who shall be able to stand ?" (Rev. vi. 16, 17.) 
Such declarations are calculated to appal the guilty. 
Who shall stand before Him ? And yet this awful, 
just, and holy God is represented as giving " His un- 
speakable gift" — all (we may justly say it) that even Divine 
fulness could bestow — as a ransom for the sins of an offend- 
ing world, and to work out everlasting redemption for re- 
bellious men I << For God so loved the world, that he gave 
his only-begotten Son, that whosoever believeth in him 
should not perish, but have everlasting life. For God 
sent not his Son into the world to condemn the world ; but 
that the world through him might be saved." ** For when 



we were yet without strength, in due time Christ died for 
the ungodly. For scarcely for a righteous man will one die : 
yet perad venture for a good man some would even dare to 
die. But God commendeth his love toward us, in that, 
while we were yet sinners, Christ died for us." "God is 
love. In this was manifested the love of God toward us, 
because that God sent his only-begotten Son into the 
world, that we might live through him. Herein is love, 
not that we loved God, but that he loved us, and sent his 
Son to be the propitiation for our sins." (John iii. 16, 17; 
Rom. v. 6 — 8 ; 1 John iv. 8 — 10.) And this precious 
gift was bestowed, in order to make poor and perishing 
sinners his children by adoption and grace. " For ye are 
all the children of God by faith in Christ Jesus." ** The 
Spirit Itself beareth witness with our spirit, that we are the 
children of God: And if children, then heirs; heirs of 
God, and joint-heirs with Christ." " Behold, what 
manner of love the Father hath bestowed upon us, that we 
should be called the sons of God I — Beloved, now are we 
the sons of God, and it doth not yet appear what we 
shall be : but we know that, when he shall appear, we shall 
be like him ; for we shall see him as he is." (Gal. iii. 26 ; 
Rom. viii. 16, 17; 1 John iii. 1, 2.) 

Fix your attention, I entreat you, upon the riches of 
love and mercy which are set forth in these and similar 
passages. They contain some truths against which you 
might probably be disposed to make objections : but the 
manifestation of boundless love and mercy which they 
contain is plain and intelligible to all. And this, we are 
taught by express declaration, was to be shewn in such a 
way, as should be perfectly consistent with the holy cha- 
racter of a most just Judge and righteous Governor. 
•* God hath set forth" Jesus Christ *^ to be a. propitiation 
through faith in his blood, to declare his righteousness for 
the remission of sins that are past, through the forbearance 
of God ; To declare, / sat/, at this time, his righteousness : 
that he mightbejust,and thejustifierof him which believeth 
in Jesus." (Rom. iii. 25, 26.) So that, while He reveals 
himself as a Father of mercies, forgiving all trespasses, 
according to the riches of his grace, it might justly be said, 
''The Lord is well pleased for his righteousness' sake; 
he will magnify the law, and make U houoxit^.VAs^v'^ 
B 3 
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(Is. xlii. 21,) and that " He is faithful and just to for- 
give us OUT sins, and to cleanse us from all unrighteousness." 
(1 John i. 9.) 

Thus, then, we find God revealed in the New Testament, 
as well as in the Old, as << a just God and a Saviour; there 
is none beside" Him. (Is. xlv. 21.) 



CHAPTER n. 



Of the moral condition of Man— The view which the Old Testament 
gives of his exceeding sinfulness and pollution — This is opposed to the 
proud conceits which prevail among men — But entirely consistent 
with the declarations of the New Testament. 

We have next to enquire, Whether the New Testament 
gives a different view of the natural state and moral con- 
dition of Man, from that which is uniformly presented to 
us in the Old ? 

Before the Flood, we have a fearful view of the state of 
a fallen world. <* God saw that the wickedness of man 
toas great in the earth, and that every imagination of the 
thoughts of his heart vms'oxA^ evil continually." (Gen. 
vi. 5.) And though, since that awful event, we may per- 
haps allow, that some restraints have been put, in provi- 
dence and grace, upon the more violent actings and over- 
flowings of wickedness and rebellion, yet it is evident, that 
we still remain children of the same corrupt and fallen 
race. " Who can bring a clean thing out of an unclean ? 
not one." (Job. xiv. 4.) Accordingly we find, that, im- 
mediately after the Flood, God renews the most important 
and emphatic part of the foregoing declaration, and applies 
it to mankind at large; << The imagination of man's heart 
is evil from his youth." (Gen. viii. 21.) 

Take Man under the most favourable circumstances. 
When God, by signs and wonders, with an outstretched 
arm, had separated a people to Himself, and given them 
his ordinances and commandments, and bestowed upon 
them every privilege, — we should expect to find them, in 
a remarkable manner, preserved from the corruption and 
pollutions of the idolatrous world around them. What, 
then, are the declarations of the Scriptures respecting this 
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highly favoured and peculiar people ? and what are the 
facts of the history of Israel ? Observe the plain declara- 
tions of that eminent servant of the Lord, in whose name 
you are so commonly disposed to boast yourselves. " Speak 
not thou in thine heart, after that the Lord thy God hath 
cast them out from before thee, saying, For my righteous- 
ness the Lord hath brought me in to possess this land : 
but for the wickedness of these nations the Lord doth 
drive them out from before thee. Not for thy righteous- 
ness, or for the uprightness of thine heart, dost thou 
go in to possess their land : but for the wickedness 
of these nations the Lord thy God doth drive them 
out from before thee, and that he may perform the word 
which the Lord sware unto thy fathers, Abraham, Isaac, 
and Jacob. Understand therefore, that the Lord thy 
God giveth thee not this good land to possess it for thy 
righteousness; for thou art a stiff-necked people. Re- 
member, and forget not, how thou provokedst the Lord 
thy God to wrath in the wilderness : from the day that thou 
didst depart out of the land of Egypt, until ye came unto 
this place, ye have been rebellious against the Lord* 
— Furthermore the Lord spake unto me, saying, I have 
seen this people, and, behold, it is a stiff-necked people : 
Let me alone, that I may destroy them, and blot out their 
name from under heaven: and I will make of thee a 
nation mightier and greater than they. So I turned and 
came down from the mount, and the mount burned with 
fire : and the two tables of the covenant were in my two 
hands. And I looked, and behold, ye had sinned against 
the Lord your God, and had made you a molten calf: ye 
had turned aside quickly out of the way which the Lord 
had commanded you. — ^And at Taberah, and at Massah, 
and at Kibroth-hattaavah, ye provoked the Lord to 
wrath. Likewise when the Lord sent you from Kadesh- 
barnea, saying, Go up and possess the land which I have 
given you; then ye rebelled against the commandment 
of the Lord your God, and ye believed him not, nor 
hearkened to his voice. Ye h^ve been rebkllious 

AGAINST the LoRD FROM THE DAY THAT I KNEW YOU.*' 

(Deut. ix. 4—7, 13—16, 22—24.) Such is the testimony of 
Moses respecting Israel ; and, in all his prayers and inter- 
cessions for them, he acknowledges their guilt aud w&n)<^\- 
thiness. The long continuance of t\ioae Y^f^l^'c^^ ^^"^ ^^^^ 
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days and forty nights together, is a remarkable proof of 
the deep sense he entertained of their sinfulness in the sight 
of God. 

Of the guilt of Israel, as an affecting proof of the deep 
depravity of human nature, we have also remarkable testi- 
tnonies in Judges ii., 2 Kings xvii. 6 — 23, and Psalms 
Ixxviii. and cvi. ; to which passages I refer you, for further 
proofs and illustrations of the corruption which evidently 
prevailed in the hearts — even of God's chosen people. 

David gives a similar view of the state of the world at 
large. " The fool hath said in his heart. There is no God. 
They are corrupt, they have done abominable works, there 
is none that doeth good. The Lord looked down from 
heaven upon the children of men, to see if there were any 
that did understand, and seek God. They are all gone 
aside, they are all together become filthy : there is none 
that doeth good, no, not one." (Psalm xiv. 1 — 3) He 
does not exempt himself from this universal charge, but 
confesses, ** Behold, I was shapen in iniquity ; and in sin 
did my mother conceive me." (Ps. li. 5.) And the same 
acknowledgement of universal guilt is brought before us, 
with peculiar force, in his prayers for pardon : ** If thou, 
Lord, shouldest mark iniquities, O Lord, who shall 
stand ? " " Enter not into judgement with thy servant : for 
in thy sight shall no man living be justified." (Ps. 
exxx. 3, cxliii. 2.) The moral depravity of the whole 
species is fully admitted by Job and his friends throughout 
the whole of their dispute. Job himself says, " How 
should man be just with God ? If he will contend with 
him, he cannot answer him one of a thousand. — If I wash 
myself with snow water, and make my hands never so 
clean ; yet shalt thou plunge me in the ditch, and mine 
own clothes shall abhor me." And Eliphaz expresses the 
same truth in language equally decided : •' What is man, 
that he should be clean ? and he which is born of a woman 
that he should be righteous ? Behold, He putteth no trust 
in his saints ; yea, the heavens are not clean in his sight I 
How much more abominable and filthy t^ man, which 
drinketh iniquity like water I" To which also Bildad 
agrees : *' How then can man be justified with God ? or how 
can he be clean that is born of a woman?" (Job 
ix. 2, 3, 30, 31, XV. U— 16, xxv. 4«.) 

In perfect harmony with these representations are the 
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declarations of the prophets. Do they speak in special 
reference to the people of Israel ? It is in terms like these : 
*< Hear, O heavens, and give ear, O earth : for the Lord 
hath spoken, I have nourished and brought up children, 
and they have rebelled against me. The ox knoweth his 
owner, and the ass his master's crib: btU Israel doth not 
know, my people doth not consider. Ah sinful nation, a 
people laden with iniquity, a seed of evildoers, children 
that are corrupters : they have forsaken the Lord, they 
have provoked the Holy One of Israel unto anger, they 
are gone away backward. Why should ye be stricken 
any more ? ye will revolt more and more : the whole head 
is sick, and the whole heart faint. From the sole of the 
foot even unto the head there is no soundness in it ; but 
wounds, and bruises, and putrifying sores : they have not 
been closed, neither bound up, neither mollified with oint- 
ment." (Is. i. 2 — 6.) Do they speak of mankind at 
large ? " The heart is deceitful above all things, and des- 
perately wicked : * who can know it ? " (Jer. xvii. 9.) Is 
it not also so manifest, that all the faithful servants of God» 
in all ages, have had very deep views of their own vileness 
and unworthiness, as to make it needless to transcribe pas- 
sages? And, it is remarkable, that, in the prophecies 
respecting the future restoration of Israel, this people are 
uniformly represented as returning to the Lord under a very 
deep sense of their own guilt and pollution. <^ We are all 
as an unclean thing, and all our righteousnesses are as filthy 
rags; and we all do fade as a leaf; and our iniquities, like 
the wind, have taken us away. And there is none that 
calleth upon thy Name, that stirreth up himself to take 
hold of thee : for thou hast hid thy face from us, and hast 



♦ Desperately wicked. Heb. ttJjw martiferus, agerrimus, from the 
root tt^» <BgTum fait, mortalUer agrotaxit, whence t5i:» Homo, i.e. 
mortalis. 

The word would be more literally translated desperately or mortaUy 
siek; and so it is rendered in some translations. But sin is the sick- 
ness of the soul, and the meaning must be ascertained by a comparison 
with Is. i. 5, 6, quoted above. There can indeed be no doubt that 
our translators have given the sense correctly; though an adversary 
might cavil at the word used. The context also requires the same sense. 
In Jer. xv. 18, xxx. 12, 15, and Job xxxiv. 6>the same word is trans- 
lated mcurable. 
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consumed us, because of our iniquities." (Is. Ixiv. 6, 7.) 
'* Then shall ye remember your own evil ways, and your 
doings that were not good, and shall loathe yourselves in 
your own sight for your iniquities and for your abomina- 
tions. Not for your sakes do I this, saith the Lord God, 
be it known unto you : be ashamed and confounded for 
your own ways, O house of Israel." (Ez. xxxvi. 31, 32.) 
On which last passage I would observe that we are taugh^ 
firsty how deep the feeling of humiliation and self-loathing 
will be: and then, by the express declaration of the Liord, 
what good and sufficient reason for such feelings there is. 

All these passages, taken in connexion, give us a very 
peculiar view of human nature. Whatever illustrations of 
these humiliating truths, and whatever occasional acknow- 
ledgments (forced from them by facts which stare us in 
the face) may be gathered from the writings of philoso- 
phers and unbelievers, it is manifest that their representa- 
tions of the moral condition of man, are, on the whole, 
totally different Ignorant of God, and ignorant of them- 
selves, — beguiled with mere external shows of virtue, in 
which the true and living principle is wanting, — ^looking 
only for so much of outward decency, and obedience to 
human laws and customs, as is barely sufficient for the 
maintenance of social order and of civil government, — 
and having (through the blindness of their hearts) no 
notion of inward holiness and devotedness to God, — they 
indulge in lofty declamations about the excellence and 
dignity of human nature, which will not bear the test of 
fact and experience, and which are directly opposed to 
those true sayings of God, (the only proper Judge in this 
case,) which we have already quoted. 

But, while all who are ignorant of the Scriptures main- 
tain a very different view of human nature, we find the 
Scriptures of the New Testament alone (and the senti- 
ments and feelings of all true Christians, in every age and 
nation) exactly coinciding with these declarations of the 
Old. To prove this, we need only refer to the whole of St. 
Paul's argument, Rom. i. 18 — iii. 20, concluding, as it does, 
with the following series of quotations from the Old 
Testament. " As it is written. There is none righteous, 
no, not one: There is none that understandeth, there is 
none that seeketh after God. They are all gone out 
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of the way, they are together become unprofitable; 
there is none that doeth good, no, not one. Their 
throat is an open sepulchre; with their tongue they 
Have used deceit ; the poison of asps is under their lips ; 
Whose mouth is full of cursing and bitterness : Their feet 
are swift to shed blood : Destruction and misery are in their 
ways : And the way of peace have they not known : There 
is no fear of God before their eyes. Now we know that 
what things soever the law saith, it saith to them who are 
under the law ; that every mouth may be stopped, and all 
the world may become guilty before God." — " For there is 
no difference : For all have sinned and come short of the 
glory of God." (Rom. iii. 10—19, 22, 23.) 

All this is in exact accordance with what he states else- 
where, respecting his own natural condition, and that of 
all who were now become partakers of like precious faith 
with himself. ** You hath he quickened, who were dead in 
trespasses and sins; wherein in time past ye walked according 
to the course of this world, according to the prince of the 
power of the air, the spirit that now worketh in the chil- 
dren of disobedience : among whom also we all had 
our conversation in times past in the lusts of our 
flesh, fulfilling the desires of the flesh and of the 
mind ; and were by nature the children of wrath, 
even as others." (Eph. ii. 1 — 3.) ** We ourselves also were 
sometimes foolish, disobedient, deceived, serving divers 
lusts and pleasures, living in malice and envy, hateful, aful 
hating one another.** (Tit. iii. 3.) Our Lord himself 
testifies, that the human heart is an abundant fountain of 
all manner of wickedness; *' For from within, out of the 
heart of men, proceed evil thoughts, adulteries, fornica- 
tions, murders, thefts, covetousness, wickedness, deceit, 
lasciviousness, an evil eye, blasphemy, pride, foolishness.*' 
(Mark vii. 21, 22.) And the apostle Paul, to sum up all 
in few words, tells us plainly that ^Uhe carnal mind is 
enmity against God : for it is not subject to the law of 
God, neither indeed can be. So then they that are in the 
flesh cannot please God." (Rom. viii. 7, 8.) 

These are some of the most remarkable declarations of 
the Old Testament and of the New, upon this subject. 
Can there be a more exact agreement ? 
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CHAPTER III. 

llow sinful Man may draw near to the High and Holy God — The doc- 
trine of Sacrifice in the Old Testament — The one great Sacrifice of 
the New, 

If God be indeed so holy and glorious, and man so corrupt 
and depraved, it becomes a matter of momentous enquiry, 
How can such a sinful creature approach, with any hope 
of acceptance, to <* the high and lofty One that inhabiteth 
eternity, whose Name is holy ? *' Compare then the Old 
Testament with the New, and answer; 

Do these volumes give different views of the way by 
which man can find access to God? 

It is evident to every one who reads the Old Testament, 
that, since the Fall of man, the appointed way of approach- 
ing God has always been by a Sacrifice. 

Thus '< Abel . . brought of the firstlings of his flock, and 
of the fat thereof. And the Lord had respect unto Abel, 
and to his offering." (Gen. iv. 4.) ** Noah builded an 
altar unto the Lord ; and took of every clean beast, and of 
every clean fowl, and offered burnt offerings on the altar. 
And the Lord smelled a sweet savour; and the Lord said 
in his heart, I will not again curse the ground any more 
for man's sake." (Gen. viii. 20, 21.) Abraham, where- 
ever he went, " builded an altar unto the Lord." (Gen. 
xii. 7, 8, xiii. 4, 18.) Job offered sacrifices continually 
for his children, (i. 5,) and, at God's express command, 
he offered them also for his friends, (xlii. 8, 9.) We 
cannot therefore suppose, that he neglected to offer them 
for himself. And how sacrifices were multiplied, a{^ 
offered upon every occasion, under the Mosaic Law, is evi- 
dent to any one that will read the first five chapters of Le- 
viticus. Even he who sinned ignorantlyt could not ap- 
proach the Lord with acceptance, without a trespass -offer- 
ing. ** If a soul sin, and commit any of these things 
which are forbidden to be done by the commandments of 
the Lord ; though he wist it not, yet is he guilty, 
and shall bear his iniquity. And he shall bring a ram without 
blemish out of the flock, with thy estimation, for a tres- 
pass-offering, unto the priest: and the priest shall make an 
atonement for him concerning his ignorance wherein he 
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erred, and wist it not; and it shall be forgiven him. It is 
a trespass-offering: he hath certainly trespassed 
AGAINST the Lord." (Lev. V. 17 — 19.) Whence it is evi- 
dent, that no kind, no degree, of sin could be pardoned, but 
through the medium of a sacrifice. It was with special refer- 
ence to this way of acceptance with God, and to keep the 
nation in perpetual remembrance of the doctrine of sacri- 
fice, that blood was so strictly forbidden to be eaten. " For 
the life of the flesh is in the blood ; and I have given it to 
you upon the altar, to make an atonement for your souls : 
for it is the blood that maketh an atonement for the soul." 
(Lev. xvii. Ih) 

Observe that awful denunciation to Eli, ** I have sworn 
unto the house of Eli, that the iniquity of Eli's house 
shall not be purged with sacrifice nor offering for ever.*' 
(1 Sam. iii. 14.) Here it is distinctly implied, that sacri- 
fice and offering were appointed to purge away iniquity; 
and that, without sacrifice or offering, iniquity could not 
be purged at all. Through no other medium could a sin-' 
ner find acceptance. And, according to the declarations 
of Scripture, all men are sinners. Hence we find, that all 
those whom God will gather to himself in the Day of 
Judgement, are described as having made a covenant with 
Him hy sacrifice* "Gather my saints together unto me; 
those that have made a covenant with me by sacrifice.'^ 
(Ps. 1. 5.) 

Observe, also, among the solemnities of the Great Day 
of Atonement, that even the high-priest (^ho was, in the 
most remarkable manner, separated from all the tribes and 
families of Israel to minister in holy things) might not ven- 
ture into the Holy of Holies without a sacrifice, to " make 
atonement for himself, and for his house." (See Lev. 
xvi. 2, 3, 11.) So clearly is it taught by the law of Moses, 
that, without a sacrifice, there is no approach to God I— 
no possibility of coming into His presence I 

Turn, then, to the pages of the New Testament. Are we 
not plainly taught, in this volume, that we have no way of 
access to God, but by the one sacrifice of Jesus Christ, 
**who suffered for sins, the Just for the unjust, that he 
might bring us to God?" (1 Pet. iii. 18.) And He tells 
us plainly, in his last discourse with his disciples, just 
before He offered Himself as a sacrifice Cox «»\tk%''''\^xs\^>i^^ 



way, and the truth, and the life : no man cometh unto the 
Father, but by Me." (John xiv. 6.) " There is one God, 
and one Mediator between God and men, the man Christ 
Jesus ; Who gave himself a ransom for all, to be testified 
in due time." (1 Tim. ii. 5, 6.) Having reconciled both 
Jews and Gentiles " unto God in one body by the cross, 
having slain the enmity thereby :" He '* came and preached 
peace to you which were afar off, and to them that were 
nigh. For through him we both have access by one 
Spirit UNTO THE Father." (Eph. ii. 16 — 18.) To which 
similar passages might be added : but this is not necessary, as 
the doctrine is more largely and distinctly explained in the 
epistle to the Hebrews, especially in the 8th, 9th, and 10th 
chapters. Having pointed out the insufficiency of the 
fites and sacrifices of the law, which was manifest from 
this circumstance — that only the high-priest could enter 
into the Holy of Holies, and that but once a-year, the apos- 
tle proceeds ; "But Christ being come an High- Priest of 
good things to come, by a greater and more perfect taber* 
nacle, not made with hands, that is to say, not of this 
building ; Neither by the blood of goats and calves, but by 
his own blood He entered in once into the holy place 
having obtained eternal redemption ybr us'* " For by one 
offering He hath perfected for ever them that are sanctified.** 
" Having therefore, brethren, boldness to enter into the 
holiest by the blood of Jesus, By a new and living way, 
which he hath consecrated for us, through the veil, that is 
to say. His flesh; And having an High-Priest over the house 
of God ; Let us draw near with a true heart in full assur-> 
ance of faith, having our hearts sprinkled from an evil 
conscience, and our bodies washed with pure water." 
(Heb. ix. 11, 12, and x. U. 19—22.) Here we are plainly 
taught, that a way of access to God, and an opening for 
intimate communion with Him, is now made manifest to all 
men, by the one sacrifice of Jesus Christ, and by that 
alone. On the doctrine of Sacrifice, therefore, there is an 
exact agreement between the Old Testament and the New. 
The design and importance of it, as lying at the foundation 
of all intercourse between a holy God and sinful men, is 
equally manifest from both. 

And here it should be remarked, that, if we take the 
epistle to the Hebrews for our guide, we shall find a very 



Extensive and wonderful system of analogies between the 
Old and New Testaments, opened at onee to our view. 
All that was signified, and dimly shadowed forth, in the 
multiplied rites and sacrifices of the Mosaic law, is there 
represented as really accomplished in our Lord Jesus 
Christ, who is at once our Priest, and our Sacrifice. What- 
ever solemn truths, and important principles, were incul- 
cated by those manifold offerings, are yet more plainly and 
strongly enforced by His sufferings for sin. And, whatever 
blessings were represented as figuratively and ceremonially 
obtained by them, these are all truly and substantially 
purchased and secured by His infinitely valuable and all- 
sufRcient sacrifice and by His abiding and unchangeable 
Priesthood. This is the sum of the Apostle's argument, 
throughout the first ten chapters of that epistle ; which, 
therefore, I recommend to your very serious and attentive 
perusal. 



CHAPTER IV. 

That sinful Man must be purified as well as pardoned. — The necessity of 
a Divine influence to cleanse the heart, pliainly taught in the Old 
Testament — And with equal clearness in the New. — The promisea 
to Israel in the latter days. 

We have seen, in the foregoing statement, by what means 
a sinner may find pardon and peace. But again : It is evi- 
dent, that, if Man be thus corrupt and polluted, as he is 
represented in the passages above quoted both from the 
Old Testament and the New, it is necessary that his heart 
and mind should be effectually cleansed and purified, before 
he can be fit for converse with a holy God, or for blessed- 
ness in Him. Let us therefore enquire ; 

Whether the volumes we are comparing give different 
views of the nature and necessity of a great spiritual 
change in Man, — a renewal of his heart and mind, effected 
by a Divine power and influence — as the source of all 
practical religion and vital godliness ? 

In the Old Testament, we meet with very distinct and 
repeated mention of such a spiritual change, and plainly 
ascribed to a Divine influence. Moses, speaking of the 
mercies which the Lord would bestow ^^on "ist^.^, ^^\fcx 
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the fulfilment of all the prophecies relating to the blessing 
and the curse contained in the preceding chapters, men-> 
tions this as the chief — " The Lord thy God will circum- 
cise thine heart, and the heart of thy seed, to love the 
Lord thj God with all thine heart, and with all thy soul, 
that thou mayest live," (Deut. xxx. 6.) Here is a great 
work in the heart of Man ascribed to Divine power ; and 
the fruit thereof is love and obedience — " Thou shalt return 
and obey the voice of the Lord, and do all his command- 
ments, which I command this day." (Deut. xxx. 8.) And 
Moses complains, in the preceding chapter, that no such 
work had been wrought (generally) in the hearts of the 
children of that generation ; and that, therefore^ they had 
remained unaffected by all the wonders and mercies, which 
God had continually been working around them, and before 
them ; ** Ye have seen all that the Lord did before your 
eyes in the land of Egypt unto Pharaoh, and unto all his 
servants, and unto all his land ; The great temptations which 
thine eyes have seen, the signs, and those great miracles : 
Yet the Lord hath not given you an heart to perceive, and 
eyes to see, and ears to hear, unto this day." (Deut. 
xxix. 2 — 4'.) Whence it is evident, that Moses considered 
the corruption and perverseness of their nature to be such, 
that, without a Divine influence, enlightening their minds, 
and inclining their hearts, they never would rightly per- 
ceive or obey. It is true in a spiritual, as well as in a 
natural sense, " The hearing ear, and the seeing eye, the 
Lord hath made even both of them." (Prov. xx. 12.) 
The prophets are yet more express, and speak more at large 
upon this subject, especially Ezekiel : *•* I will give them one 
heart, and I will put a new spirit within you ; and I will 
take the stony heart out of their flesh, and will give them 
an heart of flesh : That they may walk in my statutes, and 
keep mine ordinances, and do them : and they shall be my 
people, and I will be their God," And again, " Then will 
I sprinkle clean water upon you, and ye shall be clean : 
from all your filthiness, and from all your idols, will I cleanse 
you. A new heart also will I give you, and a new spirit 
will I put within you : and I will take away the stony heart 
out of your flesh, and I will give you an heart of flesh. 
And I will put my Spirit within you, and cause you to walk 
In my statutes, and ye shall keep my judgements and do 
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them." (Ez\. xi. 19, 20, and xxxvi. 25—27.) Here it \s 
more distinctly taught, that the Lord would effect this great 
and holy change, by putting ffis Spirit within them. 

David well understood the nature and importance of this 
inward change. Therefore he prays for it, in immediate 
connexion with prayer for the pardon of his sins, and 
with equal earnestness. For when he had said, " Have 
mercy upon me, O God, according to thy loving- kindness: 
according unto the multitude of thy tender mercies blot 
out my transgressions," — he adds immediately, " Wash me 
throughly from mine iniquity, and cleanse me from my sin." 
And when he repeats the former part of the prayer, *' Hide 
thy face from my sins, and blot out all mine iniquities," 
he repeats the latter also, with increasing earnestness, 
'^ Create in me a clean heart, O God, and renew a right 
spirit within me." (Ps. li. 1, 2, 9, 10.) On which last 
expression it should be observed, that he regards this 
cleansing and renewal of the heart and spirit as a work of 
Divine power, and uses the same word which is applied to 
the creation of the world (^"J? from ^"55 creavit). Which 
also agrees with what appears from a comparison of the 
two clauses of verse 6, " Behold, thou desirest truth in the 
inward parts ; — and in the hidden part thou shalt make 
ME to know wisdom." The Lord required this inward up- 
rightness and purity; and the Lord alone could give it. 
And his prayers in other places accord with this convic- 
tion, ** Who can understand his errors ? cleanse thou me 
from secret faults. Keep back thy servant also from pre- 
sumptuous sins ; let them not have dominion over me: then 
shall I be upright, and I shall be innocent from the great 
transgression. Let the words of my mouth, and the medi- 
tation of my heart, be acceptable in thy sight, O Lord, my 
strength, and my Redeemer." (Ps. xix. 12 — 14.) From 
which expressions it is evident, that he thought all deliver- 
ance from sin and pollution, and all inward purity, were to 
be asked of the Lord in earnest prayer : for He alone 
could bestow them, by the operation of his power, and by 
the influences of His Spirit. Therefore it is that, in the 
psalm above quoted, he deprecates the withdrawing of 
God's Spirit as the greatest possible misfortune, and prays 
for the continuance of that precious gift as matter of the 
greatest rejoicing. ** Cast me not away from thy ^v^%^\3iR&% 
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and take not thy Holt Spirit from me. Restore unto me 
the joy of thy salvation : and uphold me with thy F&si 
Spirit. Then will I teach transgressors thy ways ; and sin<> ^ 
oers shall be converted unto Thee.'* (Ps. li. 11 — 13.) 

Upon thb' point it is, further, only needful to remark, 
that this renewal of the heart and mind, by a Divine 
influence, is one of the blessings specially mentioned in the 
promises of the future glory of Israel ; and it is a distin^ 
guishing and characteristic feature of that new and better 
Covenant, which the Lord will establish with his people in the 
latter days. Th is is apparent from some of the passages already 
quoted ; which also should be compared with the following, 
" Behold, the days come, saith the Lord, that I will make 
a new covenant with the house of Israel, and with the 
house of Judah : Not according to the covenant that I made 
with their fathers, in the day that I took them by the hand, 
to bring them out of the land of Egypt ; (which my cove- 
nant they brake, although I was an husband unto them, 
saith the Lord ; ) but this shall be the covenant that I will 
make with the house of Israel ; After those days, saith the 
Lord, I will put my law in their inward parts, and write it 
in their hearts ; and will be their God, and they shall be 
my people." << I will give them one heart, and one way, 
that they may fear me for ever, for the good of them, and 
of their children after them : And I will make an everlast- 
ing covenant with them, that I will not turn away from 
them to do them good ; but I will put my fear in their 
hearts, that they shall not depart from me." (Jer. xxxL 
31 — 33, xxxii. 39, 40.) The doctrine of this spiritual 
change and renovation stands, therefore, in intimate con- 
nexion with all your prospects of future redemption and 
glory. It ought, then, one would think, to come home to 
the heart of every child of Israel, as a matter of deep and 
peculiar interest, — to be considered diligently, and sought 
with earnest prayer. 

Compare the foregoing passages from the Old Testa- 
ment with the following declarations of the New. When 
a certain Pharisee, named Nicodemus, a ruler of the Jews, 
came to our Lord Jesus Christ, and acknowledged him to 
be a teacher come from God, this great Apostle and High- 
Priest of our profession, immediately addressed him in these 
terms ; " Verily, verily, I say unto thee. Except a. man be 
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born again, he cannot see the kingdom of God." Tbki 
was a truth, entirely consonant with those Scriptures which 
Nicodenms ought to have well understood : l)ut ** Nicode- 
mus saith unto him, How can a man be born when he is 
old ? can he enter the second time into his mother's womb, 
and be born ? " He had come to enquire about spiritual 
things, but he took this expression in a gross and carnal 
sense. But ^ truth so important must needs be urged and 
insisted upon : *< Jesus answered. Verily, verily, I say unto 
thee, Except a man be born of water and of the Spirit, he 
cannot enter into the kingdom of God. That which is 
born of the flesh is flesh ; and that which is born of the 
Spirit is spirit. Marvel not that I said unto thee. Ye must 
be born again. The wind bloweth where it listeth, and 
thou hearest the sound thereof, but canst not tell whence 
it Cometh, and whither it goeth : so is every one that is 
born of the Spirit." It is, therefore, a heavenly and 
spiritual birth which is here intended : to be born again 
after the gross and carnal manner supposed in the objec- 
tion, could profit a man nothing, as (even if that should 
take place,) he would remain corrupt and carnal still. But 
the new nature and life, originated in the soul by the 
creative power of the Divine and most free Spirit, will 
partake of the holy and spiritual nature of its Author ; and 
(however men may marvel and object) it is a matter of 
absolute necessity, that the soul should thus be born again. 
And, though we cannot tell when, or where, or how, it 
may please this sovereign Agent to exert his power, yet He 
is known by the eflects which He produces ; and the mighty 
^.hange and wonderful renewal of the heart and mind of 
•very one that is born of the Spirit, is a matter sufliciently 
flain and intelligible, and a clear proof of the operation 
)f Him, whose oflice it is to give man a new heart, and to 
mt a new spirit within him. But, having lightly passed 
)ver so many passages of his own Scriptures which spoke 
'f such a change, ** Nicodemus answered, and said unto 
im. How can these things be ? ** This disposition still to 
ibject was a proof of sinful and lamentable ignorance in 
me who (from his station) was, or ought to have been, a 
eacher of others. Therefore, " Jesus answered, and said 
into him, Art thou a master of Israel, and knowest not 
hese things?" (John iii. 3 — 10.) Whence it is evvdjwaX.^ 
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that some doctrine clearly revealed in the Old Testameitf 
was alluded to ; which Nicodemus, therefore, ought to have 
understood: and we shall best understand it, by compariDg 
the declarations of Jesus, respecting a new birth, with the 
passages above quoted, which speak of a change of heart, 
that, in David's eyes, was a new creation. This image is 
also used in the New Testament — for it is said expressly, 
*' If any man be in Christ, he is a new creature : old things 
are passed away ; behold, all things are beconoie new," 
(2 Cor. V. 17,) which is further explained by the declara* 
tion, ** We are his workmanship, created in Christ Jesus 
unto good works, which God hath before ordained that we 
should walk in them:" (Eph. ii. 10,) and, yet again, by 
the exhortation addressed to the same people, << If so be 
that ye have heard him, and have been taught by him, as 
the truth is in Jesus: — Put off, concerning the former 
conversation, the old man, which is corrupt according to 
the deceitful lusts ; and be renewed in the spirit of your 
mind ; and put on the new man, which after God is created 

in righteousness, and true holiness." (Eph. iv. 21 24.) 

In all which passages a mighty and inward change is 
spoken of, of which God is the author, and the conse- 
quence is a holy life and conversation, according to His 
will and commandments. Such a change the same apostle 
describes himself, and his fellow-Christians, to have under- 
gone: for, after describing their former state of sin and 
pollution, he proceeds ; " But after that the kindness and 
love of God our Saviour towards man appeared, not by 
works of righteousness which we have done, but according 
to his mercy he saved us, by the washing of regeneration, 
and renewing of the Holy Ghost ; which he shed on us 
abundantly through Jesus Christ our Saviour; that, being 
justified by his grace, we should be made heirs according 
to the hope of eternal life. This is a faithful saying ; and 
these things I will that thou affirm constantly, that they 
which have believed in God might be careful to maintain 
good works." (Tit. iii. 4 — 8.) One other expression is 
used in the New Testament, to describe this spiritual 
change, which is also found in the Old, " Ye are circum- 
cised with THE CIRCUMCISION MADE WITHOUT HANDS, in put- 
ting off the body of the sins of the flesh," (Col. ii. H.) 
Compare this with the expressions of Moses, already quoted 
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from Deut. xxx. 6 ; and again with the brief, b«t eo^re- 
hensive and characteristic, description given of those who 
had experienced this circumeUion -of ^ hearty ■** We are 
the circumcision, which worship God in the Spirit, and 
rejoice in Christ Jesus, and have no confidence in the 
flesh." (Phil. iii. 3.) Now, without further enlarging 
upon the interpretation of these passages, is it not evident, 
that the same inward and spiritual change, wrought by the 
influences of the same Divine >and Holy Spirit, issuing 
in the works of love and obedience and devotedness to 
God, is spoken of both in the Old Testament and in the 
New? 

Neither let it be objected, that influences and opera- 
tions are ascribed to the Spirit in the New Testament, whose 
oflices, or existence, (as some, perhaps, might say,) is not 
acknowledged in the Old. Some of the passages already 
quoted from your own Scriptures are sufliciently strong 
and clear upon this subject : but, to cut ofl^ all occasion of 
dispute, one or two more may be added. Observe how 
the Spirit (fthe Lord is described by Isaiah, ** The Spirit 
of the Lord shall rest upon him, the Spirit of wisdom 
and understanding, the Spirit of counsel and niight, 
the Spirit of knowledge and of the fear of the Lord ; 
And shall make him of quick understanding in the fear 
of the Lord." (Is. xi. 2, 3.) And what operations 
are ascribed to Him by Zechariah ? "I will pour upon 
the house of David, and upon the inhabitants of Jeru- 
salem, THE Spirit of grace and of supplications ; and 
they shall look upon Me whom they have pierced, and 
they shall mourn for Him, as one mourneth for his only 
son, and shall be in bitterness for Him, as one that is in 
bitterness for Aw first-born." (Zecli. xii. 10.) That 
this is a mourning for sin, is plain from the promise made 
to these mourners, which immediately succeeds ; ** In that 
day there shall be a fountain opened to the house of David 
and to the inhabitants of Jerusalem for sin and for un- 
cleanness." (Zech. xiii. 1.) These operations are also 
ascribed to the Holy Spirit in the New Testament. " The 
Comforter, which is the Holy Ghost, whom the Father 
will send in my Name, He shall teach you all things, and 
bring all things to your remembrance, whatsoever I have 
said unto you." " And when he is come) ^e Vx^^^^^xw^ 

c 
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the world of sin, and of righteousness^ and of judgement.** 
" When He, the Spirit of truth, is come, He will guide you 
into all truth/' (John xiv. 26, xvi. 8. IS.) These passages 
are quoted, as further illustrating the office of the Spirit^ in 
producing the inward change of which we have been 
speaking. But the passages, in which great and important 
operations are ascribed to the Spirit of the Lordy are 
numberless; and His agency is as clearly insisted upon 
in the Old Testament as in the New. 

Here also we might fitly institute a comparison between 
the principles and nature of that practical godliness, which 
results from the renewing influences of the Spirit, as de- 
clared in the Old Testament and the New. The principle 
of entire, devoted, thankful, and filial obedience to the 
Divine Wisdom and Authority is the same. And the laWy 
which is written in the hearts and minds of the true and 
spiritual worshippers of God, is the same. It is a law of 
love, which may be summed up in two commandments: 
" Hear, O Israel : the Lord our God is one Lord. And 
thou shalt love the Lord thy God with all thine heart, and 
with all thy soul, and with all thy might," (Deut. vi. 4, 5,) 
and again, ** Thou shalt love thy neighbour as thyself.*' 
(Lev. xix. 18.) These are quoted once and again by our 
Lord himself, (Matt. xxii. 37 — 39, Mark xii. 28 — 34, 
Luke X. 25 — 28,) with the emphatic declaration, << On 
these two commandments hang all the law and the pro« 
phets." (Mat xxii. 40.) And we might carry on these 
comparisons to a very great length; and show, very 
clearly, that, in respect of morality ^ the religion of the Old 
Testament and of the New, is truly and substantially the 
same. The same high standard and example is set 
before us in both, as the object of our endeavours and 
desires — even the spotless purity of God Himself, "Ye 
shall be holy : for I the Lord your God am holy." (Lev, 
xix. 2, 1 Pet. i. 15, 16.) **Be ye therefore perfect, even as 
your Father which is in heaven is perfect." (Mat v. 48.) 
And this commandment was also especially addressed 
to your great forefather Abraham : " I am the Almighty 
God: walk before Me, and be thou perfect." (Gen. xvii. 1.) 
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CHAPTER V. 

That tlie deyeloproent of the foregoing principles is more fall and 
clear in the New Testament than in the Old — That a more excellent 
and real sacrifice is provided — That the Holy Spirit is more fully 
and freely promised — The harmony of the Old and New Testaments 
upon other points — The true reason why this is not observed. 

Here, then, is a brief view, taken from the holy Scriptures, 
of the grand principles of your religion, and of ours. 
Neither can there be anj thing more important than these 
four points. Thej comprise the Essentials of Religion. 
And, on ih^e^ how exact is the agreement between the repre- 
sentations of the Old Testament and those of the New! 
The principles^ I say, are the same. The only difference is, 
in the development of them — which, in the New Testament, 
is more full, clear, and connected. 

1. Because all that was signified and pr^tgured^ in all 
the multiplied rites and sacrifices of the Mosaic Ltawy is 
embodied in Christ; in Whom, as in a focus, meet all 
the scattered rays of divine truth and glory, which were 
before divided and dispersed and dimly seen — here a little, 
and there a little. Those rites and ceremonies were '* a 
shadow of things to come; but the body is of Christ." 
(Col. ii. 17.) He is at once the Priest and the Sacrifice, 
the Altar and the Ark of the covenant : the bird that 
was slain for sin, and the living bird which, stained with 
the blood of the sin-offering i rose and soared away, bearing 
upward to heaven the tokens of a full atonement made. 
He ** was delivered for our offences, and was raised again 
for our justification.'* (Rom. iv. 25.) And, owing to 
the dignity of His Person, such was the unspeakable value 
of His Sacrifice, that, thereby, those blessings are sub- 
stantially obtained and secured to us, which were only 
dimly shadowed forth by the sacrifices of the Law : " For it 
is not possible that the blood of bulls and of goats should 
take away sins.** (Heb. x. 4.) But it may be justly 
argued: "If the blood of bulls and of goats, and the 
ashes of an heifer sprinkling the unclean, sanctifieth to 
the purifying of the flesh: How much more shall the 
blood of Christ, who through the eternal Spirit offered 
himself without spot to God, purge yovac A»Tv«ivfevv«ifc Itwsi 
c ^ 
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dead works to serve the living God ? " (Heb. ix. 13* 14.) 
Indeed, the multitude and repetition of those sacrifices is 
a sufRcient proof of their inadequacy, considered in them- 
selves. But they pointed to that great and glorious 
Messiah, to whom your fathers looked forward with earnest 
expectation, — who, being << cut off, but not for Hioiself/' 
was appointed ^* to finish the transgression, and to make 
an end of sins, and to make reconciliation for iniquity, 
and to bring in everlasting righteousness :*' (Dan. ix. 24**-- 
26,) and who, according to the prophecies, appeared once, 
in the fulness of time, to put away sin by the sacrifice of 
Himself. << God hath made Him to be sin for ui>, who knew 
no sin ; that we might be made the righteousness of God 
in Him." (2 Cor. v. 21.) For ** when the fulness of the 
time was come, God sent forth his Son, made of a woman, 
made under the Law, to redeem them that were under the 
law, that we might receive the adoption of sons." (Gal. 
iv. 4, 5.) In their reference to this one Sacrifice coosisted 
the true value of all the sacrifices of the Law; and, there- 
fore, when a sufRcient time had been allowed to proclaim 
the excellence and sufficiency of this one offering to the 
people of Israel at large, God took care, in His providence, 
that all the offerings of the Law should cease. 

Observe also, that, in this one Sacrifice, of such infinite 
dignity and value, we have an intelligible manifestation of 
the union and harmony of those Divine Perfections, which 
was, indeed, strongly and clearly asserted under the former 
dispensation, but could not then be clearly seen or understood. 
In the death and sacrifice of His only begotten Son, we 
have at once the brightest display of God's holy abhorrence 
of all sin, and His boundless compassion to lost and 
perishing sinners. Here God appears indeed, ** The 
sinner*s friend, and sin's eternal foe." And, to sum up all, 
this display of boundless and unmerited mercy — even to 
the chief of sinners, is (in the wisdom and power of God) 
the appointed and effectual mean of making them holy ; 
for by the cross of Christ we are crucified to the world, 
and the world unto us. (Gal. vi. J 4.) " The law of the 
Spirit of life in Christ Jesus hath made me free from the 
law of sin and death. For what the law could not do, in 
that it was weak through the fiesh, God sending his own 
Son in the likeness of sinful flesh, and for sin, condemned 
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sin in the flesh : That the righteousness of the law might 
be fulfilled in us, who walk not after the flesh, but after 
the Spirit." (Rom. viii. 2 — 4<.) It is the constraining in? 
fluence of the dying love of Christ, and of the tender mercy 
of God revealed in this His unspeakable gift, that makes 
sin hateful, and holiness lovelp in our eyes ; and so sweetly 
disposes and inclines our hearts to forsake all sin, and to 
follow after that holiness, without which no man can see 
the Lord. Thus is the New Testam^t the completion of 
the Old, — as presenting to us, in the Person, work, and 
suflerings of Christ, all that was declared in the Law, but 
not explained ; and all that was proved to be wanting for 
our peace and salvation, but not obtained. 

2* In addition to this consummation of the doctrine and 
design of Sacrifice, and (therein) the last and brightest 
display of the glory of the Divine Character, we have also 
in the New Testament, a more clear, and free, and en- 
couraging promise of the Holy Spirit Upon this point 
it is only necessary to state some of the declarations of 
that Mediator and Redeemer, through Whom, and for 
whose sake, this precious gift is bestowed. . '< Ask, and it 
«hall be given you ; seek, and ye shall find ; knock, and 
it shall be opened unto you. For every one that asketh 
receiveth ; and he that seeketh findeth ; and to him that 
knocketh it shall be opened. — For if ye, being evil, know 
how to give good gifts unto your children, how much 
more shall your heavenly Father give thb Holy Spirit 
to them that ask him ? " (Luke xi. 9, 10, 13.) "What- 
soever ye shall ask in my Name, that will I do, that the 
Father may be glorified in the Son. If ye shall ask any 
thing in my Name, I will do it. If ye love me keep my 
commandments. And I will pray the Father, and He 
shall give you another Comforter, that He may abide with 
you for ever ; even thb Spirit of truth, whom the world 
cannot receive, because it seeth him not, neither knoweth 
him : but ye know him, for he dwelleth with you, and shall 
be in you. I will not leave you comfortless : I will come 
unto you. — ^The Holy Ghost whom the Father will 
SBND IN MY Name, He shall teach you all things, &c." 
(John xiv. 13 — 18, 26.) The Holy Ghost, indeed, is the 
great promise of the New Testament, even as the Messiah 
was the great promise of the Old ; SLud "r^ ^.t^ ^s^mxk^ 
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'* The promise is uoto you, and to your childreny and to 
all that are afar off, even as man j as the Lord our God 
shall call." (Acts li. 39.) 

Some of your brethren have objected, that, while we 
allow the religion you profess to have been given jou by 
God Himself, we are yet persuading you to desert it for 
another. But is it not evident, that we call upon no 
faithful disciple of Moses and the prophets to embrace a 
new religion ? We only entreat him to observe and recdve 
the completion and consummation of the old. The pro- 
phets, when they gave unto your fathers revelations from 
God, in addition to those contained in the Pentateuch, 
surely did not teach you a new religion, nor persuade you 
to forsake Moses ? No, they only enforced, and further 
explained, the same religion ; they added to the authority 
of what Moses wrote, instead of detracting from it. Each 
succeeding prophet added some important and glorious 
communications from the Most High. So, also, the writers 
of the New Testament added some still more important 
and glorious communications to all that had gone before: 
and they completed the sacred Volume. But they still 
taught the very same religion with Moses and the pro«- 
phets : as indeed is evident from the conduct of Jesus 
Christ Himself, who never contradicted or denied the 
authority of Moses and the prophets, but always maintain- 
ed and supported it, and rebuked the wickedness of the 
Scribes and Pharisees who dared to make it void. ** Think 
not that I am come to destroy the law, or the prophets : 
I am not come to destroy, but to fulfil. For verily I say 
unto you. Till heaven and earth pass, one jot or one tittle 
shall in no wise pass from the law, till all be fulfilled." 
(Matt. V. 17) 18.) And when the Scribes and Pharisees 
came unto Him, saying, '< Why do thy disciples transgress 
the traditions of the elders ? '* — <* He answered and said 
unto them. Why do ye also transgress the commandment 
of God by your tradition ? " — " Ye have made the com- 
mandment of God of none effect by your tradition." — " Ye 
hypocrites I well did Isaiah prophesy of you, saying. This 
people draweth nigh unto me with their mouth, and 
honoureth me with their lips ; but their heart is far from 
me. But in vain do they worship me, teaching for doc- 
trines the commandments of men." (Mate xv. 1 — ^9.) 
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And again, He says expressly, ** Had ye believed Moses, 
ye would also have believed Me : for he wrote of Me. 
But if ye believe not bis writings, how shall ye believe 
my words?" (John v. 46, 47.) The Apostles in this 
respect followed the example of their Master, ** Witnessing 
both to small and great, saying none other things than 
those which the prophets and Moses did say should come." 
(Acts xxvi. 22.) And to this day, all real Christians do 
read, and search, and love, and reverence the Scriptures 
of the Old Testament, and strenuously maintain their 
authority against the cavils and scoffs of Infidels. 

So far, then, as you adhere to Moses and the prophets, 
your religion is the same as ours. So far as you disagree 
with them, we certainly differ from you, and must in 
faithfulness tell you, — and out of the reverence with which 
we regard the Sacred Writings of the Old Testament, — 
that your religion is a fond invention of men, a mass of 
fables and traditions, with whiqji you are dishonouring the 
God of your fathers, and awfully deluding your own im- 
mortal souls. So fary I say, as tfou disagree tviih Moses 
and thepropheiSy we must differ from you ; and we earnestly 
entreat you to forsake all such vain additions, and to keep 
close to the Word of God in its simplicity and purity. 
We entreat you to take heed, lest you make void the 
Word of God by merely human explanations and tradi- 
tions, contrary to the express commandment of God by 
Moses : '* Ye shall not add unto the word which I com- 
mand you, neither shall ye diminish ought from it, that ye 
may keep the commandments of the Lord your God which 
I command you." (Dent. iv. 2.) 

Shall it be said that Christians have more reverence and^ 
love for your own Scriptures — for Moses and the Pro- 
phets — than you yourselves have? This may sound some- 
what strange to you at first; but, if you seriously and 
impartially enquire, I believe you will find that it is really 
the case. 

It would have been very easy, by pursuing the com- 
parison, to have shown the exact agreement between the 
Old Testament and the New, upon a great variety of 
other points. Even upon those doctrines which are 
most abstruse and mysterious, we should find correspond- 
ing statements, — and corresponding difficulties ^\^<^<»^Vk«^- 
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ever we attempted to fathom the mysteries of the Divinl! 
Nature, or of the Divine Counsels : and it might be clearly 
shown, thab there is no doctrine contained iu the New 
Testament, of which some plain traces are not to be found 
in the Old ; and, whatever differences might present them^ 
selves at first, upon more serious examination, would be 
solved by attending to this one simple principle. That ail 
preceding revelations were preparatory to the last and 
fullestf — unto which it pleased the most wise God to re« 
serve the unclouded manifestation of those consolations 
and glories, which it seemed good only to shadow forth, 
and, as it were, to hint at before — leaving some points dim 
and mysterious till His last communication should explain 
them. To illustrate this yet further, Can you not your- 
self imagine, that there would be many prophecies relative 
to the Messiah, which would appear exceedingly dark and 
unintelligible, till His actual appearance on earth expound- 
ed them, and threw an unexpected light and glory upon 
whole passages of Scripture, which had before perplexed 
the wisest and most learned of your nation ? Thus we find 
it continually with unfulfilled prophecy: there is some- 
thing enigmatical about it, till the event explains it, a^nd re- 
conciles what vain and short-sighted man bad perhaps set 
down as contradictory. And if, in such cases, we insist 
too positively on giving our own sense to a passage, the 
event, which really and truly fulfils the Scripture, may 
contradict our expectation; and then we are offended, 
and perversely run from one mistake into another, till our 
former ignorance and presumption ends in unbelief, and 
in rejection of the mercy of God. Thus we are fully 
aware, that various passages of the New Testament are 
contrary to your interpretation of different passages of the 
Old : but t/our interpretation is merely human. May it 
not, then, be erroneous ? And would it not be wise to 
examine these points again? and that, with the prayer of 
David breathed from the heart, '< Open Thou mine eyes^ 
that I may behold wondrous things out of thy law." (Ps. 
cxix. 18.) And are you not especially bound to do this, 
when the substantial agreement upon all the great Essen- 
tials of Religion is so plain and exact ? * 

* It is not pushing this point too far, to say. That, taking the Old 
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Indeed it is quite clear to me, that no one could have ever 
supposed there was any disagreement between the Old Tes- 



and New Testaments as a whole, the wonderful harmon}*, which per- 
vades the sacred Voiume, affords a sufficient and convincing proof of 
its Divine Inspiration. 
For let it be considered, 

1. That this volume is evidently not the production of one writer, 
but of many. The different and characteristic style of each book, which 
is so marked as to be evident, even through the medium of a trans- 
lation, is a sufficient proof of this. But to one who understands the 
original languages, this sort of argument has tenfold weight ; and it 
leaves no possibility of doubt, that these books were written, as they 
profess to be, by between thirty and forty different writers. 

2. These writers did not live in the same age; but at different 
intervals, through a period of at least 1500 years. Here also, what is 
known of the progress of language would supply a powerful and 
conclusive argument — even if languages entirely different were not 
used in the former and latter portions of this volume. They had, 
therefore, no means or possibility of communication and mutual 
agreement. They were, besides, placed under every possible variety, 
of circumstances: some of them were kings and priests, — others 
simple shepherds and fishermen. As widely as men could be distin- 
guished by natural character, and by the circumstances of education 
and external condition, — by riches, nobility, and learning on the one 
hand — and by poverty, low estate, and want of mental cultivation on 
the other, — so far, every circumstance tended to produce all manner of 
differences in their habits and opinions, their modes of thinking and. 
feeling : not to mention how widely men differ, whenever they come 
upon speculative subjects, — even when, to human appearance, all ex- 
ternal circumstances have been the same. 

3. Let all this be duly weighed, and we shall see, that it was utterly 
impossible, that the productions of such and so different writers,— of so 
many scattered, diversified, and uncommunicating individuals — could 
have combined to form an harmonioua and consistent whole ; — unless 
each and all of them had written (as they profess) by inspiration of 
one and the same All-wise, All-knowing, and Unchanging God, who 
sees the end from the beginning, — and who, in the development of a 
wonderful and eternal plan, has been pleased, at different periods, and 
by different instruments, to make known the various portions of a 
system of Religion to men, till the whole was completed. And, setting 
aside for the time, all external evidences, any reasonable man must 
receive the Bible, as given by inspiration of God, upon the internal 
evidence of its own perfect self-consistency alone. 

In order to see the force and truth of this argument, we must, how- 
ever, keep constantly in view the great, fundamental, and essential 
principles of Religion ; and give to these always their due and paramount 
importance. If these are lost sight of, 1 cannot suppose that the 
harmony and consistency, of which I speak, should be discerned or 
acknowledged. For it requires much longer study, more frequent 
perusal of, and thorough acquaintance with, the contents oC «o Vax^ 
c 3 
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tament and the New, but from that awful blindoeM to the 
gfaad priueiples of vital godiiness, and to the essentials ci 
practical religion^ which is so strongly characteristic of our 
depraved nature. As the controversy has been carried on 
in past ages, I will not say, that Chrbtian writers have been 
less to blame, in this respect, than those of yournatioa. 
It is written in one of your prophets, *< Go and tell this 
people, Hear ye indeed, but understand not ; and see ye 
indeed, but perceive not. Make the heart of this peo* 
pie fat, and make their ears heavy, and shut their eyes ; 
lest they see with their eyes, and hear with their ears, and 
understand with their hearts, and convert, and be healed." 
(Is. vi. 9, 10.) And we must confess, with shame and 
humiliation, that this prophecy has been fearfully fulfilled 
among multitudes bbth of Jews and Gentiles, who, 
having the oracles of God in their hands, have yet remain- 
ed wilfully ignorant both of God and of themselves. There 
seems to be a judicial blindness, which is peculiariy com- 
mon among those who hotly engage in controversy upon 

a volume, — a more patieut comparison of one part with another, to 
discover the agreement upon points less important, more abstruse,— 
and which ought only to be viewed in their subservience to the grand 
ptHcipleM which pervade the whole. 

But let any man begin and conduct the enquiry with a special 
reference to these grand principles, and I will boldly put the challenge 
-.-Find me elsewhere, in the whole compass of theological or philoso* 
phical writings, (those only excepted, in which every statement is really 
derived from the Bible itself,) not thirty or forty, but ten or five, (or, 
might I not say ? even itgo) authors, whose works, diligently com- 
pared, will exhibit the same harmony and consistency which pervades 
the Scriptures ; and then I will acknowledge that this argument is weak 
and inconclusive. In the mean time, 1 must be allowed — while I be^ 
hold and admire this divine consistency, and feel the force of the 
unanswerable argument which it supplies to the believer,— to observe, 
that those who assume the title of Philetaphical UnbeU^re, and pre- 
tend that, upon consideration and enquiry, they believe the Bible to 
he a mere fiction and the work of man — are open, not only to the 
charge of ignorancet inattention, and ut^aimeea, but of Mind credtiHty, 
Add to this, the proud and bitter spirit, in which they oppose that, 
which, if true, is so unspeakably important ; and we have in their 
conduct one of the most awful and lamentable proofs and illustrations 
of that deep moral depravity, which is charged upon all mankind by 
the Sacred Writers, — as we have seen above. Do not unbelievers them- 
selves thus afibrd the strongest confirmation of one fundamental 
doctrine of that Religion which they reject and deny ? and become, 
in more than one respect, living evidences of the truth of the Bible t 
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Religion. Hence it is, that the glories of the holy and 
knost merciful Jehovah, and even the most plain and intel- 
ligible statements of their own moral condition, are lost 
upon men, who choose rather to rest in the mere externals 
and circumstantials of Religion,— or to enter upon hot dis- 
putes and abstruse speculations, — than to seek rest unto their 
souls in the knowledge and acceptance of the only Way 
of Salvation, or to experience the blessedness of that 
inward purification, which is promised to them who 
*' enquire of the Lord to do it for them.'^ (£z. xxxvL 
25—27, with 37. 



CHAPTER VI. 



Of the importance of a personal consideration and application of the 
Truths already discussed-— An exhortation to seek a real knowledge 
of God — And of ourselves — ^The Jew urged to seek a Sacrifice — 
Also to examine himself, and enquire diligently respecting the 
Circumcision of the Heart. 

You will say, perhaps, that I am bringing^ in all this, bj 
implication at least, a very heavy charge against you and 
your nation. Alas I my friend, facts compel me to bring 
this heavy charge, not against you in particular, but 
against human nature, — of which both you and I, both 
Jew and Gentile, are alike partakers. Let us, therefore, 
be humbled in the dust together; and, if in anything we 
have more light and knowledge, or a better spirit than 
others^let us say, ** Not unto us, O Lord, not unto us, but 
to thy Name give glory, for thy mercy and for thy truth's 
sake." (Ps. cxv. 1.) For, by nature, we are even as the 
rest ; and therefore it is needful, that the word of counsel 
and exhortation, on these important subjects, should be 
freely given, and received in love. We are fellow-travel- 
lers to eternity. And, when the interests of our immortal 
souls are concerned, we cannot be too faithful, or too ear- 
nest with each other. Accept it, therefore, as the counsel 
of a friend, that I exhort and entreat you, by all that is 
awful and precious in time and in eternity, to search and 
examine your own heart, Whether, thus far, you have not 
rested too much in the externals and ceremonies of your 
religion, — without duly considering, wherein couai&tft v\3k 
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life and power ? or earnestly searching the Scriptures, to 
discover, what are its great and essential doctrines, and 
what is, indeed, the trae and only way of salvation ? I do 
not desire, that you should look to me as a teacher, or take 
for granted any thing I say : but I earnestly advise you to 
search into this matter, diligently and humbly, as knowing 
the value of your own immortal soul, and feeliBg how 
necessary it is, that, in all that has reference to etemUyy pcu 
should go upon sure grounds, '* For what shall it profit a 
man, if he shall gain the whole world, and lose his own 
soul ? Or what shall a man give in exchange for his soul? " 
(Mark viii, 36, 37.) It is written, " The way of a fool is 
right in his own eyes : but he that hearkeneth to counsel is 
wise." (Prov. xii. 15.) Do not, therefore, rashly take for 
granted that you are right ; but hearken to counsel, though 
it comes from one unknown to you ; and I trust you will one 
day find reason to rejoice, and to be thankful to Him, whose 
providence has brought this warning into your hands. 

1. I will exhort you, then, to seek, and to maintain, clear 
views of the Divine Character, as revealed in those Scrip- 
tures, which you yourself acknowledge to be given by 
inspiration of God. Consider especially with what a hoUf 
God you have to do ; " For the Lord thy God is a con- 
suming fire, even a jealous God." (Deut. iv. 24.) We 
are apt to overlook this part of the Divine character, 
though it is His great and peculiar glory that He is holy, 
(Ex. XV. 11.) We are disposed to satisfy ourselves with 
vague ideas of His goodness and mercy, — as if He had 
scarce any thing to do but to pardon our offences as fast 
as we committed them. But " to Him belongeth ven- 
geance, and recompense. For the Loed will judge his 
people." (Deut. xxxii. 35, 36.) Our first great concern is 
with Him as a moral Governor and righteous Judge : ** The 
Lord is our Judge, the Lord is our Lawgiver, the Lord is 
our King." (Is. xxxiii. 22.) And you should be careful not 
to forget His peculiar glory and most distinguishing attri- 
bute, — God is love. This is most true: but let us remem- 
ber, that His infinite love of all that is holy and lovely 
implies a corresponding abhorrence of whatsoever bears a 
contrary character. There is nothing that our narrow, 
darkened, and depraved minds are more slow to conceive, 
than the infinite repugnance and hatred of such a pure and 
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glorioQS Being, to every trace of sin and pollation. Yet 
the consideration of that spotless purity should inftaence 
all our approaches to God ; that is to say, every act and 
sentiment of devotion. Neither can any thing be more 
important in Religion, than just views of the character of 
Him, who is the object of our adoration and love. So 
important is this, according to the Scriptures, that they 
often put the knowledge of God for Religion at large, — as 
comprising the sum and substance of it. And how Religion 
takes its character from the- holiness of Him with whom 
we have tp do, we may understand, in some measure, from 
its being so frequently called the fear of God, As a child 
of Israel, you have special reason to consider this point. 
For wherefore have all those judgements and fearful curses 
been poured upon your nation, under which they have 
been suifering for so many hundred years ? — '* That thou 
mayest fear this glorious and fearful Name, The Lord 
THY God." (Deut. xxviii. 58.) And, amidst all the con- 
templations of his mercy, it must never be forgotten, that 
" his Name is Holy," and He is expressly " the Holy One 
of Israel." (Is. liv. 5, and Ivii. 15.) "God is greatly to 
be feared in the assembly of the saints, and to be had in 
reverence of all them that are about him." (Ps. Ixxxix. ?•) 
" The fear of the Lord is the beginning of wisdom ; and 
the knowledge of the Holy is understanding." ( Prov. ix. 
10.) And if we do not rightly fear Him, we shall never 
truly love Him. 

2. Next to just views of the Divine Character, it is 
most needful to have just views of ourselves. For Religion 
becomes unprofitable and impracticable, unless it is adapt- 
ed to the state and character of the being who is the 
subject of it. We find accordingly, that the Religion of 
the Scriptures, — while it evidently bears, in all its branches, 
the seal and impress of the holy character of its Author, — 
is also most wisely and wonderfully iadapted to the case 
and necessities of a fallen and sinful, and therefore weak 
and miserable creature, such as man is uniformly repre* 
sented to be. Understand, therefore, and acknowledge, 
your own sinfulness. This will naturally follow from clear 
views of the Divine Character, and the attempt to con- 
template the holiness and glory of God. Thus, when Isaiah 
had seen the glory of the Lord, and heard the songs oC 1V\<^ 
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neraphim, crying, '< Holy, holy, holy,^ he was hambled in 
the dust, under a sense of bis own guilt and poUntion; 
<* Then said I, Woe is me I for I am undone; because I am 
a man of unclean lips, and I dwell in the midst of a peo* 
pie of unclean lips : for mine eyes have seen the King, 
the Lord of Hosts.'* (Is. vi. 5.) And such also was the 
effect of similar revelations upon holy Job. (xlii. 5, 6.) 
Seek, then, to have your mind filled with asolemn sense of the 
presence of that holy, glorious, and heart-searching Being ; 
and then consider how great and manifold have been your 
transgressions against His pure, and good, and p^ect 
law, — ^in thought, word, and deed, — from your youth up« 
ward, even until now. Do not flatter yourself, because 
there are such and such crimes, of which no man can ac* 
cuse you : '^ for the Lord seeth not as man seeth ; for man 
looketh on the outward appearance, but the Lord looketh 
on the heart." (1 Sam. xvi. 7.) And the same authority 
which says, ** Thou shalt not kill ; Thou shalt not commit 
adultery ; Thou shalt not steal ; Thou shalt not bear false 
witness;" says also, with equal solemnity, ^*Thoa shalt 
not DESIRE thy neighbour's wife ; thou shalt not covet any 
thing that is his." And who can stand under a command- 
ment, which applies to the inmost purposes, and to the secret 
wishes of the heart ? Think of this, and I may justly ask, 
with Eliphaz, "/r not thy wickedness great, and thine 
iniquities infinite?" (Job xxii. 5.) And, above all, 
how little have you loved God I how little thankful 
have you been for His daily and hourly mercies I though 
every breath you draw, and every beating of your heart, 
brings with it some fresh token of His love and care I 
How have you forgotten Him, hours and days without 
number, though the whole earth is full of his glory, and 
manifest footsteps of his wisdom, power, and goodness, 
offer themselves to view in every creature I Nothing 
should more impress us with the sense of our own guilt, 
than to bring our own coldness, forgetfulness, and ingrati* 
tude into contrast with the loving-kindness and the glories 
of the Lord. Do not then attempt to deny or conceal your 
guilt — do not cover your transgressions as Adam, by hid- 
ing your iniquity in your bosom (Job xxxi. S3.) ; but 
rather follow the example of David, ''I acknowledged my 
sin unto Thee, and mine iniquity have I not hid. I said, I 
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will confess mj transgressions unto the Lord ; and Tbod 
forgarest the iniquity of mjsin.'* (Ps^xxxiL 5.) To make 
any pretensions to innoceney before God, isvery hateful pre- 
sumption in Uissight '* Thou sayest, Because I am innocent 
surely his anger shall turn from me. Bebold I will plbad 

WITH THEB, BBCAUSE THOU SAYBST^ I HAYB NOT SINNBD.** 

(Jer. ii. 35.) To deny our guilt would, indeed, be a direct 
contradiction of all those plain statements respecting our 
moral condition, which we have already quoted; and which 
are pronounced against us by His certain and indisputable 
judgement, who alone " searcheth the heart and trieth the 
reins, to give every man according to his ways, emd accord- 
ing to the fruit of his doings/' (Jer. xvii. 10.) Those 
declarations apply distinctly to yoti and to me ; — for they 
are true of each and all among the children of men. Let 
us therefore humbly unite in the confession ; << We He down 
in our shame, and oar confusion covereth us : for we have 
sinned against the Lorj> our God, we and our fathers, from 
our youth even unto this day, and have not obeyed the 
voice of the Lord our God." (Jer. iii. 25.) 

3. Under this deep sense of your own guilt and unworthi- 
ness and pollution, you must seek acceptance with that 
holy and glorious God, in His own appointed nay. And 
here is a point of momentous consideration to every child 
of Israel. You can no longer offer any sacrifice, after the 
manner of your fathers, or according to your I«aw. Your 
temple is destroyed, and all its rites and ordinances utterly 
abolished. You have no longer any high priest, who, on 
the solemn day of Atonement, may enter into the Holy of 
Holies, to make reconciliation for your sins. To y&Uf 
therefore, the way of access to God is utterly closed, if 
you look no further than to the letter of your own Law, and 
the Scriptures of the Old Testament. 

You will say, perhaps, that you now look for acceptance 
with God, by means of repentance ; and that true repentance 
serves you now instead of a sacrifice. But is it not evident, 
from the foregoing statement of Scripture doctrine, that 
you are, in such assertions, making a sad confusion be- 
tween things perfectly distinct ?— each absolutely necessary 
in its own place, but neither availing in the absence of the 
other? Repentance is needful — ^yea, indispensable: but 
the consideration of it belongs to the doctrine oC \k)aSw 
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change of heart, that inward renewal of the mind and 
spirit, of which we have spoken in the fourth chapter, and 
not to the doctrine of Sacrifice. No sacrifice ever avmiled 
to procure any spiritual blessing for the impenitent : — ^do 
repentance ever did, or ever will, avail, without a sacrifice*' 
Repentance and a sacrifice were both of them always ne* 
cessary to the salvation of a sinner ; — and they are so still. 
It is, therefore, a matter of unspeakable importance to th& 
peace and welfare of your imn^rtal soul, to enquire^ 
Where is now your Sacrificef 

Observe, then, I entreat you, that we have a Sacrificey 
though you have not. We have one allnsufficient Saorifice, 
of the value and efficacy of which, not all the revolutions 
upon earth can deprive us, — unless they could avail to 
recall the past, and undo the finished work of the Most 
High. Wsy under the sense and acknowledgement of all 
our guilt and unworthiness, — and let the multitude and 
magnitude of our past ofiences be aggravated to the utmost, 
— we can look to Jesus and say, ^* Behold the Lamb of 
God, which taketh away the sin of the world." — '^ His blood 
deanseth from all sin.'* — <* He is the propitiation for our 
sins ; and not for ours only, but also for the sins of the 
whole world." — ** For by one ofiering He hath perfected 
for ever them that are sanctified : Whereof the Holy Ghost 
is a witness to us." — So that we may humbly, yet boldly, 
say, '' Who is he that condemneth ? — It is Christ that died." 
(Rom. viii. 34.) " We have a strong consolation, who 
have fled for refuge to lay hold upon the hope set before 
us : Which hope we have as an anchor of the soul, both 
sure and stedfast." (Heb. vi. 18, 19.) 

And, while we ourselves rejoice in the fulness and all- 
sufficiency of this great and only Sacrifice, we would 
earnestly entreat you also to become partakers of our joy. 
Come then to this atoning Lamb, and lay your hand by faith 
upon His head, and put all the burthen of your accumulated 
guilt upon Him, who '* was wounded for our transgressions. 
He was bruised for our iniquities : the chastisement of our 
peace was upon Him, and with His stripes we are healed. 
All we, like sheep, have gone astray ; we have turned every 
one to his own way ; and the Lord hath laid on Him the 
iniquity of us all." (Is. liii. 5, 6.) It is our rejoicing, — 
let it be also yours-^—tYidX "Being justified by faith, we 
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have peace with God through our Lord Jesus Christ : By 
whom also we have access by faith into this grace wherein 
we stand, and rejoice in hope of the glory of God. — For 
when we were yet without strength, in due time Christ 
died for the ungodly. — Much more then, being now 
justified by his blood, we shall be saved from wrath through 
him. For if, when we were enemies, we were reconciled 
to God by the death of his Son, much more, being recon- 
ciled, we shall be saved by his life. And not only so, but 
we also joy in God, through our Lord Jesus Christ, by whom 
we have now received the atonement." ( Rom. v. 1, 2, 6 — 1 1. 

This is our Sacrifice ; — and youy at this time, have, and 
can have, none other. If Jesus Christ be not an all-suffi- 
cient Sacrifice for sin, — and if you do not accept Him and 
trust in Him as such, — it is evident that you never can 
receive any of those benefits which Sacrifice was appointed 
to convey.* Or, in other words, you are utterly destitute 
of any way of access, by which you can approach to God 
with acceptance : " Your iniquities have separated between 
you and your God, and your sins have hid his face from 
you." (Is. lix. 2.) There is a mighty gulf of separation 
between you and Him, which no human power or wisdom 
can avail to cross. For He is not a man, as thou art, 
that thou shouldest answer him, or that you should come 
together in judgement. Neither is there any days-mau 
betwixt you, that might lay his hand upon you both. 
(Jobix. 32, 33.) 

4. and lastly, 1 would urge upon your attention the 
statements I have quoted from your own Scriptures, re- 
specting an inward change and renewal of the heart. If 
these be, indeed, the true sayings of God, it is of unspeak- 
able importance, that you should consider them well, and 
seriously and diligently enquire, Whether you have ex- 
perienced this inward and spiritual change or no ? 



* It should here be observed, that this conclusion contains an im- 
portant illustration of Hos. iil 4., where it is prophesied, that the 
children of Israel should remain many days ** without a sacrifice." 
They have been so, tii every sense, according to the above reasoning, 
for more than 1700 years. And it is only in returning to seek " the 
Lord their God, and David their king," that they will ever find a 
Sacrifice again. That this King was also to be a Sacrifice, appearp 
from Dan. ix. 26. 



You are a child of Abraham : but have you Abraham's 
faith ? and do you do the works of Abraham ? You are 
outwardly circumcised: but is your heart circumcised 
unto the Lord ? Have you cast away all your transgres- 
sions, and made you a new heart and a new spirit, accord- 
ing to the Word of God, by his prophet £2ekiel ? (xviii. SI, 
32.) Hath God taken away the stony heart out of yomr 
flesh, and given you a heart of flesh, and put his Spirit 
within you, to cause you to walk in his statutes, and to 
keep his judgements and do them ? (Ez. xxxvi. 26, 270 
These and similar questions you should put very closely to 
yourself, as in the sight of the heart-searching God : and 
you should seriously " consider your ways," (Hag. i. 7.) 

It is vain to make your boast of Abraham and the Pro- 
phets, unless you follow the example of their faith and 
holiness. God is no respecter of persons. (Deut. x. 17» 
and 2 Chron. xix. ?•) If you are a highly favoured and 
peculiar people, the greater will be your condemnation, if 
you abuse your privileges : for thus it is written in one of 
your own prophets, *< You only have I known of all the 
families of the earth : therefore will I punish you for ah 
your iniquities." (Amos iii. 2.) As if it were said, * Other 
nations are in darkness and ignorance. Their privileges 
and opportunities are few and small. Little has been given, 
and therefore little will be required. They will be punished 
indeed in a measure, for ''The wicked shall be turned 
into hell, and all the nations that forget God." (P^. ix* 
17*) But you are highly favoured ; you have the Scrip- 
tures in your hands, which are able to make you wise unto 
salvation* Therefore, every iniquity and transgression 
which you commit has great aggravations and must be 
visited accordingly, when " God shall bring every work 
into judgement, with every secret thing, whether ii be 
good or whether it be evil." (Eccl. xii. 14.) According 
to your singular privileges, is your singular guilt, if you 
transgress : and equally singular must be your heavy con- 
demnation and punishment, when the Lord shall whet his 
glittering sword, and his hand shall take hold on judgement, 
and He will render vengeance to his enemies, and will re- 
ward them that hate Him.' (Deut xxxii. 41.) 

That you are the children of Abraham, proves nothing 
but what you ought to be. Korah, Dathan, and Abiraniy 
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were the children of Abraham as well as you ; — and so 
were all the people of that evil generation, respecting whom 
the Lord sware in his wrath that they should not enter 
into his rest. (Fb. xcv. 11.) And so were those whom 
Jeremiah and £2sekiel so severely rebaked; and who yet 
remained impenitent under the plainest declarations of 
God's wrath, and even amid the execution of his judge- 
ments against them. It is, therefore, very eauly possible, 
that, with all your privileges as a chosen and peculiar peo- 
ple, you may yet be altogether uneircumcised in heart ^-^ 
for such was the case in the time of Jeremiah. ** Behold, 
the days come, saith the Lord, that I will punish all them 
which are circumcised with the uneircumcised ; Egypt, and 
Judah, and Edom, and the children of Ammon, and Moab, 
and all that are in the utmost comers, that dwell in the 
wilderness : for all these nations are uneircumcised, and all 

THE HOUSE OF ISRAEL are UNCIRCUMCISED IN THE HEART." 

(Jer. ix. 25, 26.) It is equally evident, that this was the 
case with the nation generally in the time of Moses, or it 
would never have been needful to rebuke and exhort them 
in such terms as these, ^ Circumcise therefore the foreskin 
of your heart, and be no more stiff-necked." (Deut. x. 
16.) And, by referring to different passages of the histo* 
rical and prophetical books, it would be very easy to point 
out many other periods, in which the great mass of your 
nation were evidently strangers to that new heart and new 
spirit of which we are speaking. 

What has been so often, and so generally, the case here- 
tofore, may be so still, and at this present day. It is, there- 
fore, not at all improbable that you, who are now read- 
ing this exhortation, are yet uneircumcised in heart. And, 
if sOy what a mighty change has need to be wrought in 
your soul I and how seriously and earnestly should you 
seek that it may I On that supposition it is, that I address 
you in the words of your own prophets ; " Hear, and give 
ear; be not proud: for the Lord hath spoken. Give 
glory to the Lord your God, before he cause darkness, and 
before your feet stumble upon the dark mountains, and, 
while you look for light, he turn it into the shadow of 
death, and make it gross darkness." (Jer. xiii. 15, 16.) 
^* I will judge you, O house of Israel, every one according 
to his ways, saith the Lord God. Repent^ asvd V\xtl ^^t^^o^ 
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all your transgressions ; so iniquity shall not be your ruin* 
Cast away from you all your transgressions, whereby ye 
have transgressed ; and make you a new heart and a new 
spirit ; for why will ye die, O house of Israel ? For I have 
no pleasure in the death of him that dieth, saith the Lord 
God ; wherefore turn, and live ye." (£z. xviii. SO — S2.) 
Say unto Him, *<0 Lord, the hope of Israel, all that for* 
sake thee shall be ashamed, and they that depart from me 
shall be written in the earth, because they have forsaken 
the Lord, the fountain of living waters. Heal me, O Lord, 
and I shall be healed ; save me, and I shall be saved: for 
Thou art my praise." (Jer. xvii. 13, 14.) 

I conclude with urging upon you the necessity of dili- 
gent enquiry and earnest prayer. ** My son, if thou wilt 
receive my words, and hide my commandments with thee; 
So that thou incline thine ear unto wisdom, and applf 
thine heart to understanding ; Yea, if thou criest after 
knowledge, and liftest up thy voice for understanding ; If 
thou seekest her as silver, and searchest for her ha for hid 
treasures; Then shalt thou understand the fear of the 
Lord, and find the knowledge of, God. For the Lord 
giveth wisdom : out of his mouth cometh knowledge and 
understanding. — Trust in the Lord with all thine heart ; 
and lean not unto thine own understanding. In all thy 
ways acknowledge Him, and He shall direct thy paths. Be 
not wise in thine own eyes : fear the Lord, and depart 
from evil. It shall be health to thy navel and marrow to 
thy bones." (Prov. ii. 1—6, iii. 5—8.) "Whatsoever 
thine hand findeth to do, do it with thy might ; for there 
is no work, nor dcYice, nor knowledge, nor wisdom in the 
grave, whither thou goest.*' " And if the tree fall toward 
the south, or toward the north, in the place where the tree 
falleth there it shall be." (Eccl. ix. 10, xi. 3.) We have 
already seen, that David was very earnest in prayer for 
this nerv heart; — and you cannot do better than adopt the 
earnest language of his soul, as you find it in the fifty-r 
first, and in many other Psalms. And the Lord gives you 
a very important declaration on this point: — ^for, in refer- 
ence to those precious and most free promises of a new 
heart and a new spirit, which we have already quoted, Hetelb 
us expressly, " Thus saith the Lord God, 1 will yet for 
this be enquired of by the house of Israel^ to do it for 
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humbly upon God with earnest prayer, is His appointed 
way of obtaining this inestimable blessing. Begin, there- 
fore, without delay. The precious moments of irrevocable 
time are rapidly passing away. Eternity — Eternity is just 
at hand I And, oh I who can tell what will be the miser- 
able condition of your soul, if, after this warning, you 
should be swept into eternity unprepared? <<Doth not 
wisdom cry ? and understanding put forth her voice ? — 
Now, therefore, hearken unto me, O ye children : for, 
blessed are they that keep my ways. Hear instruction and 
be wise, and refuse it not. Blessed is the man that heareth 
me, watching daily at my gates, waiting at the posts of my 
doors. For whoso findeth me, findeth life, and shall obtain 
favour of the Lord. But he that sinneth against me 
wrongeth his own soul : all they that hate me love death." 
(Prov. viii. 1, 32 — 36.) "To-day, if you will hear his 
voice. Harden not your heart, as in the provocation, and as 
in the day of temptation in the wilderness : When your 
fathers tempted me, proved me, and saw my work. Forty 
years long was I grieved with this generation, and said, It 
is a people that do err in their heart, and they have not 
known my ways : Unto whom I sware in my wrath that 
they should not enter into my rest." (Ps. xcv. 7 — 11.) 



THE PROMISED COVENANT: 

^ Sbolmn anlr ^ffectfonate ^\im% 

TO THE 

CHILDREN OF ABRAHAM, ISAAC, AND JACOB, 

COMTAIinKO 

SOME SERIOUS CONSIDERATIONS RESPECTING THE 

PRESENT STATE, THE HOPE, AND FUTURE 

GLORY OF ISRAEL. 



" Thus saith the High and Lofty One that inhablteth eternity, whose Name is Holy ; 

. I dwell in the high and holj place j with him also that is of a contrite and hum- 
ble spirit, to reTive the spirit of the humble, and to rerive the heart of the con- 
trite ones. For I will not contend for ever, neither will I be always wroth : for 
the spirit should fail before me, and the souls which I have made. For the ini- 
quity of his covetousness was I wroth, and smote him : I hid me, and was wroth, 
and he went on frowardly in the way of his heart. I have seen his ways, and 
will heal him : I will lead him also, and restore comforts unto him and to his 
mourners.** — (Isaiah Ivii. 15 — 18.) 



THE PROMISED COVENANT. 



Men and brethren I Children of the stock of Abraham! 
You cannot be ignorant, that the Lord has made 
to your nation many very great and precious proniises of 
peace and glory in the latter days. Are not these your 
grounds of hope and consolation in your present dispersion 
and affliction ? and would not he be most unworthy of 
the name of Israel who should forget or despise them ? It 
is perhaps not so well known to you, though it is certainly 
a fact, that there are many, who do not belong to the 
house of Israel after the flesh, but who are faithful disci- 
ples of Moses and the prophets, who are deeply concerned 
for your real prosperity, and affectionately desirous that 
those promises should be fulfilled to you ; and who rejoice 
in hope that '* the ransomed of the Lord shall return, 
and come to Zion with songs, and everlasting joy upon 
their heads : they shall obtain joy and gladness, and sor- 
row and sighing shall flee away." " For the Lord shall 
comfort Zion : he will comfort all her waste places ; and 
he will make her wilderness like Eden, and her desert like 
the garden of the Lord ; joy and gladness shall be 
found therein, thanksgiving, and the voice of melody." 
(Is. XXXV. 10; li. 3.) 

I would humbly and affectionately introduce myself to 
you as one of that number ; and, being convinced that 
those promised blessings ought to be diligently considered 
and sought after, I request your attention to some serious 
reflections, which have occurred to my mind, in studying 
the writings of Moses and the prophets, and in comparing 
those writings with your present situation. In order to 
give some degree of order and connexion to this address, 
I refer you to a passage in one of your prophets, which 
appears to me exceedingly precious and importantv aud 

D 
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which yet is not, I think, sufficiently considered by your 
nation at present. 

" Behold, the days come, saith the Lord, that I will 
make a new covenant with the house of Israel, and with 
the house of Judah : Not according to the covenant that 
I made with their fathers in the day that I took them by 
the hand to bring them out of the land of Egypt ; (which 
my covenant they brake, although I was an husband unto 
them, saith the Lord :) But this shall be the covenant 
that I will make with the house of Israel ; After those 
days, saith the Lord, I will put my law in their inward 
parts, and write it in their hearts ; and will be their God, 
and they shall be my people. And they shall teach no 
more every man his neighbour, and every man his brother, 
saying, Know the Lord : for they shall all know me, from 
the least of them unto the greatest of them, saith the 
Lord : for I will forgive their iniquity, and 1 will remem- 
ber their sin no more.** (Jer. xxxi. 31 — 34.) 

In order to understand the full meaning and excel- 
lence of this promise, we must consider, in the first place, 
the nature of the Covenant made with Israel on Mount 
Sinai; 

And, in the second, Wherein this neto Covenant differs 
from and excels it. 

In discussing these points, I shall give you, without 
reserve, what I conceive to be the truth of God, as 
revealed in those Scriptures which you admit to be His 
word. My first endeavour will be, to deal faithfully with 
you ; and my appeal is to Moses and the prophets, — and 
to facts. I may seem to be severe : yet much should I 
rejoice, if, — instead of the language of rebuke, which I 
mtist sometimes use, — I could see occasion for none other 
but that of encouragement, consolation, and thanksgiving 
to the Lord. But, if I am persuaded that a fellow-sinner 
is in the ways of danger and self-delusion, it seems to me 
no more than common humanity to warn him earnestly, 
and to tell him what I fear. The greatest Pattern of love 
and compassion that ever was seen upon earth tells us, 
" As many as I love, I rebuke and chasten.*' And if you 
will receive in love the plain statements h^re extracted" 
from the oracles of God, the time, I trust, will come, when 
you and I shall meet, with rejoicing and thanksgiving, in 
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that world, where the Lord shall be our everlasting light, 
and our God our glory. Consider, therefore, calmly what 
is here stated, and search the Scriptures daily, whether 
these things be so. Do this with earnest prayer; and 
then, if /have erred, you still will find the good and right 
way, and at length be guided into all truth ; which is my 
one desire in addressing you. 



CHAPTER L 



The History of the Institution of God's Covenant with Israel 
at Mount Sinai. 

In order rightly to understand the first point proposed, 
we must refer to the history of the events, which we find 
recorded Ex. xix. — xxiv. 

In the third month, on the first day of the month, be- 
ing the forty-sixth day from their setting forth to leave 
Egypt, the children of Israel came into the wilderness of 
Sinai, and encamped before the mount. ** And Moses 
went up unto God," (probably on the following day,) 
*< and the Lord called unto him out of the mountain," 
and made the first proposal of entering into covenant with 
Israel. The Lord God Almighty might certainly have 
imposed His laws upon His creatures, according to His 
sovereign will, — which none in earth or heaven can pre- 
sume to question ; — but He was pleased, in infinite conde- 
scension and mercy, rather to send a gracious invitation ; 
" Thus shalt thou say to the house of Jacob, and tell the 
children of Israel ; Ye have seen what I did unto the 
Egyptians, and how I bare you on eagles' wings, and 
brought you unto myself. Now therefore, if ye will obey 
my voice indeed, and keep my covenant, then ye shall be 
a peculiar treasure unto me above all people : for all the 
earth is mine : And ye shall be unto me a kingdom of 
priests, and an holy nation. These are the words which 
thou shalt speak unto the children of Israel. 

'* And Moses came and called for the elders of the 
people, and laid before their faces all these words 
which the Lord commanded him. And ^ N)Ei^ "^^^^^^ 
D 2 
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answered together, and said, All that the Lord hath spo- 
ken we will do." They could do no less than accept such 
an offer, without hesitation, and with one consent: for 
never had a proposal so wonderful and advantageous 
been made to any people, from the beginning of the world 
until that hour. 

" And Moses returned the words of the people unto the 
Lord," — ^who accordingly gives directions, how the people 
should prepare themselves to receive this signal display of 
His glory and grace,-— commanding them to sanctify them* 
selves that day, (which, I conceive, is to be taken for the 
third day of the month, which was then just beginning, — 
as we may suppose the previous transactions to have oc- 
cupied the time till the evening of the second day, — that 
is, till almost the beginning of the third,) and the next 
day, and to be ready against the third day, which (accord- 
ing to this calculation) would be the fifth of the third 
month. Care also was to be taken to set bounds round 
about the mountain, that not so much as a hand or foot 
should touch it, either of man or beast, upon pain of im- 
mediate death. 

These preparations being made, " It came to pass on 
the third day in the morning, that there were thunders 
and lightnings, and a thick cloud upon the mount, and the 
voice of the trumpet exceeding loud ; so that all the peo- 
ple that was in the camp trembled. And Moses brought 
forth the people out of the camp to meet with God ; and 
they stood at the nether part of the mount. And mount 
Sinai was altogether on a smoke, because the Lord de- 
scended upon it in fire : and the smoke thereof ascended 
as the smoke of a furnace, and the whole mount quaked 
greatly." With all these circumstances of awe and terror, 
it pleased God to reveal himself to men ; and (as if even 
this were not enough) Moses was commanded to warn the 
people again solemnly, lest any should be tempted to 
break through the bounds which had been set, and the 
Lord should therefore break forth upon them, and destroy 
them. 

After all these preparations, the Lord declares the terms 
of the Covenant, or what was required on the part of the 
people of Israel, as t&e conditions upon which the love 
and mercy of God, as a covenant God, were to depend. 
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These are comprised in the Ten Commandments; (Ex. 
XX. 1 — 17;) which were proclaimed with an audible and 
awful voice, calculated to penetrate the very souls of all 
who heard, with a deep sense of the majesty of the Law- 
giver, and of the strictness and purity of the Law. We 
find accordingly, that the next circumstance mentioned is, 
the consternation of the people. '* And all the people 
saw the thundenngs, and the lightnings, and the noise of 
the trumpet, and the mountain smoking : and when the 
people saw tV, they removed, and stood a^r off. And they 
said unto Moses, Speak thou with us, and we will hear : 
but let not God speak with us, lest we die/' Neither was 
this impression any thing more than the appearances pre- 
sented were calculated and intended to produce : it was a 
desirable and salutary impression, which ought to have 
been cherished, and to have influenced the people ever 
after: therefore Moses said unto them, <'Fear not: for 
God is come to prove you, and that his fear may be before 
your faces, that ye sin not." And the Lord graciously 
accepted their desire, to hear the word from the lips of 
Moses, and not directly from Himself. The people ac- 
cordingly withdrew, and stood afar off, while the Lord 
continued to deliver His farther instructions to Moses. It 
was enough, that all the people knew, that God indeed had 
talked with them from Heaven, and thus had a satisfying 
assurance, that this covenant, in all its particulars, had its 
origin in the Divine Wisdom and Mercy, and was no con- 
trivance of man. 

The passages which follow (Ex. xx. 23 — xxiii. 19) 
might appear needless digressions in this place : but are 
here introduced for wise purposes. They relate to the con- 
duct and government of the people in the Promised Land, 
which was secured to them by this Covenant. So Moses 
himself elsewhere explains it; ** The Lord commanded 
me at the time to teach you statutes and judgements, that 
ye might do them in the land whither ye go over to 
possess it." (Deut. iv. 14.) Accordingly we have some 
directions concerning the worship of God ; — a variety of laws 
respecting the administration of justice, and the punish- 
ment of offenders; — and the solemn feasts, and other 
observances, which were specially intended to keep them 
in remembrance of the mercies of their Covenant God* 
All which seems to be here introduced, vu ox^eT X.^ ^^^ ;^^iX 
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all the Commandments of God, to whatever particulars they 
might relate, were to be considered as included in th^ 
terms of the Covenant ; and as a warning to the people, 
not to take the Divine Laws in a contracted sense, 
according to their own narrow notions and convenience, 
but in their fullest and spiritual meaning — and to cut off 
all occasion of representing future explanations and en- 
forcements, as arbitrary and unexpected additions to the 
strictness and difficulty of the Covenant. 

Upon this follow the gracious promises of the Covenant, 
(Ex. xxiii. 20 — S3,) or what God engages to do for His 
people, if they obeyed His laws ; — namely, to send His 
Angel before them, to keep them in the way, and to bring 
them into the land of Canaan ; to drive out all their 
enemies before them, by little and little, and to bless them 
abundantly in all the works of their hands. 

All this, we may suppose, took place on the Jifth day of 
the month, as there is no note in these four chapters 
(xx. — xxiii.) of a day beginning or ending. We next pro- 
ceed to the ratification of this Covenant : 

'< Moses came and told the people all the words of the 
Lord, and all the judgements : and all the people answered 
with one voice, and said. All the words which the Lord 
hath said will we do." (Ex. xxiv. 3.) Thus they again 
expressed their willing and unanimous acceptance of the 
gracious proposals of the Lord. " And Moses wrote all 
the words of the Lord," — that is, he solemnly committed 
to writing the terms of the Covenant. And the next day 
(being the sixth of the month), he ** rose up early in the 
morning, and builded an altar under the hill, and twelve 
pillars, according to the twelve tribes of Israel. And he 
sent young men of the children of Israel, which offered 
burnt-offerings, and sacrificed peace-offerings of oxen unto 
the Lord." For it was a principle already well under- 
stood, that no covenant could be ratified without blood, 
and that there could be no communion between God and 
man without sacrifices. Accordingly, " Moses took half 
of the blood and put it in basons ; and half of the blood 
he sprinkled on the altar. 

<< And he took the book of the Covenant, and read in 
the audience of the people : and they said, All that the 
Lord hath said will we do, and be obedient. And Moses 
took the bloody and sprinkled it on the people, and said. 
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Behold the blood of the Covenant, which the Lord hath 
made with you concerning all these words. Then went 
up Moses, and Aaron, Nadab, and Abihu, and seventy of 
the elders of Israel: And they saw the God of Israel: and 
there toas under his feet as it were a paved work of 
a sapphire stone, and as it were the body of heaven in hit 
clearness. And upon the nobles of the children of Israel 
He laid not his hand : also they saw God, and did eat and 
drink.*' (Ex. xxiv. 6 — 11.) This sprinkling of the blood, 
and this feasting before the Lord, in his immediate pre- 
sence, constituted the final ratification of the Covenant, 
— which, from that time forth, was fully established between 
God and Israel. 

It was in remembrance of this Covenant, that the annual 
feast of Pentecost was observed. It is generally said, 
more vaguely, that it was in commemoration of the de- 
claration of the Law from mount Sinai ; from which mode 
of expression, it is not easy to discover what connexion 
there is between the prescribed ceremonies of the Feast, 
and the events to which it is referred. Neither does the 
day, on which it was observed, agree to that on which the 
Law was given : but it does to that on which the Covenant 
was ratified. I have no doubt, therefore, that, speaking 
correctly, the Feast was observed in memory of this 
latter event, or to commemorate the establishment of the 
National Covenant ; to which also the observances of the 
day of Pentecost agree.* 

♦ This reqaires further proof and illustration — 
Observe, therefore, that the feast of Pentecost was always kept 
on the 6th day of the third month. 

For the Passover was killed on the fourteenth of the first month 
at even, and the fifteenth was the first day of unleavened bread, or 
the Passover Sabbath, as it is called, Lev. xxiii. 11—15, because it 
was a day of rest, and an holy convocation. 

On the day following, or the sixteenth, the wave sheaf, or the 
first-fruits of the barley harvest, was presented. (Lev. xxiii. 11.) 
And, from this day, fifty days were to be counted, of which 
(beginning with the sixteenth of the first month,) 

We have in the first month . . . 15 

There would then be in the second . 29 

And we shall want .... 6 

To make up the full number ... 50 



to 



CHAPTER 11. 

Universal obedience required by the first Covenant. — The bleas- 
iofifs promised hereupon. — The reiterated violations of that 
Covenant, till it was finally abolished.— The inexcusableneas 
of those violations shewn, from the riches of Grod's mercy, 
displayed in the Covenant and its attendant circumstances. — 
The depravity of man's heart, and the blindness of his mind, 
hence inferred. 

From the foregoing history, we plainly see the nature 
of the first, or Sinai Covenant. And here it is principally 
to be observed, that observance to all the commandments 
of God was the condition upon which its blessings 
depended. " If ye will obey my voice indeed, and keep 
my Covenant, then ye shall be a peculiar treasure unto me 
above all people. (Ex. xix. 5.) And this condition is 
stated again and again. <* If ye walk in my statutes, and 
keep my commandments, and do them; then I will give 
you rain in due season, &c. &c. For I will have respect 
tin to you, and make you fruitful, and multiply you, and 
establish my covenant with you. — And I will set my 
tabernacle among you : and my soul shall not abhor you. 
And I will walk among you, and will be your God, and 
ye shall be my people. — But if ye will not hearken unto 
me, and will not do all these commandments ; And if ye 
shall despise my statutes, or if your soul abhor my judge- 
ments, so that ye will not do all my commandments, but 
that ye break my covenant : I also will do this unto you ; 
I will even appoint over you terror, consumption, and the 
liuming ague, that shall consume the eyes, and cause 
sorrow of heart : and ye shall sow your seed in vain, for 

"Which will bring us preciselv to the sixth day of the third month, 
when the two wave loaves of fine flour, or the first-fruits of the 
wheat harvest, were presented, as an acknowledgement to the 
Lord, that He had put^ them into possession of the land of 
Canaan, — which was the immediate blessing secured by the Na- 
tional Covenant, — as we have already seen from Ex. xxiii. 23 — 31. 
We find also that burnt-ofi^erings and peaee-offerings were ofiV$red 
on the day of Pentecost, even as they were on the mornini;; of the 
day on which the Covenant was confirmed (compare Lev. xxiii. 
18, 19, with Ex. xxiv. 5). Moreover, it was particularly com- 
manded, that, on that day, the people should eat and drink, and 
rejoice before the Lord, as the elders of Israel did in the mount. 
(Compare Deut. xvi. 11 with Ex. xxiv. 11*) 
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your enemies shall eat it. And I will set my face against 
you, &c. And if ye will not yet, for all this, hearken 
unto me, then I will punish you seven times more for your 
sins." (Lev. xxvi. 3, 4; 9; 11, 12; 14 — 18.) " And it 
shall come to pass, if thou shalt hearken diligently unto 
the voice of the Lord thy God, to observe arid to do all 
his commandments which I command thee this day, that 
the Lord thy God will set thee on high above all nations 
of the earth : And all these blessings shall come on thee, 
and overtake thee, if thou shalt hearken unto the voice 
of the Lord thy God. — But it shall come to pass, if thou 
wilt not hearken unto the voice of the Lord thy God, to 
observe to do all his commandments and his statutes 
which I command thee this day ; that all these curses 
shall come upon thee, and overtake thee." (Deut. 
Xxviii. 1, 2, 15.) 

We might multiply passages upon this point, were it 
necessary. But it is enough, that we only observe further, 
the continual repetition of that word all. <*Ye shall 
walk in all the ways which the Lord your God hath 
commanded you, that ye may live." '*It shall be our 
righteousness, if we observe to do all these command- 
ments before the Lord our God, as he hath commanded 
us." <* If ye shall diligently keep all these commandments 
which I command you, to do them, to love the Lord 
your God, to walk in all his ways, and to cleave unto 
him ; Then will the Lord, &c." (Deut. v. 33 ; vi. 25; 
xi. 22.) Many more passages might be added ; but these 
abundantly suffice to prove, that the blessings of this 
Covenant were only to be obtained by strict and universal 
obedience hefare the Lord. Not merely before merif who 
look only on the outward appearance; but be/ore the 
Lordy who seeth not as man seeth, but looketh on the 
heart. The requirements of this Covenant, therefore, 
were very great, extensive, and spiritual. 

It is evident that the Israelites never fulfilled those 
requirements. Their whole history presents but one con- 
tinual series of the most flagrant violations of the Cove- 
nant. They did not even refrain from open and gross 
idolatry — the sin against which they were most strictly 
warned, and which (under their peculiar circumstances) 
was peculiarly aggravated and inexcusable. 

d 3 



The Covenant hjwi scarcely been made forty daysi 
when they broke it by setting up the golden calf. And 
though, upon the intercession of Moses, that sin was 
pardoned, and the Covenant renewed, — yet it was broken 
again and again, till the measure of the iniquities of that 
generation was filled up by their unbelief and rebellion at 
Kadesh-Barnea ; and they were condemned to perish in 
the wilderness, without so much as setting foot upon the 
Promised Land. The Covenant was renewed with their 
children in the plains of Moab. (Deut. v. S ; and xxvi« 
16 — 19.) And again by Joshua at the close of his life. 
(Josh. xxiv. 14 — 28.) And, though generation after 
generation still rebelled and despised it, (as we find from 
the beginning of Judges to the end of 2 Kings,) the 
Lord still was gracious to the people whom he had 
chosen, — returning to them with mercies again and 
again, — and (beyond all reasonable hope and expectation) 
fulfilling His part of the Covenant with unwearied patience 
and forbearance, — with most astonishing faithfulness and 
mercy. But all this patience and mercy was rendered 
unavailing by the perverseness and wickedness of the 
people. " This my Covenant they brake, although I was 
an husband unto them, saith the Lord." It was needful, 
therefore, for the vindication of His pure and spotless 
holiness, to manifest His wrath against such multiplied 
transgressions. His people had long walked contrary to 
Him : it now became Him ** to walk contrary to them 
also in fury." (Lev. xxvi. 28.) He brought upon them 
the armies of His vengeance, who burned the holy and 
beautiful house, in which they gloried, with fire, and 
made Jerusalem an heap of stones : He cast them out of 
the land which they had polluted with their idols, and left 
it desolate, as He had threatened : and thus was that 
Covenant finally annulled. Then might all the nations 
say, ** Wherefore hath the Lord done thus unto this 
land ? What meaneih the heat of this great anger ? " 
And no answer could be given, but that which was written 
in the volume of prophecy more than 900 years before : 
" Because they have forsaken the Covenant of the Lord 
God of their fathers, which he made with them when he 
brought them forth out of the land of Egypt : For they 
went and served other gods, and worshipped them, gods 



whom they knew not, and whom he had not given unto them : 
And the anger of the Lord was kindled against this land, 
to bring upon it all the curses that are written in this 
book : And the Lord rooted them out of their land in 
anger, and in wrath, and in great indignation, and cast 
them into another land, as it is thb day." (Deut. xxix. 
24.— 2a) 

Here we must specially note, that it was the wickedness 
of Israel which made this Covenant void, — and nothing 
else. The Covenant was ordered by a wise and merciful 
and holy God ; and there was no want of condescension 
and goodness on His part. From first to last. He mani- 
fested himself, such as He is, — merciful and gracious, 
long-suffering, slow to anger, abundant in goodness and 
truth. To make this more evident, pause awhile upon 
the following particulars : — 

1. The grace and condescension of the Lord in entering 
into Covenant with men at all. '* For ask now of the 
days that are past, ~vhich were before thee, since the day 
that God created man upon the earth, and ask from the 
one side of heaven unto the other, whether there hath 
been any stich thing as this great thing t>, or hath been 
heard like it ? Did ever people hear the voice of God 
speaking out of the midst of the fire, as thou hast heard, 
and live ? Or hath God assayed to go and take him 
a nation from the midst of another nation, by temptations, 
by signs, and by wonders, and by war, and by a mighty 
hand, and by a stretched-out arm, and by great terrors, 
according to all that the Lord your God did for you in 
Egypt before your eyes ? Unto thee it was shewed, that 
thou migbtest know that the Lord he is God ; there is 
none else besides him." ** Behold, the heaven and the 
heaven of heavens is the Lord's thy God, the earth also^ 
with all that therein is. Only the Lord had a delight in 
thy fathers to love them, and he chose their seed after 
them, even you above all people, as it is this day." (Deut. 
iv. 32--35; x. 14, 15.) 

2. The excellence of the Covenant itself Divine wis- 
dom and mercy contrived it : nothing was contained in 
the commandments of the Lord, which it was not their 
privilege and blessedness, as well as their duty, to observe. 
" Now, Israel, what doth the Lord thy God require of 
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thee, but to fear the Lord tby God, to walk in all his 
ways, and to love him, and to serve the Lord thy God 
with all thy heart and with all thy soul, to keep the 
commandments of the Lord, and his statutes, which I 
command thee this day for thy good?" "Behold, I 
have taught you statutes and judgements, even as the 
Lord my God commanded me, that ye should do so in 
the land whither ye go to possess it. Keep therefore and 
do them ; for this is your wisdom and your understand- 
ing in the sight of the nations, which shall hear all these 
statutes, and say. Surely this great nation is a wise and 
understanding people. For what nation is there so great, 
who hath God so nigh unto them, as the Lord our God 
is in all things that we call upon him for 9 And what 
nation is there so great, that hath statutes and judgements 
so righteous as all this law, which I set before you this 
day ? " (Deut. x. 12, IS ; iv. 5—8.) What a deep sense 
of the excellence of God's law doth David express in 
Psalms xix. and cxix. I 

3. The manifold provisions made to heep the people in 
continual remembrance of this Covenant, and of the won' 
derful displays of God's perfections on their behalf To 
this end were all the monuments of the wonders which 
He had wrought set up, and all the solemn feasts ordained : 
so that the people, from one generation to another, had 
yearly, monthly, and daily remembrancers of these things, 
to confirm their minds in the truth and certainty of them, 
and to excite suitable affections in their hearts. The Law 
was read in the ears of all the people every seventh year, 
and the fathers were commanded to teach it to their 
children, and to explain the reasons of its various ob- 
servances. " When thy son asketh thee in time to come, 
saying, What mean the testimonies, and the statutes, 
and the judgements, which the Lord our God hath com- 
manded you ? Then thou shalt say unto thy son, We 
were Pharaoh's bondmen in Egypt ; and the Lord brought 
us out of Egypt with a mighty band: And the Lord 
shewed signs and wonders, great and sore, upon Egypt, 
upon Pharaoh, and upon all his household, before our 
eyes : And he brought us out from thence, that he might 
bring us in, to give us the land which he sware unto our 
fathers. And the Lord commanded us to do all these 
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statutes, to fear the Lord our God, for our good always, 
that he might preserve us alive, as it is at this day. And 
it shall be our righteousness, if we observe to do all these 
commandments before the Lord our God, as he hath 
commanded us." (Deut vi. 20 — 25.) And, as if all 
this were not enough, how many times, from age to age, 
did the Lord interpose in a miraculous manner on their 
behalf I and thus add new motives of love, adoration, and 
obedience, to all that had gone before I 

4. Neither would it be allowable to pass over the en' 
couraging invitations to repentance, and the gracious pro- 
vision, made for them who had transgressed, in the rites and 
sacrifices of the Ceremonial Law. By means of these, 
the sinner might return to God with acceptance, — except, 
indeed, in cases of the most flagrant and wilful trans- 
gressions, for which no sacrifice was provided under the 
Mosaic dispensation. No one, therefore, could take 
exception against the Covenant, on the ground of the 
ignorance and infirmity of human nature ; for the way of 
mercy was opened, to all who did not offend with a high 
hand and presumptuously. In the ordinances of the 
Tabernacle, indeed, the glories of a new and better Cove- 
nant were shadowed forth, — and, in an impressive manner, 
continually presented to the eyes of Israel. 

Moses, therefore, could fitly appeal to the people. 
" This commandment which I command thee this day, it 
is not hidden from thee, neither is it far off. It is not in 
heaven, that thou shouldest say, Who shall go up for us to 
heaven, and bring it unto us, that we may hear it, and do 
it ? Neither is it beyond the sea, that thou shouldest say, 
Who shall go over the sea for us, and bring it unto us, 
that we may hear it, and do it ? But the word is very 
nigh unto thee, in thy mouth, and in thy heart, that thou 
mayest do it. See, I have set before thee this day life 
and good, death and evil. — I call heaven and earth to 
record this day against you, that 1 have set before you 
life and death, blessing and cursing: therefore choose 
life, that both thou and thy seed may live." (Deut. xxx. 
11 — 15; 19.) And the prophets use language equally 
remarkable. " Now will I sing to my well-beloved a song 
of my beloved touching his vineyard. My well-beloved 
hath a vineyard in a very fruitful hill : And he fenced it, 
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and gathered out the stones thereof, and planted it with 
the choicest vine, and built a tower in the midst of it, 
and also made a wine-press therein : and he looked that it 
should bring forth grapes, and it brought forth wild grapes. 
And now, O inhabitants of Jerusalem, and men of Judah, 
judge, I pray you, betwixt me and my vineyard. What 

COULD HAV£ BEEN DONE MORE TO MY VINEYARD, THAT 

I HAVE NOT DONE IN IT? wherefore, when I looked that 
it should bring forth grapes, brought it forth wild grapes? 
— For the vineyard of the Lord of hosts is the house of 
Israel, and the men of Judah his pleasant plant : and he 
looked for judgement, but behold oppression ; for righteous- 
ness, but behold a cry I " (Is. v. 1 — i ; 7-) " Go, and cry in 
the ears of Jerusalem, saying, Thus saith the Lord ; I re- 
member thee, the kindness of thy youth, the love of thine 
espousals, when thou wentest after me in the wilderness, 
in a land that was not sown. Israel was holiness unto 
the Lord, and the first-fruits of his increase: all that 
devour him shall offend ; evil shall come upon them, saith 
the Lord. Hear ye the word of the Lord, O house of 
Jacob, and all the families of the house of Israel : Thus 
saith the Lord, What iniquity have your fathers found in 
me, that they are gone far from me, and have walked 
after vanity, and are become vain ? — For pass over the 
isles of Chittim, and see ; and send unto Kedar, and con- 
sider diligently, and see if there be such a thing. Hath 
a nation changed their gods, which are yet no gods ? but 
my people have changed their glory for that which doth 
not profit. Be astonished, O ye heavens, at this, and be 
horribly afraid, be ye very desolate, saith the Lord. For 
my people have committed two evils ; they have forsaken 
me, the fountain of living waters, and hewed them out 
cisterns, broken cisterns, that can hold no water. — O ge- 
neration, see ye the word of the Lord. Have I been a 
wilderness unto Israel? a land of darkness? Wherefore 
say my people. We are lords ; we will come no more unto 
thee ? Can a maid forget her ornaments, or a bride her 
attire? yet my people have forgotten me days without 
number I" (Jer. ii. 2—5; 10—13; 31, 32.) 

Such wondering and indignant appeals did the inex- 
cusable wickedness of Israel wring from the hearts of 
their own prophets ! and certainly not without cause : for 
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it is evideDt, from what has been already said, that all 
their iniquities and miseries must be ascribed solefy to the 
desperate corruption of their own hearts. Their guilt had 
no excuse or palliation, — but, on the contrary, manifolcl 
aggravations, — as being committed against such plain in- 
structions and distinguished mercies. It is plain, there- 
fore, from the whole history of their transgressions and 
rebellions, which terminated in God*s annulling this Cove- 
nant, that man has naturally no delight in the command- 
ments of God : to him they are a grief and burthen, — 
though most excellent and lovely in themselves — such as 
it became the glorious God to give, and an intelligent 
creature to receive. Man, we perceive, even under the 
most favourable circumstances, prefers folly and vanity, 
sin and pollution, to the love and service of God : he 
chooses and pursues iniquity, in spite of every instruction, 
exhortation, warning, and entreaty. This is what the 
prophet Jeremiah testifies against your fathers, throughout 
whole chapters. And, to mention only one circumstance 
of peculiar wickedness and blindness in those who made 
the greatest pretences to religion, — we find, that the pro- 
vision which God had graciously made for the pardon of 
transgression, was abused as a mere hypocritical cover for 
indulged sin I The people offered those sacrifices (which 
were appointed as a solemn and most humble acknow- 
ledgement of guilt) as a service of righteousness — a price 
of acceptance, while they presumptuously persevered in 
iniquity I This was to make the offered means of deliver- 
ance from the misery and loathsomeness of sin, a pretext 
for loving sin and wallowing in pollution : as if, with such 
bribes, they could blind the eyes of the Holy One of 
Israel I It is against such abominations as these, that 
Isaiah testifies the indignation of the Lord. ** Hear the 
word of the Lord, ye rulers of Sodom ; give ear unto 
the law of our God, ye people of Gomorrah. To what 
purpose is the multitude of your sacrifices uuto me ? saith 
the Lord : I am full of the burnt-offerings of rams, and 
the fat of fed beasts ; and I delight not in the blood of 
bullocks, or of lambs, or of he-goats. — Bring no more 
vain oblations ; incense is an abomination unto me ; the 
new moons and sabbaths, the calling of assemblies, I can- 
not away with ; it is iniquity, even the solemn meeting. 
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Your Dew moons and your appointed feasts my soul 
hateth : they are a trouble unto me ; I am weary to beai^ 
tiem. And when ye spread forth your hands, I will hide 
mine eyes from you ; yea, when ye make many prayers, t 
will not hear : your hands are full of blood.*' (Is. i. 10, 
11 ; 13—15.) "Thus saith the Lord of hosts, the God 
of Israel ; Put your burnt-offerings unto your sacrifices, 
and eat flesh. For I spake not unto your fathers, nor 
commanded them in the day that I brought them out of 
the land of Egypt, concerning burnt-offerings or sacri- 
fices : But this thing commanded I them, saying. Obey 
my voice, and I will be your God, and ye shall be my 
people : and walk ye in all the ways that I have com- 
manded you, that it may be well unto you." (Jer. vii. 
21—23.) 

And if these multiplied iniquities argue (as they surely 
do) deep depravity of heart, it must be admitted, that they 
also imply an awful blindness of mind. The understanding 
is darkened, and the eyes are closed, against the glory of 
God, the excellence of His service, the wisdom and 
righteousness of His commandments, the beauty of holi- 
ness, and all that belongs to the true blessedness of an im- 
mortal soul. The whole head is sich, as well as the whole 
heart faint; (Is. i. 5;) and therefore, throughout the 
book of Proverbs, we find, that the wicked man is repre- 
sented as a fool* What we have seen of the guilt and 
rebellions of Israel, in the foregoing glance at their history, 
affords a fearful illustration of the propriety of that ex- 
pression. The circumstances taken in connexion, and 
duly considered, amount to a plain proof, that, if man be 
left to himself with only an opportunity and possibility of 
destroying his own soul, he does, deliberately and uniformly^ 
choose death rather than life ; — and no arguments or en- 
treaties, of God or man, will avail to keep him from so 
doing. Thus we find, that God*s chosen and peculiar 
people brought upon themselves all the curses which were 
written in the book of the Law. 

Yet, with all these proofs of the deep depravity of man- 
kind at large, and the aggravated wickedness of Israel in 
particular, the mercy of the Lord was not exhausted ! 
He was yet pleased to look down from the habitation of 
his holiness and glory upon the lost and helpless children 
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of men, and to make with them ** an everlasting covenant, 
ordered in all things and sure;" (2 Sam. xxiii. 5;) in 
which grace should be displayed triumphant over all the en- 
mity and depravity of man*s heart, — that so the purposes 
of mercy should stand, in spite of earth and hell. This 
is the Covenant spoken of in the passage before us, and 
which we must now proceed to consider. 



CHAPTER III. 

A new Covenant necessary in order to the full display of God's 
glory and ^odness. — Its suitableness to the condition of 
fallen man. — The promise, 1. of a chanj^e of heart, which is 
supernatural, indispensable, and productive of spiritual obe- 
dience. — 2. Of divine teaching. — 3. Of the free and full for- 
giveness of all sin. — 4. Of restoration to Canaan. — The offiee 
of the Holy Spirit. — The superior excellence of this new 
Covenant. 

Had the first Covenant been altogether perfect, it is 
evident that there would have been no occasion for another : 
nor can we conceive that a wise and gracious God would 
have promised a new one, unless He had designed a yet 
brighter maifestation of his glory and goodness. We may 
therefore conclude, that, whereinsoever the New Covenant 
differs from the Old, it also excels it. And truly, if we 
consider what is written concerning this New Covenant, 
we shall find it to be, in every respect, the most wonderful 
display of mercy that can be conceived ; and suited, with 
admirable wisdom, to the case and nece^ities of such lost 
and helpless sinners, as the whole history of Israel, under 
the former Covenant, discovers men to be. Let us notice 
this in three or four particulars. 

1. Is it evident, from what has been already said, that 
man has naturally no disposition to obey the command- 
ments of God ; but, on the contrary, is governed by a 
rooted principle of rebellion and enmity against them ? 
Behold, then, here is a remedy for that evil I The Lord 
God Almighty promises, " / will put my law in their t«- 
wardpartSi andtorite it in their hearts J* 

This inward Law is contrasted with the audible Com'* 
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mandments delivered from mount Sinai ; whieh, however 
plain and solemn, could only give the people a knowledge of 
their duty, while their own perverseness of heart ren- 
dered that knowledge ineffectual. Whereas this promise 
implies, that the Law should be wrought into their hearts, 
as an effectual principle, regulating all their thoughts, 
feelings and affections, words and actions. It had l>een 
plainly said, '< These words which I command thee this 
day shall be in thine heart." (Deut. vi. 6.) And so 
evidently it should be; and the Lord here promises, that so 
it shall be. The perverse and. rebellious disposition shall 
be destroyed, and a new principle of humble love and 
true obedience implanted. The command, ** Circumcise 
the foreskin of your heart, and be no more stiff-necked,*' 
(Deut. X. 16,) was given in vain : the people continued 
the same stubborn race as before. But we are told, '* The 
Lord thy God will circumcise thine heart, and the heart 
of thy seed, to love the Lord thy God with all thine 
heart, and with all thy soul, that thou mayest live. — And 
thou shalt return and obey the voice of the Lord, and do 
all his commandments which I command thee this day." 
(Deut. XXX. 6; 8.) And this promise is further explained 
by another, which, from the context in the respective 
chapters, is found to refer to the same period of the pro- 
phetic history of Israel, << I will give them one heart, and 
I will put a new spirit within you ; and I will take the 
stony heart out of their flesh, and I will give them an 
heart of flesh : That they may walk in my statutes, and 
keep mine ordinances, and do them.'* (Ez. xi. 19, 20.) 
From a comparison of these passages, and many others 
which might be produced, it is plain that an inward princi- 
ple is promised ; and, when man obeys from such a principle, 
then (and not till then) there will be real obedience — 
spiritual obedience — such as alone can be acceptable in the 
sight of that God who says, '*I search the heart, I try 
THE REINS, even to give every man according to his way, and 
according to the fruit of his doings." (Jer. xvii. 10.) 

Here, then, is a change to be effected, which is evi- 
dently supernatural; such as nothing short of divine power 
can effect. Therefore the Lord always assumes the glory 
of this work to himself : " I will do it," — even while he 
gives us the plainest encouragement to seek it and expect 
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chapter before us) acknowledges his former obstinacy, his 
prayer is, ** Turn thou me, and I shall be turned." 
(xxxi. 18.) And Jeremiah uses similar language, ** Heal 
me, O Lord, and I shall be healed ; save me, and I shall 
be saved." (Jer. xvii. 14.) The Royal Psalmist had the 
•same view of the necessity of Divine Influence. He had 
a clear conviction, that nothing short of spiritual, heart- 
felt obedience could be acceptable in the sight of a holy 
and heart-searching God: << Behold, thou desirest truth 
in the inward parts I" But how can this inward sincerity 
be attained by one, who had just been constrained to 
acknowledge, *< Behold, I was shapen in iniquity, and in 
sin did my mother conceive me** ? — This stands not within 
the limits of created power : but God will graciously effect 
it; therefore David immediately takes encouragement 
from the assurance ; " In the hidden part Thou shalt 
make me to know wisdom.** (Ps. li. 5, 6.) 

This is also an indispensable change. For, without it, 
all our efforts in religion are but labour in vain. All our 
endeavours to observe the Law, till the principle of love 
and thankful obedience be implanted, will but amount to 
a vain attempt to cleanse the streams, while the fountain 
remains impure, and is continually sending forth bitter 
and poisonous waters. It may be possible to impose upon 
others, and still more easy to impose upon ourselves : but 
such obedience will not avail with God, who looks on the 
heart. It is but going about, in a slavish and mercenary 
spirit, to put on an outward show, and perform a dull 
round of external duties, before Him, who says, with such 
earnestness of expression, '^ Hear, O Israel; the Lord 
our God is one Lord. And thou shalt love the Lord thy 

God WITH ALL THINE HEART, and WITH ALL THY SOUL, 

and WITH ALL THY MIGHT.** (Deut. vi. 4, 5.) Unless this 
commandment be obeyed from the heart, it is not obeyed at 
all. And is not this a just and reasonable requirement of 
our heavenly Father, — whether we consider his own ex- 
cellence, or his mercies to us ? Suppose that an earthly 
parent, while his children performed all the acts of external 
duty, should know in his heart, that they inwardly hated 
him ; would such obedience be grateful to his soul ? 
Kather, with what Ipathing anguish would he regard the 
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lifeless form of love and obedience with which he wm 
mocked I The very suspicion of such a case would poison 
all the delight he would otherwise experience in hU 
family. And will such a constrained, cold shsdow of 
obedience, be acceptable in the sight of that God, before 
whom every imagination of the thoughts of our hearts i» 
naked ? Who is, besides, so infinitely worthy to be loved 
and inwardly adored, that not to love Him supremely b 
alone a sufficient proof of a corrupt and sinful heart ? 

But, when a divine influence has effected this change of 
which we speak, then there will be real obedience on the 
part of man, and gracious acceptance on the part of God, 
— though much imperfection and defilement may be still 
mingled with that obedience. In a dear child, even the 
endeavour to obey is acceptable to the father, — ^who will 
smile upon, and encourage, and assist, every effort, — 
however feeble, and though made with a trembling hand« 
And when the people of God have been made willing in 
the day of His power, and, according to the terms of a 
confirmed and accepted Covenant, He can say, <* I am their 
God, and they are my people," then they will have a sin- 
cere desire, and make earnest endeavours, to obey, — with 
whatever remains of sin even their best actions may still be 
defiled ; and ffe will accept and cherish the principle of 
love and obedience, which He hath wrought in them : 
He will regard the work of his own hands, and bless the 
service He teaches and enables them to render. When 
David and the people made liberal offerings for the pur- 
pose of building the temple, David devoutly and humbly 
cries out ; " Who am I, and what is my people, that we 
should be able to offer so willingly after this sort?" 
(1 Chron. xxix. 14.) He gives to God alone the glory 
and thanksgiving, that he and his people had been willing 
to give of their substance on such an occasion. He pro- 
ceeds, (v. 17,) " I know also, my God, that thou triest the 
heart, and hast pleasure in uprightness. As for me, in the 
uprightness of mine heart have I willingly offered all these 
things : and now have I seen with joy thy people, which 
are present here, to offer willingly unto thee." He could 
not doubt that God graciously accepted this willing and 
upright service, which He had enabled them to offer. And 
he prays to the same God, to keep the people in the same 
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mind, and to give a similar disposition to his son : << O 
Lord God of Abraham, Isaac, and of Israel, our fathers, 
keep this for ever in the imagination of the thoughts of 
the heart of thy people, and prepare their heart unto thee : 
And give unto Solomon my son a perfect heart, to keep 
thy commandments, thy testimonies, and thy statutes, and 
to do all these things and to build the palace for the 
which I have made provision." (v. 18, 19.) 

It is only when this change has been effected that there 
can be a cordial agreement between God and man. Till 
then, all that God graciously offers is ungratefully rejected. 
He offers himself, with all his fulness, to be our God : but 
this can profit us nothing, so long as we stubbornly 
refuse to be his people. But when He has given the 
willing and obedient mind, then we thankfully accept Him 
and his mercies ; and then is fulfilled that which 
is written, '*! will be their God, and they shall be my 
people." 

2. Have we seen, that, by nature, the mind of man 
(even under the most favourable circumstances, and amid 
all the opportunities of instruction) is full of darkness and 
blindness, in all that respects the glory of the Divine Per- 
fections, and his own best and truest happiness? Behold, 
for this evil also a remedy is provided I TTie Lord prO' 
mises to teach his people. He, who knows the very secrets 
of their hearts, and who is infinite in wisdom and in power, 
will guide them, one and all, into the knowledge of Him- 
self. " They shall teach no more every man his neigh- 
bour, and every man his brother, saying. Know the Lord; 
for they shall all know me, from the least of them unto the 
greatest of them, saith the Lord." Under the former 
Covenant, they were commanded to teach one another, and 
many provisions were made, to urge the people to seek 
the knowledge of God ; and doubtless many reproofs, ex- 
hortations, and rebukes were needed, and were given : but 
with little success : in those days, however, it shall no lon- 
ger be necessary, that every one should thus warn and in- 
struct his neighbour and his brother ; nor shall any one be 
distressed by the ignorance and disobedience of those who 
are near and dear to him ; for all shall know, and fear, and 
love the Lord with one consent. *< I will give them one 
HEART, and ONE WAY, that they may fear me for ever, for 
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tne good of them, and of their children after them/' ( Jer. 
xxxu, 39.) The knowledge here promised is an ador- 
ing, thankful, rejoicing knowledge of God, as a God of in- 
finite compassion ; — such as they only can have, whose ini- 
quities He has forgiven, and whose sins He will remember 
no more. This knowledge is an effectual and saving 
knowledge — such as is often mentioned in connexion with 
the greatest spiritual blessings, and with an assurance of 
acceptance with Him : — as for example, *• All thy children 
shall be taught of the Lord ; and great shall be the peace 
of thy children." **.Thou shalt know that I the Lord am 
thy Saviour and thy Redeemer, the Mighty One of Jacob." 
(Is. liv. 13; Ix. 16.) "Thus shall they know that I the 
Lord their God am with them, and that they, even the 
house of Israel, are my people, saith the Lord God." (Ez. 
xxxiv. 30.) 

3. From these and similar expressions, and also from the 
conclusion of the passage we are considering, it is further 
evident, that this New Covenant contains abundant provi- 
sion for the full, free, and everlasting forgiveness of all sin. 
God bestows many gifts and benefits, which only proceed 
from his patience and long-suffering, which imply no more 
than that He is waiting to be graciousy — that He yet bears 
with us — ungrateful and rebellious as we are, saying, 
" To-day if ye will hear his voice, harden not your heart." 
(Ps. xcv. 7, 8.) But when these mercies are vouchsafed, 
and a heavenly change is effected in the heart and mind of the 
sinner, it is evident, that an act of pardon must have passed, 
and that he who partakes of it is accepted into the number 
of God's peculiar people. From the moment that such a 
work of mercy commences in the heart, God has plainly 
become his God with full emphasis : He hath laid aside 
for ever the character of a just Avenger and unrelenting 
Judge, and has become a Father of mercies to that indi- 
vidual. This is evident from the connexion of the ex- 
pressions in this passage, " I will be their God, and they 
shall be my people — and they shall all know me, from the 
least unto the greatest — for I will forgive their iniquity, 
and I will remember their sin no more." So that if it 
were objected, " How can the holy God bestow such 
blessings upon sinners such as we?" the answer might 
be given, in the words of inspiration, " I, even I, am he 
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that blotteth out thy transgressions for mine own sake, 
and will not remember thy sins. — I have blotted out, as a 
thick cloud, thy transgressions, and, as a cloud, thy sins : 
return unto me, for I have redeemed thee." (Is. xliii. 25 ; 
xliv. 22.) This renewing and purifying work in the 
heart may always be considered as the pledge and seal of 
a full and free forgiveness. How precious then are the 
promised blessings of this Covenant I To every one, 
on whom they are bestowed, they are tokens to assure 
him, that the wrath of God is turned away from him I 
Having pardoned^ He also purifies : which is in exact 
agreement with the prayer of David, who asiis^r*^ for 
the pardon of his sins, " Hide thy face from my sins, 
and blot out all mine iniquities," and then for the expe- 
rience of this mighty change — " Create in me a clean 
heart, O God, and renew a right spirit within me." (Ps. 
li. 9, 10.) This is God's method ; and, therefore, when 
He calls his people to repent, and to seek this inward 
change, He usually adds an encouraging promise of for- 
giveness: "Seek ye the Lord while he may be found, 
call ye upon him while he is near. Let the wicked for- 
sake his way, and the unrighteous man his thoughts : and 
let him return unto the Lord, and he will have mercy 
upon him ; and to our God, for he will abundantly 
pardon." (Is. Iv. 6, 7.) And, in other places, we find, 
that both these blessings are promised in intimate con- 
nexion, ** I will CLEANSE them from all their iniquity, 
whereby they have sinned against me ; and I will pardon 
all their iniquities, whereby they have sinned, and whereby 
they have transgressed against me." (Jer. xxxiii. 8.) 
"In those days, and in that time, saith the Lord, the 
children of Israel shall come, they and the children of 
Judah together, going and weeping: they shall go, and 
seek the Lord their God. They shall ask the way to 
Zion with their faces thitherward, saying. Come, and let 
us join ourselves to the Lord in a perpetual covenant 
that shall not be forgotten. — In those days, and at that 
time, saith the Lord, the iniquity of Israel shall be sought 
for, and there shall be none ; and the sins of Judah, and 
they shall not be found : for I will pardon them whom I 
reserve.'' (Jer. I. 4, 5 ; 20.) The same is abundantly 
manifest from another passage, which ought, for various 
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reasons, to be diligenlly compared with the one of wbioh 
we speak : " Behold, I will gather thein out of all coun- 
tries, whither I have driven them in mine anger, and in 
my fury, and in great wrath ; and I will bring them again 
unto this place, and I will cause them to dwell safely: 
And they shall be my people, and I will be their God : 
And I will give them one heart, and one way, that they 
may fear me for ever, for the good of them, and of their 
children after them: And I will make an everlasting 
covenant with them, that I will not turn away from them, 
CO do them good ; but I will put my fear in their hearts, 
that they shall not depart from me. Yea, I will rejoice 
over them to do them good, and I will plant them in this 
land assuredly with my whole heart and with my whole 
soul." (Jer. xxxii. 37—41.) 

4. This passage leads me to observe, that one of the 
express promises of this New Covenant is, a restoration to 
your own landy and abundant temporal^ as well as spiritual^ 
blessings therein. Thus the original promises to Abra- 
ham, of which his descendants have so long deprived 
themselves by their transgressions of the Jirst Covenant, 
shall be literally and abundantly fulfilled under the New, 
On this point, it will only be needful to read with attention 
£z. xxxvi. and xxxvii., to find the clearest proofs. Here, 
then, we find, that aU the blessings promised under the Old 
Covenant, are confirmed under the New; and we have 
seen, that it has its own peculiar^ and still more sub' 
stantial and important^ blessings besides ; without which, 
those which were promised to your fathers in the wilder- 
ness, have, and can have, no kind of certainty or security. 
This therefore may be fitly termed, "An everlasting 
Covenant, ordered in all things, and sure." O 
that you might be disposed to add with David, '^ And 
this is all my salvation, and all my desire I " (2 Sam. 
xxiii. 5.) 

It can be scarcely needful to observe, that the fulfil- 
ment of the prophecy we are considering, must be referred 
to the times of the Messiah. In connexion with some of 
the promises already quoted. He is expressly mentioned 
under the name of David ; and the blessings of which we 
have spoken, both temporal and spiritual, are mentioned 
as being bestowed under His government. For examplci 
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*•* I will set up one Shepherd over them, and he shall feed 
them, even my servant David ; he shall feed them, and he 
«hall be their Shepherd. And I the Lord will be their 
God, and my servant David a Prince among them ; I the 
Lord have spoken it And I will make with them a 
covenant of peace, and will* cause the evil beasts to cease 
out of the land : and they shall dwell safely in the wilder- 
ness, and sleep in the woods. And I will make them and 
the places round about my hill a blessing; and I will 
cause the shower to come down in his season ; there shall 
be showers of blessing. And the tree of the field shall 
yield her fruit, and the earth shall yield her increase, and 
they shall be safe in their land, and shall know that I am 
the Lord, when I have broken the bands of their yoke, 
and delivered them out of the hand of those that served 
themselves of them. And they shall no more be a prey 
to the heathen, neither shall the beast of the land devour 
them ; but they shall dwell safely, and none shall make 
them afraid. And I will raise up for them a Plant of 
renown, and they shall be no more consumed with hunger 
in the land, neither bear the shame of the heathen any 
more." (Ez. xxxiv. 23 — 29.) "And say unto them, 
Thus saith the Lord God ; Behold, I will take the chil- 
dren of Israel from among the heathen, whither they be 
gone, and will gather them on every side, and bring them 
into their own land : And I will make them one nation in 
the land upon the mountains of Israel ; and one King 
shall be king to them all : and they shall be no more two 
nations, neither shall they be divided into two kingdoms 
any more at all : Neither shall they defile themselves any 
more with their idols, nor with their detestable thing's, nor 
with any of their transgressions: but I will save them 
out of all their dwelling-places, wherein they have sinned, 
and wiU cleanse them : so shall they be my people, and I 
will be their God. And David my servant shall be King 
over them : and they all shall have one Shepherd : they 
shall also walk in my judgements, and observe my statutes, 
and do them. And they shall dwell in the land that I 
have given unto Jacob my servant, wherein your fathers 
have dwelt ; and they shall dwell therein, even they and 
their children, and their children's children for ever: and 
my Servant David shall be their Prince for ever. More- 

E 



bver I will m&ke a covenant of peace with them ; it shall 
be an everlasting covenant with them : and I will place 
them, and multiply them, and will set my sanctuary in th0 
midst of them for evermore. My tabernacle also shall be 
with them : yea, I will be their God, and they shall be my 
people. And the heathen shall know that I the Lord do 
sanctify Israel, when my sanctuary shall be in the midst 
of them for evermore." (Ez. xzxvii. 21 — 28.) And (to 
quote but one passage more) observe, that the Messiah is 
expressly called the Messenger (or Angel) of the Cove- 
nant, and is represented as employed in a work of purifi- 
cation, in exact accordance with that which, we have seen, 
is promised under this New Covenant of which we speak. 
" The Lord, whom ye seek, shall suddenly come to hb 
temple, even the Messenger of the Covenant, whom 
ye delight in : behold, he shall come, saith the Lord of 
hosts. But who may abide the day of his coming ? and 
who shall stand when he appeareth ? for He is like a 
refiner's fire, and like fuller's soap : And he 
shall sit as a refiner and purifier of silver : and he shall 
purify the sons of Levi, and purge them as gold and silver, 
that they may oflTer unto the Lord an offering in right- 
eousness. Then shall the offering of Judah and Jerusalem 
be pleasant unto the Lord, as in the days of old, and as 
in former years." (Mai. iii. 1 — 4?.) 

It may be needful to mention (though we cannot in 
this place discuss the subject at large) that t/iis inward 
change, which is so expressly promised as the blessing of 
the New Covenant, is, more especially, the work of the 
Spirit of the Lord. We are told that the Spirit of the 
Lord is << the Spirit of wisdom and understanding, the 
Spirit of counsel and might, the Spirit of knowledge, and 
of the fear of the Lord ; And shall make him" (that is, the 
stdfject of his influences) " of quick understanding in the 
fear of the Lord." (Is. xi. 2, 3.) And, in another place, 
the effect of his influences is described in terms, which 
indicate the same renewal of the heart to love and obe- 
dience, of which we have spoken : we are told, that the 
desolations of Israel and of Jerusalem shall continue, 
** until the Spirit be poured upon us from on high, and the 
wilderness be a fruitful field, and the fruitful field be 
counted for a forest. Then judgement shall dwell in 
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jrUB WILDERNBSS> AND RIGHTEOUSNESS REMAIN IN THE 

jPAUiTFUL FIELD. Aod the work of righteousness shall be 
|>eace ; and the effect of righteousness quietness and assar- 
unce for ever." (Is. xxxii. 15 — 17.) The Spirit also is pro- 
Auised, in express connexion with this change of heart. 
** Then will I sprinkle clean water upon you, and ye shall be 
.clean : from all your filthiness and from all your idols, will 
I cleanse you. A new heart also will I give you, and a 
new spirit will I put within you : and I will take away the 
Btony heart out of your flesh, and I will give you an heart 
of flesh.A And I will put my Spirit within you, and 
cause you to walk in my statutes, and ye shall keep my 
judgements and do them" — " Ye shall know that I am 
the Lord, when I have opened your graves, O my people, 
and brought you up out of your graves, And shall put my 
Spirit in you, and ye shall live, and I shall place you 
in your own land." (Ez. xxxvi. 25 — 27 ; xxxvii. 13, 14.) 
In the same connexion, how earnestly does David pray ; 
" Cast me not away from thy presence ; and take not thy 
Holy Spirit from me. Restore unto me the joy of thy 
salvation ; and uphold me with thy free Spirit." (Ps. li. 
11, 12.) This observation is very important, as leading 
us to right views of other texts, in which the out-pouring 
of the Spirit in the latter days is so particularly promised. 
** It shall come to pass afterwards, that I will pour out my 
.Spirit upon all flesh ; and your sons and your daughters 
shall prophesy, your old men shall dream dreams, your 
young men shall see visions : And also upon the servants 
.and upon the handmaids in those days will I pour out my 
Spirit.*' (Joel ii. 28, 29.) " I will pour water upon 
him that is thirsty, and floods upon the dry ground : I 
will pour my Spirit upon thy seed, and my blessing upon 
thine offspring : And they shall spring up as among the 
grass, as willows by the water-courses." (Is. xliv. 3, 4.) 
That is, we may suppose, the effect of this out-pouring of 
the Spirit on the seed of Israel shall be, that ^' they shall 
be called trees of righteousness, the planting of the Lord, 
that he may be glorified." (Is. Ixi. 3.) Thus we are 
taught to consider the promise of the Spirit, as the great 
and especial promise of this new and better Covenant: 
which also is in exact accordance with one other passage 
which I will quote, wherein the promise of the Spirit, and 
B 2 
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of the Redeemer (the second Goel), are mentioned toge« 
ther, Dirith an express statement of the nature of this Cove*' 
nant. " When the enemy shall come in like a flood, the 
Spirit of the Lord shall lift up a standard against 
him. And the Redeemer shall come to Zion, and unto 
them that turn from transgression in Jacob, saith the 
Lord. As for me, this is my covenant with them, saith 
the Lord ; my Spirit that is upon thee, and my words 
which I have put in thy mouth, shall not depart out of thy 
mouth, nor out of the mouth of thy seed, nor out of the 
mouth of thy seed's seed, saith the Lord, from Henceforth 
and for ever." (Is. lix. 19—21.) 

The excellence of the former Covenant, and the won- 
derful display of divine goodness and condescension in 
proposing it to Israel, have been already pointed oivt 
Whence also has been inferred, that the nation was utterly 
inexcusable in transgressing it. How much more, then, 
are we called upon to adore the riches of divine mercy and 
grace in this new and better Covenant, which, in its pro- 
vision of blessings, is so far superior ! and of which the 
surpassing excellence is specially manifest in this, — That 
it provides for future obedience^ as well as for the pardon of 
past transgression. We have seen that, according to the 
terms of this Covenant, God not only promises to accept 
and bless his people if they he obedient^ — but engages 
by promise to make them obedient, by putting his Spirit 
within them. So that He provides, not only for the fulfil- 
ment of His own part of the Covenant, but for the fulfil- 
ment of iheir part also. Thus it becomes indeed, " an 
everlasting covenant, ordered in all things, and sure ;*' 
for humble and thankful obedience is ensured, by the same 
power and grace, which engages to accept and bless that 
obedience when rendered — God himself promising to 
cleanse and renew the hearts of all who embrace his pro- 
mises. So that their blessedness is no longer left depend- 
ent upon the weak, depraved, and everchanging will of 
fallen man ; but depends entirely upon the unchanging 
faithfulness of God, who has promised ^r*^ that they shall 
be holy — and then that they shall be blessed. A familiar 
illustration of this matter may not be unprofitable. — If a 
prince, in bis sovereign mercy, should be pleased to for- 



101 

give all the offences of a hardened criminal; no one 
could say but that he had full power and authority so 
to do, and that he deserved the praise of clemency. But 
if, when turned loose upon society again, all the evil 
propensities of this pardoned transgressor should remain 
in full force, he would soon become the pest of all who 
came within the sphere in which he moved ; and not only 
80, but, being perhaps emboldened by his pardon, he would 
repeat his crimes, and quickly reduce himself to the same 
state of misery, and bring himself under a heavier con^ 
demnation than before. His mere pardon therefore 
would avail him little. But if this prince, when he 
pardoned, should also, by good instructions, and by the 
influence of some constraining motive, induce him to 
forsake his former course of life, and effect a thorough 
change in his disposition and principles, — theUf it is evi- 
dent, that the design of mercy would be completely 
attained. The criminal is not only delivered from pu- 
nishment, but he is become a new man, — prepared to be an 
useful member of society, and an ornament to his station 
for the time to come. Now just such a condemned 
criminal is man : and the first Covenant, which he has 
transgressed and despised, leaves him under the sentence 
of a most righteous condemnation. All its holy, wise, and 
gracious provisions, he has made vain by his own per- 
verseness ; yea, he has taken occasion from them, to plunge 
himself deeper and deeper into guilt and misery. In this 
lamentable condition, the promises of the New Covenant 
find him ; — and they offer, not only the pardon of all his 
sins, leaving him still under the power and dominion of a 
corrupt nature, — but also a divine influence, to change 
that nature, and to make him an humble, thankful, holy 
child of the Most High for evermore ; that thus (out of a 
renewed and purified heart) he may love and serve the 
glorious and merciful God, who has pardoned all his sins, 
luid cleansed him from all his pollutions. Such a Cove* 
nant of mercy is suited to the extreme case and helpless 
necessities of lost fallen man, — exhibits divine grace and 
love triumphant over the utmost conceivable complication 
of mad rebellion and desperate wickedness in the creature : 
find all this, in perfect consistency with the holiness and 
righteousness of God, and with the glory and stability of 
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his moral government. So that, looking to the full provi- 
dions of this Covenant, the sinner has only to enquire. 
What do I need ? and what are my necessities ? And 
behold I whatever they may be, Divine Fulness is here 
opened to supply them I 

Neither is it only free and full in its offers and prom- 
sionsy but also everlasting in its duration. It is a Cove- 
nant which cannot fail nor be broken. The word of the 
Lord, to every one who inclines his ear to the message of 
mercy, is " Hear, and your soul shall live ; and I will 
make an everlasting covenant with you, even the sure 
mercies of David." (Is. I v. 3.) It is made with men, not 
immediately, but in ami through His righteous and chosen 
Servant, to whom the Lord has promised, "I will make 
Him /wy first-born, higher than the kings of the earth. 
My mercy will I keep for him for evermore, and my cove- 
nant shall stand fast with him. His seed also will I make 
to endure for ever, and his throne as the days of heaven. 
If his children forsake my law, and walk not in my judge- 
ments ; If they break my statutes and keep not my com- 
mandments; Then will I visit their transgressions with 
the rod, and their iniquity with stripes. Nevertheless my 
loving-kindness will I not utterly take from Him, nor suffet 
my faithfulness to fail. My covenant will I not break, 
tior alter the thing that is gone out of my lips. Once 
have I sworn by my holiness, that I will not lie unto 
David. His seed shall endure for ever, and his throne as 
the sun before me. It shall be established for ever as the 
moon, and as a faithful witness in heaven." (Ps. Ixxxix. 
27 — 37.) This evidently could not be said of the preced- 
ing Covenant. Supposing a man to walk, for a long time, 
really and truly according to its terms ; it contained no 
promise, or provision, to prevent him from becoming, at 
last, an outcast for ever : all was left dependent upon his 
own mutable will, and under a very awful declaration, 
" When the righteous turneth away from his righteoas<-' 
ness, and committeth iniquity, — shall he live ? All hi^ 
righteousness that he hath done shall not be mentioned : 
in his trespass that he hath trespassed, and in his sio that 
he hath sinned, in them shall he die." (Ez. xviii. 24?.) 
But of them who are partakers of the blessings of this 
new Covenant, it is expressly declared, *^1 will put mf 
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fear in their hearts^ that they shall not depart from me." 
(Jer. xxxii. 40.) 



CHAPTER IV. 

Practical remarks. — The weakness and wickedness of man appa* 
rent from the history of Israel. — The folly of seeking accept- 
ance with^ God by^ the first Covenant, for it is now annulled, 
and nothinj; of it remains but its curses.— The hope and 
glory of Israel to be sought in the New Covenant. — An exhor- 
tation to confession of sins — Faith in the promises of God — ^and 
earnest prayer. 

Thus, then, I have endeavoured to compare this New 
Covenant with the Old, and to shew wherein its superior 
excellence consists. The statements and the comparison 
which have been made, naturally suggest some practical 
remarks. 

1. The history of Israel^ under the Old Covenant^ affords 
the most clear and convincing proof of the weakness and 
wickedness of man. We are apt to entertain a high con- 
ceit of our wisdom, strength, and virtue ; as if we could, 
with little assistance, or with none, walk in the ways of 
holiness and righteousness to the end. But here we are 
taught by plain facts, that man, even at his best estate, 
is altogether vanity. 

Let him be exalted and distinguished as he may by 
privileges and mercies, he is still corrupt and vile. Even 
under the most favourable circumstances, he never will, 
and never can, keep his part of the first Covenant ; much 
less, by a patient continuance therein, inherit the blessings 
promised. It is evident that, so long, and so far, as their 
blessedness was left dependent on themselves, the people 
of Israel chose always the ways of disobedience, sin, and 
death : — they uniformly rejected the blessing and em- 
braced the curse. Of this the confessions of the most 
holy men,— of all the true and faithful servants of the 
X^rd — afford the final proof: for we Hnd that, without 
exception, they renounced their own righteousness ; and 
their language before God was that of self-condemning, 
self-renouncing sinners. Abraham, in his own eyes, is 
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Job says plainly, " If I wash myself with snow water, and 
make my hands never so clean ; Yet shalt Thou plunge me 
in the ditch, and my own clothes shall abhor me." (Job ix. 
SO, 31.) The Psalmist cries out, " Enter not into judge- 
ment with thy servant : for in thy sight shall no man liv- 
ing be justified." (Psalm cxlii. 2.) Isaiah no sooner beholds 
the Divine Glory displayed, than he exclaims, "Woe is me I 
for I am undone ; because I am a man of unclean lips, and I 
dwell in the midst of a people of unclean lips.'* (Is. vi. 5.) 
And he represents the people of God as exclaiming, " We 
are all as an unclean tkingf^ and all our righteousnesses are 
as filthy rags." (Is. Ixiv. 6.) Jeremiah includes himself in 
the general confession of guilt : ** We lie down in our 
shame, and our confusion covereth us : for we have sinned 
against the Lord our God, we and our fathers, from our 
youth even unto this day, and have not obeyed the voice 
of the Lord our God." (Jer. iii. 25.) He expresses the 
helplessness of man in terms equally clear and decisive, 
** O Lord, I know that the way of man is not in himself: 
it is not in man, that walketh, to direct his steps. — Can 
the Ethiopian change his skin, or the leopard his spots ? 
then may ye also do good, that are accustomed to do evil." 
(Jer. X. 23; xiii. 23.) Daniel, a man greatly beloved, 
and mentioned with peculiar approbation, (Dan. ix. 23 ; 
Ez. xiv. 14 — 20,) yet includes himself in his confession 
of sins, " We do not present our supplications before thee 
for our righteousnesses, but for thy great mercies." (Dan. 
ix. 18.) We might multiply instances, to shew, that this 
is the uniform language and feeling of the saints. With 
one consent, they cast themselves upon the free and bound- 
less mercy of the Lord, to save them in His own way ; 
for they felt their guilt ; and they could not save themselves. 
That is to say, they renounced every hope founded upon 
the Old Covenant, to rest their all, for time and for eter- 
nity, upon the distant intimations of the New which were 
vouchsafed them. 

How is it then with you 9 and what is your hope ? In 
the face of these plain facts — and in the face of the 
humble confessions of all the holy men whose examples are 
set before us in the Scriptures, will you pretend to expect 
acceptance on the terms of this old and broken Covenant ? 
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If so, tell me, wherein are you better than your fathers? 
What strength or excellence do you derive, from nature 
or from circumstances, which they did not possess ? What 
advantages, of any kind whatsoever, have you above them^ 
that you should expect to fulfil the terms of a Covenant, 
which they never did fulfil ? — no, not so much as one of 
them ; for it is written, <' There is not a just man upon 
earth, that doeth good, and sinneth not." (Eccl. vii. 20.) 
Are you more holy than Daniel and Job ? and upon that 
presumption will you risk your immortal souls? Men 
and brethren I let us remember that we stand on the 
brink of eternity ! In these enquiries our everlasting all 
is at stake I It is needful, therefore, that we should go 
upon sure grounds. Are all the records of the rebellions 
and iniquities of your fathers written for your instruction 
in vain ? will you take no warning from such lamentable 
proofs of human weakness and corruption ? Let us not 
deceive and ruin ourselves for ever, by trusting to a 
broken reed ; and such, we plainly see, is human strength 
and human virtue; — but let us all, with one consent, 
adopt David's resolution, '^ I will go in the strength of the 
Lord God : I will make mention of thy righteousness, 
even of thine only." (Ps. Ixxi. 16.) 

2. The vanity of seeking acceptance with God by the 
Old Covenant is the more apparent, and demands the 
more earnest consideration on your part, because that 
Covenant is now altogether broken and annulled. In your 
banishment from your own country and inheritance, — in 
your scattered, outcast, and wandering condition, — and in 
all the miseries which have come upon you for so many 
hundred years, — you are suffering the punishment de- 
nounced against the violation of that Covenant. And do 
you look for blessings from it, while God is actually ex- 
acting from you the penalty of breaking it? or, in other 
words, are you expecting the blessings promised to them 
who keep ity when you are actually already suffering the 
curses denounced against them who break it ? This is a 
very plain case to any one that does not proudly and ob- 
stinately shut his eyes against the truth. Read over care- 
fully Lev. xxvi. and Deut. xxviii. Compare what is there 
written with your present condition. Are not all the 
.curses, which are there written, visibly fulfilling upon 
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yout nation ? And, if (jrod is inflicting the curse, wfadi 
cdn be more evident, than that yoti have broken the Cove- 
nant ? To deny your guilt and transgression^ would be 
nothing else but impiously charging the glorious God 
with breaking his promise, add wantonly punishing ih6 
innocent. O the pride and madness of sinful men, that 
will rather charge their Maker With sin, than humbly 
acknowledge their own ! that will glory in their shame, 
and put their confidence in that which is their greatest and 
most aggravated condemnation I It may be, that I am 
bringing very strange things to your consideration, and 
that what I say to you appears very harsh. But I say 
no mor^ thaii, after diligent enquiry, I find written in 
your own Scriptures. These are the only role, by which 
to try and examine whatever is brought against you^ — 
whoever it may be that speaks. ^* To the law and to the 
testimony : if they speak not according to this word, ii is 
because there is no light in them." (Is. viii. 20.) Search 
then the writings of Moses and the prophets. If what I 
say is agreeable to their declarations, it is not / that speak, 
but God himself who declares, that, however you may be 
disposed to make your boast in His Name, and in His 
Covenant, you do but deceive yourselves, for, at this time, 
YOU ARE NOT HIS PEOPLE, — not the heiTs cf his bless- 
ings and merdeSy but the people of his curse, and the ge- 
neration of his wrath : your real name is Lo-ruham ah 
and Lo-AMMi. (Hos. i. 6 ; 9.) If this be not the real 
case, Why are you outcasts from your own land ? The 
first blessing secured by the Covenant made at mount 
Sinai, was the possession of Canaan. (Ex. xxiii. 20; 
23 — SI.) And the final and extreme curse thi^atened, 
if you broke it, was, that you should be cast out of 
your own land, and scattered among the heathen, as it 
is this day. (See Lev. xxvi. SI — S9, and Deut. xxviii. 
63 — 68.) So that if any one should enquire^ Why 
hath the Lord done thus unto this people? and why bath 
He cast them out and scattered them ? neither you, nor 
others, could devise to give any reason, but that which is 
written in the word of God ; " Because they have for- 
saken the covenant of the Lord their God." (Jer. xxii. 9; 
with ix. 11—16; and Deut. xxix. 24?— 28.) We might 
multiply passages from the Scriptures without endy whi<tli» 
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directly or indirectly, confirm this truth, — ^leaving no room 
to question. That the single circumstance of your present 
banishment and dispersion fully proves, that you are out- 
casts from the favour of God, and under His curse ; — 
that the Old Covenant is altogether broken and annulled, 
and that nothing remains of it but the exaction of its 
penalties* 

This argument is very important — for it adds a fearful 
weight to the proofs already advanced, of the utter folly 
of seeking acceptance with God upon the terms of the 
Old Covenant ; which yet, it is to be feared, is the only 
ground upon which most of you have any idea of seeking 
His favour at all. Consider, then, how different is your 
situation from that of your fathers I TJiey in their own 
land, with all the mercies and miracles of God around 
them and among them ; with all the solemn ordinances 
and festivals to remind them of His presence, care, 
and love, and of their own duties and obligations; 
with all the warnings and instructions of the prophets and 
messengers of the Lord, and with all the wonderful pro- 
visions of the Ceremonial Law, by which (in all ordinary 
cases) transgressors might find healing and pardon ; they^ 
with all these assistances and encouragements, never did 
observe the terms of the Covenant, nor obtain the bless- 
ings by any obedience of their own. And will you^ who 
have none of these helps, expect to do it? Have you 
gained strength by your losses? Are you enabled, by 
the circumstances of oppression, misery, and destitution, 
into which the just anger of the Lord has plunged you, 
to accomplish a more difiicult task, than that, in which 
your fathers, with every assistance and advantage, 
failed? 

3. Every hope and expectation of future blessings which 
you have, or can have, is to be sought in the promises and 
provisions of this New and better Covenant alone. In 
this are shut up all the real glories of your nation. Take 
away the hope of restoration, held forth in these promises, 
and you would be, in every respect, the most miserable 
and degraded people upon earth. The glories and bless- 
ings of your former state, — the mercies and privileges 
bestowed upon your fathers, — do but serve to make your 
present shame and ruin more awful and more lamentable. 
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You are now sunk as much below other nations by the^ 
curse of God, as once you were exalted above them by 
His blessing. No people have experienced such mer-^ 
cies ; — therefore none have so deeply and inexcusably 
sinned, as you have done by abusing them. The remem- ^ 
brance of the past, and every consideration of the Old 
Covenant, ought to humble you in the dust, and make 
you to exclaim, << How is the gold become dim I how is 
the most fine gold changed I — The crown is fallen from 
bur head : woe unto us, that we have sinned T' (Lam. iv. 1 ; 
V. 16.) But, in the hopes held forth by the promised 
Covenant, you are admitted to be glorious still. And in 
this must all your joy and blessedness be sought. Search 
therefore the declarations of the Scriptures respecting it. 
Consider how exceedingly great and precious are the pro- 
mises it contains. Only think what is summed up in that 
single expression, which is so often repeated — "They 
shall be my people, and I will be their God "I What an 
unspeakable privilege, that any, from among the children of 
fallen Adam, should be permitted to contemplate the ful- 
ness and the glories of the High and Lofty One that in- 
habiteth eternity, whose Name is Holy, and to say, "This 
God is our God for ever and ever : He will be our guide 
even unto death.I" (Ps. xlviii. 14,) and to have the wit- 
ness in themselves of the full, free, and everlasting pardon 
of all their sins I 

Surely these blessings are not to be despised. Yet it 
is to be feared, that few among you ever bestow a thought 
upon this New Covenant, in which alone you cai> look for 
either temporal or spiritual blessings. Do you not re- 
main in wilful ignorance of its nature and terms ? And 
what is this but despising and rejecting the greatest bless- 
ings which ever God proposed to a reasonable and im- 
mortal creature ? If sin is at all to be measured by the 
magnitude and multitude of the mercies against which it 
is committed, then is the perverse refection of this Covenant 
a far greater sin than all your violations of the Old. 
And this reflection should make you tremble for your- 
selves. 

O then that you would apply your hearts and minds 
to the earnest consideration of this subject ; — that you 
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would diligently seek these blessings I that you would 
never rest, till you can humbly rejoice in the assurance, 
that God has put His law in your inward parts and written 
it in your hearts, — that yowr iniquities and sins He will 
remember no more I 

'* And how must we seek those blessings ? what 
are we called upon to do, that we may inherit those 
promises ? " O that these questions might indeed 
come from your hearts I then, I think, the following 
directions might be useful: and with them I will con- 
clude : 

■ 1. You must humbly acknowledge your manifold transi 
gressions and utter violation of the former Covenant 
** Return, thou backsliding Israel, saith the Lord ; and I 
will not cause mine anger to fall upon you : for I am 
merciful, saith the Lord, and I will not keep anger for 
ever. Only acknowledge thine iniquity, that thou 
hast transgressed against the Lord thy God, and hast 
scattered thy ways to the strangers under every green 
tree, and ye have not obeyed my voice, saith the Lord. 
Turn, O backsliding children, saith the Lord ; for I am 
married unto you : and I will take you one of a city, and 
two of a family, and I will bring you to Zion," (Jer. iii* 
12 — 14.) The Lord, in promising the New Covenant, 
plainly represents the Old as broken ; " I will make a new 
covenant with the bouse of Israel, and with the house of 
Judah ; not according to the covenant that I made with 
their fathers — which my covenant they brake." 
(Jer. xxxi. 31, 32.) Therefore we find, that, when this 
Covenant is to be established with them, the children of 
Israel are represented as returning to the Lord with deep 
humiliation and contrition. '* I have surely heard 
Ephraim bemoaning himself thus : Thou hast chastised 
me, and I was chastised, as a bullock unaccustomed to 
the yoke : turn thou me, and I shall be turned ; for thou 
art the Lord my God. Surely after that I was turned, I 
repented ; and after that I was instructed, I smote upon 
971^ thigh: I WAS ashamed, yea, even confounded, 
because I did bear the reproach of my youth." " In 
those days, and in that time, saith the Lord, the children 
of Israel shall come, they and the children of Judah toge- 
ther, GOING and weeping : they shall go, and seek 
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the Lord their God/' (Jer. xxxi. 18, 19 ; I. 4<.) '* Thea 
shall ye remember yoar own evil ways, and your doii^ 
that were not good, and shall loathe yourselves lit. 

YOUR OWN SIGHT FOR YOUR INIQUITIES AND TOR' 

YOUR ABOMINATIONS. Not for your sakes do I ikit^ 
saith the Lord God, be it known unto you : be ashameif 
and confounded for your own ways, O house of Israel.*' 
(£z. xxxvi. SI, 32.) The Lord declares, << I will go 
and return to my place, till they acknowledge 
THEIR OFFENCE, AND SEEK MY face/' And an cxhor- 
tation is addressed to you, " O Israel, return unto the 
Lord thy God ; for thou hast fallen by thine iniquity. 
Take with you words, and turn to the Lord : say unto 
him. Take away all iniquity, and receive us graciously." 
(Hos. V. 1 5 ; xiv. 1, 2.) And the whole of that remarkable 
passage, Is. Ixiii. 7 — ^Ixiv. 12, may be regarded as a con- 
fession of sins, extremely suitable to your present condi- 
tion. Let such be the language, not only of your lips, 
but of your hearts. 

Observe too, that you have great encouragement to 
turn to the Lord your God, with such humble confession 
of your sins: for it is written ; *< If they shall con- 
fess THEIR INIQUITY, AND THE INIQUITY OF THEIR 

FATHERS, with their trespass which they trespassed 
i^ainst Me, and that also they have walked con- 
trary TO Me ; And that I also have walked 
contrary unto them, and have brought them into the 
land of their enemies ; if then their uncircumcised hearts 
be humbled, and they then accept of the punishment of 
their iniquity : Then will I remember my Covenant with 
Jacob, and also my Covenant with Isaac, and also my 
Covenant with Abraham will I remember; and 1 wiUL 
remember the land." (Lev. xxvi. 40 — 42.) 

Every word of thb passage is worthy of your deepest 
consideration. 

2. You must believe the great and precious promises €^ 
the Lord, Ail these mercies are secured by promise: 
and the promise can only fail by being dbbelieved. He 
that will not believe it, indeed, can have no profit, — no 
comfort from it ; for unbelief is a total rejection of the 
promise, and of all the mercies proposed in it. But to 
him that accepts and believes it, it brings abundant conso- 
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Jkbraham. He lived in continual dependenee upon them. 
And how acceptable and important that humble trust wa» 
in the sight of the Lord, we may understand from that 
remarkable expression, " He believed in the Lord ; and 
He counted it to him for righteousness/' (Gen. xv. 6«) 
The only ground on which sinners can have reason to 
expect mercies from God is His express promise ; it is, 
therefore, only upon the ground of that promise that we 
can embrace them : that is to say, nothing remains for us, 
but to trust to the promise, and to that alone. It would 
be highly presumptuous for a child of fallen Adam to 
look for a blessing upon any grounds of righteousness or 
merit in himself — for we must all confess, '* It is of the 
Lord's mercies that we are not consumed, because his com-* 
passions fail not." (Lam. iii. 22.) It becomes every one of us 
to say, with Jacob, << I am not worthy of the least of all the 
mercies, and of all the truth, which thou hast shewed unto 
thy servant," (Gen. xxxii. 10.) And we may observe 
that, in his prayer, he pleads nothing but Mb own necessi-' 
ties and GoiTs promises. We should do the same. To 
the same purpose speaks one of the prophets, *' Behold, 
his soul which is lifted up is not upright in him : but the 
just shall live by his faith." (Hab. ii. 4.) He who is 
either lifted up with a conceit of his own worthiness to 
receive the blessing — or who presumes to question God's 
word and to despise the promise — At; soul is not upright 
in him : but it is by his faith — by his humble dependence 
On the declarations and promised mercies of the Lord, 
that the just shall live. If you would have any share in 
the blessings of the New Covenant, you must humbly 
take God at his word, — and trust that, vile and unworthy 
as you are, — wonderful and passing all imagination as 
His promises are. He will yet fulfil them to all that wait 
upon Him : yea, to the whole house of Israel in His own 
good time. 

3. You must pray. This you are expressly taught in 
the word of God : — for, after one of the most remarkable 
summaries of the mercies prepared for you which is to be 
found in the Scriptures, the Lord gives frst a strong as- 
surance of his faithfulness, '* I the Lord have spoken t^ 
and I will do it .*" and then a declaration of the absolute 
necessity of prayer, «' Thus saith the Lot^ ^^i^ A ^ vkA« 
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YET jor THIS BE INQUIRED OF BY THE HOUSE OF* 

Israel, to do it for them." (£z.xxxvi. 36,37*) And* 
we are told, that, when the time of mercy comes, << They 
shall come with weeping, and with supplications will 
I lead them." (Jer. xxxi. 9*) Therefore, if you would» 
have these promises fulfilled, plead them in earnest, peiH 
severing, humble prayer; — and the Lord will assuredly 
answer you in his own good time : for it is written, " It 
shall come to pass, that whosoever shall call upon 
THE Name of the Lord shall be delivered : for 
in mount Zion and in Jerusalem shall be deliverance, as 
the Lord hath said, and in the remnant whom the Lord 
shall call." (Joel ii. 32.) Pray, therefore, with Asaph : 
<< O remember not against us former iniquities ; let thy 
tender mercies speedily prevent us, for we are brought 
very low. Help us, O God of our salvation, for the glory 
of thy Name : and deliver us, and purge away our sins, 
for thy Name's sake." (Ps. Ixxix. 8, 9.) 

The importance of humble, earnest, persevering prayer 
cannot be too strongly urged on your attention. I 
have already reminded you, that the Lord himself says, 
*• Take with you words and turn to the Lord :" (Hos. xiv. 
2:) and in the Scriptures you will find many words of 
prayer which are exactly suited to your case. Consider the 
prayer of Ezra (Ezra ix, 6 — 15), — the prayer of the Le- 
vites, (Neh.ix.6— -37») after the return of your fathers from 
Babylon, — and the prayer of Daniel. (Dan. ix. 4 — 19.) 
O with what deep humiliation did these holy men pour out 
their souls before God I — confessing their iniquities, and 
the iniquities of their fathers, — acknowledging the right- 
eousness of God, — and presenting their supplications before 
Him, not for their righteousnesses^ hut for His great 
mercies! The prayer of Asaph, in Psalm Ixxx., seems 
also to be very suitable to the circumstances in which 
your nation is placed : and with this I will conclude my 
present address, only interposing, here and there, a few 
remarks, for the purpose of directing your attention to 
some of the remarkable expressions which it contains. 

*< Give ear, O Shepherd of Israel, Thou that leadest 
Joseph like a flock ; Thou that dwellest between the 
cherubim, shine forth." 

It was between the cherubim that God manifested 
Himself, upon the mercy-seat, as a God of grace, dwell- 
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iBg in the midst of His people to bear and answer" 
their prayers. 

*' Before Ephraim, and Benjamin, and Manasseh stir 
up thy strength, and come and save us. Turn us again, 
O God, and cause thy face to shine ; and we shall be 
Mved/' 

You must entreat God to turn you, or you will never 
turn to him. Ephraim is represented as saying, '* Turn 
Thou me, and I shall be turned." (Jer. xxx. 18.) 

" O Lord God of hosts, how long wilt Thou be angry 
against the prayer of thy people ? " 

If you were really and earnestly praying to God as you 
ought, can you believe that God would long refuse to 
hear ? 

" Thou feedest them with the bread of tears ; and giv- 
est them tears to drink in great measure. Thou makest 
us a strife unto our neighbours; and our enemies laugh 
among themselves." 

O why is this ? Does not the Lord Himself answer 
the question ? when He says : *' Who gave Jacob for a 
spoil, and Israel to the robbers ? did not the Lord, He 
against whom we have sinned ? for they would not walk 
in His ways, neither were they obedient unto His law. 
Therefore He hath poured upon him the fury of His 
anger, and the strength of battle ; and it hath set him on 
fire round about, yet he knew not ; and it burned him, 
yet he laid it not to heart." (Is. xlii. 24-, 25.) 

If this be so, have you not reason to pray, in the words 
of Asaph, 

" Turn us again, O God of hosts, and cause thy face 
to shine ; and we shall be saved"? 

You may also contrast, as before the Lord, your former 
glory with your present distressed condition : 

" Thou hast brought a vine out of Egypt, Thou hast cast 
out the heathen and planted it. Thou preparedst room be- 
fore it, and didst cause it to take deep root, and it filled the 
land. The hills were covered with the shadow of it, and the 
boughs thereof were like the goodly cedars. She sent out 
her boughs unto the sea, and her branches unto the river." 

Is it not deeply affecting to call to mind, in such lan- 
guage as this, the former glory of your nation ? 

*' Why hast Thou then broken down her hedges^ so 
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that all they which pass by the way do pluck her ? The 
boar out of the wood doth waste it, and the wild beast of 
the field doth devour it." 

Have we not here the spirit of a child, humbly expostu- 
lating with a tender Father, and pleading his miseries in 
the ears of Divine compassion ? Then follows earnest 
prayer for renewed mercies. 

*' Return, we beseech Thee, O God of hosts : look 
down from heaven, and behold, and visit this vine ; And 
the vineyard which Thy right hand hath planted, and the 
branch that Thou madest strong for Thyself. It is 
burned with fire, it is cut down : they perish at the re- 
buke of Thy countenance. Let Thy hand be upon the 

MAN OP THY RIGHT HAND, upOU THE SoN OF- MAN, 

whom Thou madest strong for Thyself.'* 

Who is this? Who is the Man of God's right hand? 
Who is the Son of man whom He hath made strong for 
himself? — strong enough to endure the hand of God, when 
it is laid upon Him, *^ to bruise Him," to '* make His soul 
an offering for sin" — when " the Lord hath laid on Him 
the iniquity of us all ? " Who can this be, but He of 
whom it is written, "Awake, O sword, against My Shep- 
herd, and against the man that is my fellow, saith the 
Lord of hosts?" (Is. liii. 6, 10; Zech. xiii. 7.) Who 
is this Son of man, but the same who shall come " with 
the clouds of heaven," and be brought near before '< the 
Ancient of days?" (Dan. vii. 13.) Is not this the same 
thing as praying. Let Thy hand he upon Him, for He can 
endure it: and turn away the hand of Thy righteous 
judgement from us, for we are not ahh to bear it ? 

" So will not we go back from Thee : quicken 
us, and we will call upon Thy Name. Turn us again, O 
Lord God of hosts, cause Thy face to shine ; and we 
shall be saved." 

In pouring out such prayers before God, you must rest 
all your hope upon the Son of man, the Man of His right 
hand. And you must say, with Daniel ; ^^ Now therefore, 
O our God, hear the prayers of Thy servant, and his sup- 
plications, and cause Thy face to shine upon Thy sane* 
tuary that is desolate, FOR THE LORD'S SAKE." 
(Dan. ix. 17.) 
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CITY OF REFUGE; 



A DIALOGUE 



A LEARNED RABBI AND A SICK PENITENT. 



" Deep calleth unto deep at the noise of thy water-spouts: all thy 
waves and thy billows are gone over me." (Psalm xlii. 7.) 

** The Name of the Lord is a strong tower : the righteous runneth 
into it, and is safe." (Proverbs xviii. 10.) 



THE CITY OF REFUGE. 



Rahhi Nehemiah. Peace be with you, my son I I am 
sorry to find you in bed, as it gives me reason to fear that 
you are much worse than when I last saw you. 

Jahez. O Rabbi, much worse. My pain and sickness 
increase daily. My body grows weaker and weaker, and 
there is no hope of my recovery : and then what is to 
become of my soul ? 

jR. N. Why do you weep so bitterly ? 

J. I remember the story of the famous Rabbi Johanan 
ben Zachai, which you once shewed me in the Talmud. 
When he was sick, his disciples came to visit him, and, 
when he saw them, he began to weep. They said to him, 
** Rabbi, the light of Israel, why dost thou weep ? " And 
he answered them, " If they were carrying me before a 
king of flesh and blood, who is here to-day, and to-mor- 
row in the grave ; who, if he were angry with me, his 
anger would not last for ever ; if he put me in bondage, 
his bondage would not be everlasting; and if he con- 
demned me to death, that death would not be eternal ; 
whom I could soothe with words, and bribe with riches ; 
yet, even in these circumstances, I should weep. But 
now I am going before the King of kings, the only 
blessed God, who liveth and endureth for ever and ever; 
who, if He is angry with me. His anger will last for ever ; 
if He puts me in bondage. His bondage will be everlasting ; 
if He condemns me to death, that death will be eternal; 
whom I cannot soothe with words, or bribe with riches : 
when, further, there are before me two ways, the one to 
Hell, and the other to Paradise, and I know not to which 
they are carrying me : should I not weep ? *' 

jR. iV^. A very affecting relation I You remember it 
very correctly. 

J. Yes, for I have thought of it many a time since ; 
and if such a learned rabbi could not forbear weeping 
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under such circumstances, how much more should such a 
poor sinner as I shed torrents of tears day and night I . 

R. N. Truly, my son, if the prospect of death is attended 
with considerations as solemn and as just as those which 
occurred to Rabbi Johanan, I cannot wonder at your tears* 
How many of our nation have I known, who were very 
careless, and thought themselves very happy, in the time 
of health and prosperity ; but who began to mourn and 
tremble when death stared them in the face I Yet we fnust 
all die. 

J, I know it, Rabbi; and therefore I am so deeply 
affected. If death could be avoided, that would be some 
comfort : but I know that, even if I should now recover, 
it would only be for a little while. After a few brief 
years, I must still die. 

R, N. And why should you desire it to be otherwise? 
Is there any thing so desirable in this world, that you 
should wish to stay in it for ever ? 

J. That is not my wish. I have had so much of sorrow 
and affliction, that I am weary of this world : but, alas t 
I have no hope of a better. I am in so much pain and 
anguish, that life is a burden : but death appears yet 
more terrible. 

R, N, Why so, my son ? " The righteous hath hope 
in bis death." (Pro v. xiv. 32.) There is no way into 
the joy of heaven ,but through the gates of death. Nor 
can you, in any other way than by death, come into the 
light of His countenance, *' in who^e presence is fulness of 
joy, at whose right hand there are pleasures for evermore." 
(Ps. xvi. 11.) 

J. But I have no such hope. I tremble at the very 
thought of beholding God*s countenance. Even here, 
like Adam, I seek to hide myself from Him, and enquire 
Whither shall I fly from His presence? for I am a sinner; 
and I can only expect that, after this life, He will destroy 
both my body and soul in hell. It is written, " The 
wicked shall be turned into hell, and all the nations that 
forget God." (Psalm ix. 17.) Now I have forgotten 
Him days and hours without number, and therefore I am 
wicked : and it is written, " God is angry with the wicked 
every day." (Psalm vii. 11.) And I think of those words 
of Rabbi Johanan : ** If he is angry with me, His aoger 
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'will last for ever.** And lo I already I am consuming 
away under the strokes of his anger. 

i?. N, What makes you think so, my son ? 

J. Alas ! Rabbi, cannot I sufficiently understand it from 
this sickness with which I am afflicted ? Would the 
merciful God visit me with these torments, and cut me off 
in the midst of my days, if He were not angry with me ? 
But why should I use many words? My conscience 
testifies against me, that I am a sinner ; and it is written, 
** Thou art of purer eyes than to behold evil, and canst 
not look on iniquity.** (Hab. i. 13.) " Upon the wicked 
He shall rain snares, fire and brimstone, and an horrible 
tempest ; this shall he the portion of their cup.** (Psalm 
zi. 6.) And again, *< God is jealous, and the Lord re- 
vengeth ; the Lord revengeth and is furious ; the Lord 
will take vengeance on his adversaries, and he reserveth 
wrcUh for his enemies." (Nah. i. 2.) And again, " To 
me belongeth vengeance and recompense ; their foot shall 
slide in due time : for the day of their calamity is at hand." 
(Deut. xxxii. 35.) 

jR, N. Do you, then, appy all these fearful passages to 
yourself? 

J. I cannot help it. Rabbi. They come into my mind 
one after another; and every one of them pierces my 
heart. I sometimes try to forget them, and to think of 
other things ; but they quickly return with new force, so 
that I cannot rest. 

JR. iV. Do you suppose that every man must apply 
them to himself? — for all men are sinners. Will none be 
saved ? Is not God merciful ? 

J. Yes, I know that He is merciful : but I have ^o 
much abused His mercy I And He is also Just. If He 
deals with me injustice, I know I am lost for ever. And 
though He is merciful to some, how am I to know that 
He will be merciful to me ? 

R, N, Why not to you as well as to so many others ? 
Are you so much worse than all others ? 

J, I do not know how wicked others may be. I know 
that I myself am very wicked- Many will say to me, " O 
you are so much better than most; you have been so 
diligent in observing the Law : if God is not merciful to 
you, what is to become of a great many ? '* But all this gives 
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me no comfort. It can profit me nothing that others ave 
worse than I am ; even if I were sure that this is the case. 
How can the wickedness of others save me ? 

i?. N. That is a very just reflection, my son. It is 
very foolish and very wicked to seek our own hope and 
consolation in the supposed greater wickedness of other 
men : that b, in fact, by indulging in the shocking viee 
of detraction. What concerns your salvation should be 
considered as a question simply between God and your 
own soul, as if you had forgotten that there was any other 
person upon earth to be lost or saved. But have yoo not 
been diligent in observing the Law ? 

J, You know that under your instructions. Rabbi, I 
studied very diligently the 613 precepts of the Elders. 
But every time I review them and consider them, I only 
discover more and more transgressions. I have been 
careful to avoid all gross sins ; and I was once inclined to 
comfort myself with saying, ** I am not a murderer, ncv 
an adulterer, nor a robber, nor have I borne false witness 
against any." But when I come to the Tenth Command- 
ment, it cuts off all such hopes and vain boastings ; for 
there I find it written expressly, *< Thou shalt not covet 
thy neighbour's house, thou shait not covet thy neigh- 
bour's wife, nor any thing that is his." This condemns 
the thoughts and desires of my heart : and it has also led 
me to a reflection which I have long wished to mention to 
you. 

R. N. What is that, my son ? 

J, When I observe that this Commandment applies to 
the thoughts of my heart, it leads rae to think that, if the 
rest are taken in their fullest sense, they must also apply 
to my inmost thoughts: and if so, in the sight of God 
I have broken them all. Is this conclusion just ? 

i?. N. Certainly it is. A sinful thought is sufi[icient to 
condemn us in the sight of God ; and therefore God 
points out the universal wickedness of man, by the decla- 
ration, " The IMAGINATION OF man's HEART is cvil from 
his youth." (Gen. viii. 21.) 

</. You confirm all my fears ! How then shall I stand 
before God ? For there is yet one passage which alarms 
me more than all ; it is written, ** Cursed be he that coa- 
firmeth not all the words of this Law to do them/' (I>eiit 
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xxvii. 26.) Some tell me that the word all should not be 
used there ; and I know it is not expressed in the Hebrew ; 
but on reflection, I find that it is certainly implied : * for 
the blessings are only promised to those who obey all the 
-eommandments. That word all comes again and again* 
•*•* It shall be our righteousness if we observe to do all 
these commandments before the Lord our God, as He 
hath commanded us/' (Deut. vi. 25.) Now I see clearly 
that; every day and hour of my life, I have offended* I 
have not kept all, but broken alL And what little I have 
attempted to do, I have not done as the Lord hath 
commanded us : for He commands us to lore Him << with 
all our heart, and soul, and might ; and that His words, 
. which He hath commanded us, should be in our hearts.'* 
(Deut. vi. 5, 6.) Those which I have kept, I have only 
kept from fear. I have, therefore, in no respect con- 
firmed the words of the Law, but am altogether under ttie 
curse. And oh I '< Who can stand before His indignation, 
and who can abide in the fierceness of His anger ? " 
(Nah. i. 6.) How shall I escape from this curse ? for 
until it be entirely removed, I must be utterly miserable. 
Some of my friends tell me that it will not last for ever : 
but none of them can show me any passage in the Word 
of God, wherein we are told so; and the declaration, 
"There is no work, nor device, nor knowledge, nor wis- 
dom, in the grave whither thou goest"(Eccl. ix. 10), 
plainly implies the contrary. We must find the way of 
salvation in this life, or not at all. 

jR. N. Assuredly, my son. We are placed here upon 
the earth for no other purpose than to seek and find the 
way of eternal life. Abundant means are here provided 
us, and the Spirit of God strives with us (Gen. vi. 3), to 
lead us in the right way. He who teaches us to look 
for any means of salvation after this life is ended, denies 
the sufiiciency of those which are here vouchsafed us, 
reproaches the wisdom and mercy of our Creator, and 

* That the curse rests upon eyery one who does not keep aU the 
commandments, is evident from verse 15 of the following chapter, 
where it is written, ** It shall come to pass, if thou wilt not hearken 
unto the voice of the Lord thy God, to observe to do all his command- 
ments and his statutes, which I command thee this day, that all these 
CUTMS shall come upon thee, and overtake thee.'' (Deut. zxviii. 15.) 

F 
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gives indeed occasion to the enquiry, "Wherefore hast 
Thou made all men in vain ? " Why were we placed in 
this evil and perishing world at all ? 

«/". O then, whither shall I fly for refuge now ? ** For 
innumerable evils have compassed me about ; mine iniqui^ 
ties have taken hold upon me, so that I am not able to 
look up ; they are mare than the hairs of my head ; so 
that my heart faileth me." (Ps. xl. 12.) You, Rabbi, 
were wont to give me comfort and instruction. Can yoti 
give me any now ? 

R. N, Blessed be God I my son. He hath not left us 
hopeless or comfortless. I have suffered you to speak 
thus far, that I might discover tlie true state of your mind. 
But, before I proceed, yoii must learn to pray with David, 
*'Open Thou mine eyes, that I may behold wondrous 
things out of Thy Law" (Ps^ cxix. 18) — a prayer which 
has been too much negkcted by our whole uation : and 
this is the true reason why we have thus long remained in 
darknessb For the Lord only cau give us a right under- 
standing in these tbkigs, 

J. That is a truth which I have nsueh neglected. May 
the Lord have mercy upon me, and enable me now to 
understand your instructions ! 

R, M Amen I my son. Listea then attentively, while 
I read a passage from the Law : — 

*<And the Lord spake unto Moees, saying, Speak unto 
the children of Israel, and say untc^ them, When ye be 
come over Jordan into the land of Canaan ; Then ye shall 
appoint you cities to be cities of refuge for you ; that the 
slayer may fliee thither, which killeth any person at unawares. 
And they shall be unto you cities of refuge from the 
avenger; that the man-slayer die not, until he stand before 
the congregation in judgement.*^ *< If he thrust him sud- 
denly without ennuty, or have cast upon him anything 
without laying of wait, Or with any stone, wherewith a 
man may die, seeing him not, and cast it upon him, that 
he die, and was not his enemy, neither sought his harm : 
Then the congregation shall judge between the slayer and 
the revenger of blood, according to these judgements : 
And the congregation shall deliver the slayer out of the 
hand of the revenger of blood, and the congregation shall 
restore him to the city of his refuge, whither he has fl«d : 
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iMxi he shall abide in it unto the death of the High Priest, 
which was anointed with the holy oil. But if the slayer 
shall at any time come without the border of the city of 
bis refuge, whither he was fled; And the revenger of blood 
find' him without the borders of the city of his refuge, 
and the revenger of blood kill the slayer ; he shall not be 
guilty of blood : Because he should have remained in the 
city of his refuge until the death of the High Priest: 
but after the death of the High Priest the slayer shall 
return into the land of his possession.*' (Numbers xxxv. 
9—12, 22—28.) 

J. Some resemblance of my own case, I think I can 
see, in the poor wretch flying from the revenger of blood. 
I too am flying — but I know not whither. There is no 
city of refuge whose gates are open to me. 

i?. N, You perceive some resemblance. So far is well. 
But I believe you do not see the whole extent of it. Have 
you yet learned that you have committed murder un< 
awares ? You seem surprised and alarmed. But I must 
add, that, though you have done it unmttingl^, you have 
&ot done it innocentli/. For i/our sins have slain the 
righteous Servant of the Lord — His Elect, in whom His 
soul delighteth. (Isaiah xlii. 1.) 

y. How is that possible? Whence could you learn 
that my sins have been attended with such dreadful con- 
sequences ? 

M, N, From testimony which you cannot dispute. From 
the word of God himself. For there it is expressly written, 
that our sins have slain Messiah. 

J, Slain Messiah ! I am overwhelmed with fresh per- 
plexity and distress. Where do you And this written ? 

R, N. In a passage which our ancient rabbins always 
interpreted of the Messiah ; *< He was wounded for our 
transgressions, He was bruised for our iniquities. He was 
cut ofi^ out of the land of the living : for the transgression 
of my people was He stricken. He hath poured out his 
soul unto death ; and He was numbered with the trans- 
^gressors; and He bare the sin of many." (Isa. liii. 5, 8, 12.) 

J, How can that be, as Messiah is not yet come ? 

i?. N. The prophet certainly wrote before He came, 
and yet you see he uses the past tense — signifying thereby, 
that the event was as certain as if it had been already past> 
F 2 
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and our sins just as certainly the cause. Besides, you know- 
that many of the learned of our nation believe, that He is 
come already, but conceals Himself from us on account of 
our sins. In a certain sense this is undoubtedly true : for 
it is evident that the prophetic period mentioned by 
Daniel (ix. 24*), upon every possible interpretation, has long 
since expired ; — the second temple, to which he was to 
come (Hag. ii. 3, 9)) is long since destroyed ; and the 
sceptre is utterly departed from Judah long ago, which 
was not to take place till He came. (Gen. xlix. 10.) So 
that Messiah has certainly come: though our sins, and 
especially our impenitence and unbelief, so blind our 
hearts^ that we cannot discern Him. Also, in that same 
passage of Daniel (ix. 26), I find it expressly said, "Mes- 
siah shall be cut off, but not for Himself;** which agrees 
with what I have already quoted from Isaiah, " He was 
wounded for our transgressions.** 

J. Have you any other passage which proves or illus- 
trates this ? 

JR. N, There is that remarkable passage in which the 
Lord speaks of the future repentance and salvation of 
Israel, saying, " They shall look on Me whom they have 
pierced, and they shall mourn.** (Zech. xii, 10.) It is 
Messiah who speaks ; of whom also it is said, in the next 
chapter, " Awake, O sword, against my Shepherd, and 
against the man that is my fellow, saith the Lord of 
hosts.*' (Zech. xiii. 7.) Messiah, who is also called the 
Shepherd, (under which character He is promised, Ezek. 
xxxiv. 23, and Isa. xl. 10, 11,) is the fellow or equal of 
the Lord of hosts : yea, is the Lord of hosts ; for David 
says, "The Lord is my Shepherd*' (Ps. xxiii. 1); and 
certainly, in the promised glory of the latter days, God 
does not intend to deprive His people of their privilege, 
by giving them an inferior shepherd; though nothing is 
more plain than that Messiah will then be our Shepherd. 
Whence it is evident, that if Messiah be not the Lord of 
hosts, it would be far better for us that He should never 
come ; which is absurd to think of. I dwell upon this 
point, because it is very important ; and the children of 
Israel, for some centuries past, have sadly departed from 
the faith of our fathers: as I find bv examining the 
writings of the most ancient rabbins, who certainly ex- 
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pected a Divine Messiah. This is also confirmed by the 
passage, *<XJnto us a child is born, unto us a Son is given, 
and the government shall be upon his shoulder ; and his 
Name shall be called Wonderful, Counsellor, The Mighty 
God, The Everlasting Father, The Prince of Peace." 
(Isa. ix. 6.) And again, let me ask you, or any man, If 
Messiah be not really and truly Immanuel — God with 
us — God in our nature — how could the Lord of hosts, 
with any meaning or propriety, be called our Goel ? — as 
He is continually, in the latter chapters of Isaiah — the 
whole of which refer to the times of Messiah — either as 
relating events preparatory to His coming, or such as 
should succeed it. Goel is, properly, tJie next ofkin^ with 
whom rested the duty of redeeming the captive, of re- 
deeming the inheritance,* and also of avenging the mur- 
der of any one who was slain. It is easy to understand 
how Messiah, the Seed of Abraham, the Branch out of 
the stem of Jesse, the Son of David, should be called our 
Goel. But, if Messiah be not also the Lord God, how 
are we to understand that God is our Goel ? Yet it is 
promised, as one of the great and unspeakable blessings to 
Israel in the latter days, — '* Thou shalt know that I the 
Lord am thy Saviour and thy Redeemer, (Goel,) the 
Mighty one of Jacob." (Isa. Ix. 16.) Think then, how 
great reason you have to apply to yourself the words of 
David : '< Deliver me from blood guiltiness, O God, Thou 
God of my salvation : and my tongue shall sing aloud of 
thy righteousness." (Ps. li. 14?.) 

I have digressed thus far, my son, on this important 
point, because it is needful to a right understanding of 
that passage in Zechariah, <* They shall look upon me 
whom they have pierced ;" when it is evident that the 
Lord is the speaker, both from expressions used in the 
verse itself, and from the whole context. How could the 
Lord be pierced, except by becoming man ? And now 
(to return to the point of your guilt) observe, my son, 
that it is the Lord whom you have pierced. For to strike 
at Messiah is to strike at God himself: and this you have 
done by every act of sin. It may be truly said, " You 
knew not what you did ;*' for the awful guilt of sin is not 

• See the Book of Bath. 
F 3 
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to be comprehended by any human mind ; and reason is 
there indeed, that you should fly for refuge from the wrath 
to come. 

J, You give me, indeed, a new and dreadful idea of the 
nature of sin I Was it this view of it which made David 
cry out, " Against Thee, Thee only, have I sinned, and 
done this evil in thy sight ?" (Ps. li. 4.) 

jR. N, I cannot but suppose that it was some such view, 
more or less distinct. 

J. Now, then, I can understand that expression, which, 
I must say, always appeared very strange to me before : 
but the murder of Uriah was indeed a very little thing, 
yea, nothing in comparison — if by his sin he had also 
murdered Messiah^ who is (as you have shown) Immanuel^ 
God with us. 

R, N. Your observation leads me to hope, that you have 
not prayed in vain to the Lord, to open your eyes, that 
you may see wondrous things out of His Law ; but are 
already receiving an answer to that prayer. 

«/. But where is the City of Refuge ? for now my guilt 
and danger appear far greater and more imminent than 
ever. You overwhelm me with new terrors, instead of 
giving me comfort. 

R. N, This is needful and desirable in the first instance, 
my son. We must be made sensible of our \iTetchedness 
before we can be comforted. We must understand the 
extent and danger of the disease before we can find a 
suitable remedy. It is written, ** Thou wilt save the 
afflicted people ; but wilt bring down high looks." (Ps. 
xviii. 27.) "Thus saith the high and lofty One that 
inhabiteth eternity, whose Name is Holy ; I dwell in the 
high and holy place, with him also that is of a contrite 
and humble spirit, to revive the spirit of the humble, and 
to revive the heart of the contrite ones." (Isa. Ivii. 15.) 
" The sacrifices of God are a broken spirit : a broken and 
a contrite heart, O God, thou wilt not despise." (Ps. li. 17.) 

</• O then, that the Lord would create and make in me 
a broken and contrite heart I 

R, N. That, my son, is a most suitable prayer. O that 
it might come from the heart of every child of Israel : 
then would the day of our salvation speedily dawn I It is 
a work of Divine power and mercy to make the heart 
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truly liumble and contrite. God only can taie away the 
stony heart out of our flesh. (Ezek.xxxvi.26.) But,**They 
that sow in tears shall reap in joy. He that goeth forth 
and weepeth, bearing precious seed, shall doubtless come 
again with rejoicing, bringing his sheaves with him** (Ps. 
exxvi. 5, 6.) Messiah is anointed to bind up the broken- 
hearted. (Isa. Ixi. 1.) And to Him we must fly; for He 
is our City of Refuge, This is one of the multiplied 
typj3s, whereby His glorious fulness is represented to His 
people, that, in every time of need, and under every variety 
of circumstances, they might And abundance of consolation 
in Him. And with this may be compared all those 
passages, in which .the Lord is spoken of as a refuge, a 
fortress, a tower, and the like ; which are all images that 
convey to our minds the idea of shelter and security. 
Thus David says, " The Lord is my rock, and my fortress 
— my buckler* — my high tower." " Be thou my strong 
HABITATION, whereuuto I may continually resort: — for 
Thou ar^my rock and my fortress." "Lord, thou hast 
been our dwelling-place in all generations." — " I will 
say of the Lord, He is my refuge and my fortress.** (Ps. 
xviii. 2; Ixxi. 3 ; xc. 1 ; xci. 2, &c.) To come nearer to 
the point, it is written, " The Name of the Lord is a 
strong tower : the righteous runneth into it, and is safe." 
(Pro v. xviii. 10.) Now you must be aware, that, by the 
Name of the Lord, many of our rabbins understand the 
Messiah to be intended. 

J, I remember well that it is so understood in that pas- 
sage, '* Behold, the Name of the Lord cometh from far, 
burning with his anger.*' (Isa. xxx. 27.) 

R, N, So I conceive it is to be understood in this passage 
from Proverbs ; which agrees most aptly with the idea of 
the City of Refuge. And that it is not onlj' in reference to 

* Whenever the Lord is spoken of as a Shield or Buckler, it is evi- 
dent that we must understand Messiah to be intended, who is also 
called the Word of the Lord, (Gen. xv. 1 ; Ps. xxxiii. 6,) and the Angel 
of the Lord (Gen. xxii. 15, 16; Ex. iii. 2, 6): for He it is who, as a 
Shield^ defends us irom the strokes of Divine wrath and avenging 
Justice, by receiving them Himself And when the Lord is spoken of 
as a Rock, (Ps. xviii. 2; Ixi. 2; Isa. ii. 10,) is not the same idea some- 
times conveyed ? It is still Messiah, who stands between us and the 
ocean flood of righteous indication, (which would else overwhelm 
and destroy us f<» ever,) l^ Himself enduring its fury. 
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the Divine nature that Messiah is thus represented, but 
with a reference also to His Manhood, and the manifes- 
tation of His glory and saving power to His people, is 
confirmed by that passage, " A man shall be as an hiding 
place from the wind, and a covert from the tempest." 
(Isa. xxxii. 2.) Again we read, " The Lord is good, a 
strong hold in the day of trouble ; and He knoweth them 
that trust in Him ;" (Nah. i. 7;) and accordingly we have 
an exhortation, " Turn ye to the strong hold, ye prisoners 
of hope;" (Zech. ix. 12;) which also immediately suc- 
ceeds a prophecy concerning the coming of the King of 
Zion^ that is, the Messiah. Flying, then, from the terrors 
of Divine wrath, we must hide ourselv/es in Him, until the 
indignation be overpast. 

J, And when will that be? 

i?. N. When was the man-slayer permitted to return to 
the land of his possession ? 

J. After the death of the High-Priest, who was anointed 
with the holy oil. (Num. xxxv. 25.) But we have no 
longer any High-Priest: nor can any one now be so 
anointed. 

i?. N. My son, the true children of believing Abraham 
have still, and always will have, an High-Priest ; though 
the people of Israel are, for the most part, prevented from 
discerning Him, by their sins and unbelief. 

J. Who, then, can be now our High Priest ? 

i?. N. This also is Messiah ; of whom it is written, 
" The Lord hath sworn, and will not repent, — Thou art 
a Priest for ever after the order of Melchizedek.*' (Ps, 
ex. 4-.) Therefore not after the order of Aaron, but of a 
higher and more excellent order: — for, to this Priest, 
Abraham himself, the father of all the priests and Levites 
under the Law, paid tithes ; (Gen. xiv. 20 ;) and from him 
(as a superior) received a solemn blessing. 

J, But if we are now to hare a Priest of another order, 
then the whole of that part of the Law which related to 
the Priesthood must be done away and annulled : and how 
does this agree with our received notion of the perpetuity 
and immutability of the Law of Moses? 

JR. N. My son, we must not set aside the express decla- 
rations of the Scriptures, in order to maintain and establish 
our own notions : but we must learn to submit every opinioa 
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to God's word, — even when things are declared therein 
which are beyond our feeble comprehension. Otherwise, 
we should be giving the law to God, instead of receiving it 
from Him, and setting up ourselves to be wiser than He is. 

y. That would be horrible presumption indeed, Rabbi, 
and I hope I shall never be guilty of it. But I ask for 
information ; for you have shown me already, that, in many 
respects, I am very blind and ignorant. 

R, N. My dear disciple, the first step towards true 
wisdom is the discovery of our ignorance. I rejoice that 
you have learned thus much. Tell me then, Was this 
promise of a Priest, after the order of Melchizedek, given 
before the Law, or after it ? 

•/. Several hundred years after. 

R, N, We must then explain the former declarations of 
the most wise and faithful God by those which succeed : 
must we not ? 

J, Certainly the last declaration must be supposed to 
add something to our knowledge, or it would be entirely 
useless. 

R N. Let us, then, learn, that all those passages from 
which we deduce the perpetuity and immutability of the 
Law, are to be understood, not in the low and carnal 
sense in which the majority of our nation receive them, 
but in a higher, more important, and Inystical sense. 

J, May I request some further explanation of this ? 

R. N. The whole of the ceremonial Law is to be con- 
sidered as symbolical, shadowing forth good things which 
were to come. Now when the substance comes, the 
shadow passes away to make room for it. Thus the 
ceremonial Law vanishes when Messiah comes, by being 
swallowed up in that which is more excellent. And thus 
the priesthood of Aaron terminates in a more glorious and 
everlasting Priesthood, of which that was but a shadow. 

J, It is done away, then, in form^ but not in fact, 

R, iV. Exactly so. We have now a Royal Priest — O 
that our eyes were open to behold Him I This is implied 
in the name Melchisedek, which signifies, as you know. 
King of Righteousness, and agrees to that declaration, 
"Behold, A King shall reign in righteousness." (Isa. 
xxxii. 1.) And to another, which is yet more remarkable, 
^* Behold, the days come, saith the Lord, that I will raise 
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unto David a righteous Buanch, and a King shall 
REIGN and prosper, and shall execute judgement and justice 
in the earth. In his days Judah shall be saved, and Israel 
shall dwell safely : and this is his Name whereby he shall 
be called, The Lord our Righteousness." (Jer. xxiii. 
5, 6.) And what was Melchisedek king of? 
J. King of Salem ; that is, King of Peace, 
JR. N, This also has its meaning, and agrees with a 
passage I have already quoted, in which it is said that 
" His Name shall be called . . . the Prince of Peace." 
(Isa. ix. 6.) Now observe another passage — '* Take silver 
and gold, and make crowns, and set them upon the head 
of Joshua, the son of Josedech, the high priest ; And speak 
unto him, saying, Thus speaketh the Lord of hosts, 
saying, Behold the man whose Name is The Branch : 
and He shall grow up out of his place, and He shall build 
the Temple of the Lord : Even He shall build the Temple 
of the Lord ; and He shall bear the glory, and shall sit 
and rule upon his throne ; and He shsdl be a Priest upon 
his throne : and the counsel of peace shall be between 
them both:" (Zech. vi. 11 — 13.) That is, I conceive, 
between the kingly and the priestly offices, which were to 
be united in Him, of whom Joshua is here made a type. 
It is also evident, that the same person who is spoken. of 
as a Priest in Psalm' ex., is also there regarded as a King : 
** The Lord said unto my Lord, Sit Thou at my right 
hand, until I make thine enemies thy footstool. — Rule 
Thou in the midst of thine enemies." (Ver. 1, 2.) This is 
evidently spoken of His enthronement. And, by His death, 
this King and Priest was <Uo finish the transgression, and 
to make an end of sins, and to make reconciliation for 
iniquity, and to bring in everlasting righteousness." (Dan. 
ix. 24.) Here, then, we must seek our everlasting deliver- 
ance : and when we understand the nature and efficacy 
of His death, we may return into the possession of an 
heavenly inheritance without fear, in the assurance that 
the vengeance of Almighty justice, which we have pro- 
voked, cannot, and will not, harm us any more. Till His 
death really took place, we could only be ** prisoners of 
hope:" and, till we become acquainted with the true design 
of His death, we cannot understand, or rejoice in, the' ful- 
ness of our security, and the greatness of our deliverance. 
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«7. I thank you, Rabbi, for all your instructions ; and 
begin to discern some glimpses of great consolation. Yet it 
is strange that we should be guilty of His death ; and that 
His death should be the cause of our deliverance and joy« 
How can these things be ? — And again, you teach me, 
that Messiah is represented, in this one passage, by three 
different figures — 1. He is the Man whom toe have slain^ 
on account of which we have so much reason to fly from 
(he revenger of blood. 2. He is the City cf Refuge to 
which we must fly. And 3. He is Me High Priest^ whose 
death delivers us from all further need of refuge, and 
restores us in peace to our heavenly inheritance. 

JR. N, Most true, my son ; — Messiah is to us all this, 
and much more. Such is His glorious fulness, that it was 
not possible that any one image or symbol should properly 
set Him forth, in all His perfections, or in all the offices 
which He has taken upon Himself for oar full and ever- 
lasting salvation ; or exhibit Him in all those relations, in 
which He reveals Himself to them who trust in Him* 
Therefore an almost innumerable multitude of types and 
figures are employed in the sacred writings^ to represent 
Him. It is because we understand little or nothing of this 
glorious fulness, that our nation remains in such ignorance 
and blindness respecting Him, even to this day. We 
regard Him only as a King and Conqueror, without any 
reference to His offices as a Priest and a Sacrifice. Many 
tmll not open their eyes to behold His glory, and there- 
fore He remains unknown to them, and they remain in sin 
and unbelief all their days, and die at last without hope. 
— Neither, indeed, can any one discern how all those 
different symbols relate to the same glorious Person, or how 
so many different characters and offices are united in Him, 
except by a Divine illumination, for which I exhort you 
earnestly to pray. 

I have said enough, my son, to give you some hints of 
the true consolation which you need. It cannot profit you 
that / should say more. What remains, man cannot teach 
you. But you must pray to Messiah, the Hope of our 
fathers, to reveal Himself to your soul ; and He cer- 
tainly will do so in His own good time and way : for it is 
written, *< Whosoever shall call on thb Nams of the 
Lord shall be delivered." (Joel ii. 32.) 
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J. '* Call upon THE Namb of the Lord." Is that then a 
direction to pray to Messiah ? Must I also pray to Him 9 

R, N. Why not, my son ? for I have already shewn,^ by 
many passages of Scripture, that Messiah is really and 
truly a Divine Person. But this is another mystery, which 
only by Divine teaching you can rightly receive. Consider, 
however, this question. To whom else does David pray, 
when he says, "Let the words of my mouth, and the 
meditation of my heart, be acceptable in thy sight, O 
Lord, my strength, and my Redeemer." (Ps. xix. 
14 ?) Has Israel yet to learn, that Messiah is our 
Redeemer^ our God? And we have already seen, that 
the Lord can only become our Goel^ by becoming the Seed 
of Abraham, and the Son of David. It is evident, that 
David prays to the Lord, under the name and title of God; 
and we cannot be wrong in following his example herein. 
Do this humbly and with perseverance, and I have no 
doubt that, in a little time, the Lord will lift up his coan- 
tenance upon you, and give you peace. But you must 
wrestle in prayer, as Jacob wrestled with the Angel. 

I leave you, my son, to meditate on that history, because 
it may afford you double instruction. It may show yon 
with what humble earnestness to persevere in prayer : and 
it may lead you to consider. Who that Angel was with whom 
Jacob wrestled ? who, it is evident, appeared to him in a 
human shape, and of whom afterwards he says, " I have 
seen God face to face, and my life is preserved." (Geo. 
xxxii. 24, 30 ; Hos. xii. 3 — 5,) And who was that Divine 
Person, who so often appeared to our fathers in a human 
shape, but the same who, in the fulness of time, intended 
to take our nature upon Him ? and to become our ProphBt^ 
to instruct us in all the will of God ; our Priest, to make 
atonement for our sins by the sacrifice of Himself, and 
continual intercession for transgressors ; and our King, to 
reign over us in righteousness and peace : and thus, with 
Divine power and fulness, to discharge for us every office 
which belongs to our Messiah and our Goel ? 

J, These are most important questions, and I must 
confess that the consideration of them is new to me ; and 
that they tend to put many things in a very different light 
from that in which I had hitherto regarded them. I hope 
that, under the Divine blessing, I shall deeply and <di^y 
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meditate upon them. But, before you go, I must ask you 
yet one question more. Can you, in any measure^ ascertain 
from our Scriptures, what name Messiah must bear among 
men? 

H. N, My son, my son I do you ask that from a vain 
curiosity ? And are you thus setting aside the momentous 
consideration of the nature and offices of that great 
Deliverer? 

«/. Alas I I am a dying man ; and I ask the question as 
on the brink of eternity. It is possible, that I may not 
even survive to see you again. I would, therefore, gladly 
obtain from you all the information, which can assist me in 
an enquiry, upon which mt/ everlasting all depends. 

JR, iV. If you ask in that solemn spirit, and thus appeal 
to me, I can keep back from you nothing : though this 
would have been otherwise one of the points, which 
I would rather have left to the teaching of Him, who is 
able to remove the most rooted prejudices from your heart, 
aa well as to enlighten your mind. If, then, you are 
startled by what I shall now say, remember that 1 did not 
urge this point upon you : but you have, by your own 
question and appeal, drawn it from me. 

«/l I feel assured, you will say nothing but what you 
think to be the truth of God ; and I trust I am prepared 
to hear, as one who has nothing more to do with human 
feelings or prejudices, but simply to seek the knowledge 
of those truths, whatever they may be, en which the 
welfare of my soul depends. 

R, N, If that be the true state of your mind, may the 
Lord, who searches all hearts, enable you rightly to judge 
of what I must now say I 

I have gained more light respecting the character and 
offices of our Redeemer, by the consideration of the tj/pes 
in which He was prefigured, than by any other portion of 
my studies and enquiries. These, therefore, I have made 
the subject of my particular search and meditation for a 
long time past: and I have observed, that, not only the 
rites and ceremonies of the Law have their mystical 
meaning and typical reference to the promised Redeemer, 
but that abo all the eminent persons, whom God in His 
great mercy raised up as deliverers to our nation at different 
times, were, in one respect or other, types to prefigure the 

G 
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one great Deliverer, to whom our fathers so earnestly 
looked forward, and who was destined to save us witb ii 
greater and everlasting deliverance. And, among tbe 
multitude of such remarkable persons, I find there are bot 
iwa who bear the same name. When we consider how 
wonderfully every part of the Scriptures bears upon that 
which is the foundation of all our hopes, and every 
remarkable circumstance has its meaning in reference to 
the expected Saviour, can we suppose that tliis is without 
signification ? 

J, It seems but reasonable to suppose, that there is some 
secret and important meaning therein. Who are those two 
persons ? 

R, N, Joshua, the son of Nun, who succeeded Moses 
as a '^King in Jeshurun," (Deut. xxxiii. 5,) and led 
Israel through Jordan, and established them in the 
promised land ; wherein he is doubtless a type of that 
greater King, who is indeed the *< Captain of the Lord's 
host,"( Josh. V. 1 3, 1 5, ) who leads forth His people to conquer, 
and at length will establish them in an everlasting inheri- 
tance : and Joshua, the son of Josedech, the Hiua 
Priest, who is set before us, perhaps, in Zech. iii. as a 
type of the humiliation and subsequent glory of Messiah — 
but certainly (as we have seen) in Zech. vi. 9, 15, as a 
very remarkable type of the union of the kingly and 
priestly offices in ** the man whose Name is The Branch." 
— This can be^ no other than Messiah, who is often spoken 
of under this title. (See Isa. iv. % xi. 1, liii. % Jer. xxiii. 
5, xxxiii. 15, Zech. iii. 8, Ps. Ixxx. 15.) — Moreover, as 
appears from the book of the Prophet Haggai, Joshua was 
the Priest^ under whose administration and direction the 
Temple was rebuilt ; and, in this respect, he was a type of 
that greater Priest, of whom it is written, " He shall build 
the Temple of the Lord : even He shall build the Temple 
of the Lord, and He shall bear the glory," (Zech. vi. 
12, 13,) where it is evident, that a more glorious and 
spiritual Temple is intended. 

Thus, then, we have two distinct and remarkable typds 
of the promised Messiah, bearing i^ same name : of which 
I can find no other instance in the whole of our sacred 
writings. If this remarkable circumstance has, then, any 
signification, may we not suppose, that it has referenoB U> 
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Ae mtme which our Saviour, Priest, and King, will bear ? 
Neither do I find that there is any thing in the writings of 
tbe Prophets which contradicts this, nor to intimate, that 
our promised Deliverer will bear any other name than this 
q( Joshua, or Jeshua, (as it was written in later times,) 
which the Gentiles write Jesus. 

J, Astonishing ! 

jR. N, Be calm, my son, and consider yet further the 
formation of that name. The son of Nun was first named 
simply Hoshea, (JP^^^)\ but Moses (we must suppose by 
Divine direction) changed this name into that o^Jehoshua 
(Jlrin^), which was afterwards written Jeshua (?'l^.1). 
(Ezra iii. 2, v. 2.) — The change has evidently some meaning 
and importance ; and it seems to be made by prefixing the 
Divine Name Jah (PTJ) to his original name : and, if this 
derivation be correct, then you will easily perceive that 
the name of the Prophet Isaiah, according to the Hebrew 
writing (^^J^?^^), is a name of exactly the same deriva- 
tion, only transposing the roots from which it is formed. 
And Isaiah must be considered as a very remarkable type 
of Messiah in his Prophetical office : otherwise I know not 
how we are to understand the whole of the last twenty- 
seven chapters of this Prophet: for, in these, we should else 
be in endless perplexity to know, when Isaiah is the 
speaker, and when Messiah himself: but consider Isaiah 
as speaking continually, but only as a type of that greater 
Prophet, and then all those difficulties vanish ; and such 
passages as Isa. Ixi. will be easily understood, as applying, 
in the first place, though in an inferior sense, to Isaiah 
himself: but, in their full force and meaning, to that 
glorious personage, of whom he was but a type. 

Thus, then, we may say, that we have, in the writings of 
the Prophets, three types of Messiah, in his Kingly, Priestly, 
and Prophetical offices, bearing what is essentially the same 
name ; and thus, directly or indirectly, connecting the 
name of Joshua, or Jeshua (which must signify. The Lord 
the Saviour), with the character of that Saviour, who was 
so long promised and so earnestly expected. 

J, It is wonderful, and certainly well worthy of 
attention. 

R. N, I did not speak upon this point till you urged the 
quei»tion ; for I consider it as more refined and difficult 
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than any which I should choose, unasked, to press upon 
your attention. But you know, that many of our leara^ 
men have haearded conjectures as to the name which Mes* 
siah should bear ; none of which, however, appear to me to 
have any real foundation in the sacred writings, — though 
some of these names are descriptive of the offices which 
He must sustain : this directed my mind to the subject, 
and I was led to the result I have mentioned. And I must 
further observe, that this idea is not by any means new ; for 
some of our learned men, long before the destruction of 
the second Temple, seem to have expected that Messiah 
would bear this name; — whether on the grounds I have 
mentioned, or upon others, I cannot tell. But the fact 
seems to be sure ; for in ancient books, of which Greek or 
Latin translations (the Greek made about 200 years before 
the destruction of Jerusalem by the Romans) are still 
preserved, though the Hebrew (or Chaldee) originals are 
lost, — we find these remarkable words, <<My son Jesus 
shall be revealed with those that be with him, and 
they that remain shall rejoice within 400 years. After 
these years shall my son Christ die." (2 Esdras vii. 28, 29.) 
' — Christ is the Greek word for Messiah, and Jesus 
the Greek way of writing Joshua or Jeshua. Whence we 
find, that the writer expected that Messiah should be 
revealed, at a period which now is long since passed, 
bearing the name oiJeshua ; that he should be the Son cf 
God ; and that he should die, I ascribe to this old writing 
no Divine authority whatsoever, for it contains many 
things which are contrary to the Scriptures and absurd : 
but it is an historical document, whence we may learn, with 
some probability, what opinions were held at that early 
period : and this is all we need to know at present. 

J, But is it not strange, that some tradition respectiag 
that opinion is not preserved in our own nation ? 

IL N. Alas I my son, that would be but too easily 
accounted for, when we find that some of our most learned 
men, in later times, have not scrupled to depart from, and to 
disguise, many truths and important interpretations (which 
were admitted by the ancient rabbins), in order to evade 
the arguments of learned Gentiles. You will even find, 
that R. Solomon Jarchi begins his exposition of the second 
Psalm with saying, *'This the ancient Rabbins understood 
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of the Messiah, but ("on account of the heretics,** — as some 
copies add) it is more convenient to interpret it of David." 
As if it ever could be convenient, or even safcy to deny or 
disguise the truth, for the sake of obtaining the victory in 
an argument! ! This disingenuous method of proceeding 
cannot be too deeply lamented or condemned. It is sacri- 
ficing our own immortal souls to mere prejudices and evil 
passions. Let us, on the contrary, seek the truth, and love 
the truth, and acknowledge the truth, wherever we find it, 
and however contrary to our previous wishes and opinions. 
And, above all things, let us beware of wresting and 
perverting the truth of God, which is given us to be our 
guide to everlasting life ; and let us be assured, that those 
who darken and conceal its true meaning are not our real 
friends. But, though such pretended friends to our nation 
have kept out of our sight some important opinions which 
were known to our fathers, yet I think this is not 
altogether true respecting the name of Messiah ; for you 
know that many of our learned men afRrm, that Joshua is 
the Prophet like unto Moses, who is promised in Deut. xviii. 
15 — 19. Do they not, in this instance (as in some others), 
say more truth than they are aware of? Joshua is 
so in truth ; not indeed the son of Nun, but the Son 
of Davidy of whom the former was but a type. And 
is not this assertion, probably, a remnant of the old opinion, 
that Messiah should bear that name ? though later writers 
have misunderstood and misapplied it. 

Judge, then, for yourself, and as God, in answer to 
your earnest prayers, shall teach you, whether, — when the 
Gentiles pray, ** Jesus, thou Son of David, have mercy upon 
me!*' — they do not really and truly pray to our Messiah ? — 
while we, alas! suffer the pride and prejudices of our own 
perverse hearts to blind our eyes against our only conso- 
lation ; and thus remain wilfully ignorant of His glory, and 
destitute of His help, while we still refuse to call upon Him, 
who alone can deliver us in the time of our distress, in the 
hour of death, and in the Day of Judgement? 
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Israel, in ancient days, 

Not only had a view 
Of Sinai in a blaze, 

But learned the Gospel too : 
The types and figures were a glass, 
In which they saw a Saviour's face. 

The paschal sacrifice, 

And blood-besprinkled door, 
Seen with enlightened eyes, 
And once applied with power. 
Would teach the need of other blood. 
To reconcile an angry God. 

The Lamb, the Dove, set forth 

His perfect innocence. 
Whose blood of matchless worth 
Should be the soul's defence ; 
For He, who can for sin atone. 
Must have no failings of His own. 

The scape-goat on his head 

The people's trespass bore ; 
And, to the desert led. 
Was to be seen no more : 
In him our Surety seemed to say, 
" Behold, I bear your sins away." 

Dipp'd in his fellow's blood. 
The living bird went free ; 
The type, well understood, 
Express'd the sinner's plea : 
Described a guilty soul enlarged, 
And by a Saviour's death discharged. 

Jesus, I love to trace, 

Throughout the sacred page. 
The footsteps of thy grace, 
The same in every age I 
Oh, grant that I may faithful be 
To clearer light vouchsafed to me I 
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Not all the blood of beasts, 

On Jewish altars slain, 
Could give the guilty conscience peace, 

Or wash away the stain. 

But Christ, the heav*nly Lamb, 

Takes all our sins away ; 
A sacrifice of nobler name 

And richer blood than they. 

My faith would lay her hand 
On that dear head of Thine, 

While like a penitent I stand, 
And there confess my sin. 

My soul looks back to see 
The burdens Thou didst bear 

When hanging on the cursed tree, 
And hopes her guilt was there. 

Believing we rejoice 

To see the curse remove ; 
We bless the Lamb with cheerful voice, 

And sing His bleeding love. 



THE END. 
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